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Preface

I

n November of 2020, our small congregation at Students of the Scripture was at a pivotal junction.
Having been founded as a church only a few months prior, in August of the same year, we had only just
completed our first serious study: a survey of Paul’s first letter to Timothy. As the teaching pastor, I had

an internal debate building in my conscience. Many churches (maybe even most churches) have adopted the
saying, “We are a New Testament church.” And of course that statement is true, as far as it goes. The church
as a living organism, the called-out body of the living Lord Jesus, was not established in the Old Testament.
In fact, although our Lord mentioned it twice in the gospel of Matthew, it was not in existence even then.
Jesus talked about what the church would be when it came to exist, rather than what it was then as He walked
the earth. The church itself began with the outpouring of the promised Holy Spirit on the day of Pentecost, an
event recorded in Acts 2.
So in a sense, it is true that we are a New Testament church…as long as I can qualify what I mean when I say
that. Unfortunately, many churches which have adopted that algorithm, have begun to use it as a reason not
to study the Old Testament. They suppose that, because the Law of Moses contained within it is not the
guiding mandate for the church (which is a true statement), that therefore the Old Testament is not practical,
applicable, or necessary for godly living (which is categorically false…and not merely erroneous, but
egregiously harmful).
While this preface is not meant to be a defense for studying the Old Testament, I think it is worth noting that
both our Lord Christ, and His holy apostles, knew, believed and taught the Old Testament. And to the extent
that the “New Testament church” is oblivious to Old Testament truth, I believe we fail in our duty to teach, to
honor, and to cherish the entire counsel of our great God.
As these convictions began to build in my heart, I began to seek wisdom from the Lord of our New Testament
church. I poured out my heart in constant and consistent prayer, desiring to know what He would have me to
teach following our survey of First Timothy.
And the conclusion at which I eventually arrived, was that we ought to begin to devote ourselves as a
congregation to engaging our minds with the messages of Israel’s writing prophets. To study their words
deeply and seriously. To become intimately acquainted with their hearts and oracular burdens. And to take
into our hearts, minds and spirits, the profound and eternal truths they preached, preached even in the face of
fierce opposition, preached often even at the risk of their own lives.
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As the Spirit began to stir me up in that direction, I began to prepare a series through the prophetic word of
Joel. To that end, on December 9, 2020, I taught the first of what would be four introductory studies. But
after only the first two of these studies had been preached, I became convinced that if we were to study the Old
Testament prophets, we ought to approach them in the order they prophesied.
Although the view is most definitely a minority view, I have long been convinced that Obadiah was the
earliest of Israel’s writing prophets. And so, on December 23, I preached the third introductory study. And on
that day, I announced my change in plan. The introductory studies would now be applied to Obadiah, rather
than to Joel.
In total, we devoted seven weeks (almost two full months) to studying Obadiah’s 21 verses. Added to the four
introductory studies, we spent almost three entire months digesting, in small pieces, the message of Israel’s first
prophet.
Was it profitable for us? I would invite you to come visit us in person, and see the evidence for yourselves. In
the meantime, I hope that as you approach these study notes for yourself, you will give serious attention to this
very neglected prophecy, which is found in a very unfamiliar part of our Bibles.
God spoke through Obadiah (whose very name means servant of Yahweh). He spoke to the nation of Israel
through Obadiah’s mouth. And by His illuminating Holy Spirit, I believe He will speak to you through
Obadiah’s pen.
I pray that God would use these outlines and notes for your benefit, as they point you to the truth spoken
through this Servant of Yahweh.

Feel free to listen to the studies online as well. You can find them at

www.studentsofthescripture.org. And please feel free to contact us with any questions or thoughts as well.
There are contact links on the website, and we’d love to hear from you.
God bless you richly, beloved!

Your Faithful Servant in the Lord,
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THE HOUSE OF ESAU
A Study of Obadiah
Study #1
Introduction, Part One:
Prophecy and a Literal Hermeneutic
(Selected Verses)
I.

WHAT IS HERMENEUTICS?
A. Definition. The English word hermeneutics comes from the Greek word hermeneutikos. The essential idea
came from the concept of the Greek god, Hermes. Among other roles, Hermes was the purported
messenger between the gods and men. This meant that he had to be fluent in the language, customs and
idioms of both so that he could accurately communicate information between them. And so hermeneutics
involves the principles of interpretation and communication from one realm to another, one culture to
another. It is, essentially, translation…but generally translation between more than languages, but between
ideas, cultures and customs as well. It has often been used to describe the process of translation and
interpretation of ancient texts, including the writings of Aristotle, Socrates, Plato and Homer. But it is most
often used to describe the science of interpreting the Bible.
B. Goal. Where translation is used to describe the process of determining what a writing in one language says
in another language, hermeneutics more properly describes the process of determining what a piece of
writing in one language means in another language. For this reason, the uncovering of authorial intent
becomes a key goal of hermeneutics. In other words, when we examine a piece of writing, we assume there
was a writer behind its composition. If that is a safe assumption, we assume further that the writer intended
to communicate something by his writing. We further assume that he intended to communicate that thing to
a specific audience. And if the writer did intend to communicate something, and to communicate it to a
specific audience, the proper goal of hermeneutics is to discover what that thing is which the writer intended
to communicate; the author’s intent. Put succinctly, the goal of hermeneutics is this: to discover the single,
authorial intent (in other words, the one thing that the original author intended to communicate to his
original audience).
C. Flawed Methods. There are several methods, or systems, of interpretation that are popular and in
common use today. While it is not our purpose to do an intensive or exhaustive study of these different
methods, it may be helpful to mention a few of them, at least by way of comparison.
1.

The Allegorical Method. This method essentially assigns historical narrative as teaching hidden spiritual
truth in the form of an allegory. The early church father Origen taught that the account of Noah’s ark
actually had three meanings: it had the normal literal meaning; but then it also showed the individual
believer’s salvation from specific sins in his life; and it also showed the rapture of the church by Christ.
This method is very popular in Roman Catholicism, because it is useful in maintaining papal authority.
For example, Innocent III taught that the two lights of Genesis 1:16 were actually the pope (who had the
greater, spiritual authority) and the emperor (who had the lesser, civil authority). In this way, correct
interpretation becomes very subjective. The authority ceases to be the text of the Scripture itself, and
instead the authority is the interpreter of the text. Who is to say that my hidden meaning is not just as
valid as yours? Who is there to guide or instruct if each has his own interpretation? More to the point,
the Scripture never interprets itself this way.

2.

The Devotional Method. This method essentially grew in the post-Reformation as a reaction against
sterile creeds, or lonely knowledge. It is, very unfortunately, the method used by most Christians
today, even though most are not aware of it. It tends to ignore context, historical background, or really
any other rational consideration that bears on the meaning of the text. Instead, it focuses on what each
passage means in the personal experience and application of the reader. For example, most Christians
today love the thought contained in Jeremiah 29:11, but they ignore the context completely and so
believe that this passage is spoken by God to them personally and has personally relevant
application…when in fact it was a promise from God to a specific people at a specific time in their
history. If every promise God ever made applies directly to each believer personally, what do we do
with promises like “you will be the father of a multitude of nations,” (Genesis 16:4), or “Nevertheless
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you will be thrust down to Sheol, to the recesses of the pit,” (Isaiah 14:15). And again, the Scripture
never interprets itself this way.
3.

The Ideological Method. This “New Criticism” method was first advanced in the 1940s. Explained
concisely, this method ignores authorial intent and focuses on viewing the text through the reader’s
specific agenda. Rather than try to explain the principles of this method, it may be more instructive to
look at some specific examples of when it has been used.
a.

Feminist Theology. Those focused on this area have done extensive study on the women of the
Bible. Rather than an objective study, they have intended to demonstrate the “myth of patriarchy”
and to uncover historic cruelty to women. More recently, they have advocated for a new
translation of the Scripture, applying gender-neutral language in translation.

b.

Liberation Theology. Those advocating for such an interpretation seek to demonstrate that the true
intent of God in the Scripture is to teach that poor and oppressed people and classes of people
should be liberated by God’s love. They often interpret redemptive language in terms of economic
and political reformation. And they seek to steer Christ’s church into a heavy emphasis on social
activism.

Obviously, the very idea of reading the Scripture with a predetermined agenda is repulsive to genuine
Christianity. I don’t come to the Word of God to vindicate my agenda. I come to learn and submit to
His. Once more, the Scripture doesn’t deal with itself in this way.
D. The Correct Method. The correct method, the only method that yields consistent and consistently
accurate results, is called the Historical-Grammatical Method. Before we identify what this method is, we
want to identify why it is the correct method. There are two reasons:
1.

It Is Internally Consistent. This means that every time the Scripture interprets itself, it does so in this way,
using the principles of this method (in fact, the principles of this method were not derived from some
man’s good ideas, but were learned from the way the Bible interprets itself). If the entirety of the Bible
is God’s Word, then that means that in the passages where it quotes itself, and specifically where later
biblical writers quote earlier ones, both passages (the quote, and the passage from which the quote is
taken) are both equally God-breathed. So who better to tell me how to interpret God’s Word than God
Himself? And we have plenty of material from which to learn. The New Testament, for example,
directly references the Old Testament about 850 times!

2.

It Is Externally Consistent. In other words, the principles of this method of interpretation are consistent
with the principles of interpreting all other normal, written communication. The normal rules of grammar
and syntax apply. The usual consideration is given to figures of speech, idioms and symbols. It uses
language as it was intended to be used…like normal language is normally used.

II. THE HISTORICAL-GRAMMATICAL METHOD (THE LITERAL METHOD)
A. Defined. This method requires us to take the text of Scripture in its historical context, and to interpret it
according to the normal rules of grammar and syntax. Essentially, this method stands in opposition to
other interpretive methods because it stands on two basic axioms, which are fairly simple to remember:
1.

The Grammatical Axiom. “If the plain sense makes plain sense, seek no other sense.” So if the text at its
face value makes sense, there is no reason to assume that the writer meant anything other than just
exactly what he said. (This is, incidentally, directly opposed to the principles involved in the allegorical
method.)

2.

The Historical Axiom. “A text without a context is a pretext.” So if we encounter a passage, and desire
to know what the writer of that passage meant by it, we must examine the historical setting of the
writing, and examine also the surrounding context. What was the broader point being made by the
writer, when that given passage was written? If an “interpreter” of the text ignores its historical
background and takes the text out of the surrounding context, it is very often the case that he is trying
to make a point that is altogether outside of the point the text is actually making. (This principle, then,
is directly opposed to the principles involved in the devotional and ideological methods.)
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Obviously there is much, much more involved than these simple axioms. As we have observed how
Scripture interprets itself, we have learned much about the proper interpretive principles to apply when
studying the Scripture. But these two axioms give a good, solid foundation for understanding those
principles. Let’s examine the principles at work.
B. Applied. Let’s look at three examples, by which we can demonstrate the principles of interpreting by
grammatical sense, historical context, and literal simplicity, respectively.
1.

Its Internal Consistency. Before, we said that the historical-grammatical hermeneutical method is
internally consistent. By that, we mean that the principles we use in this method are consistent with the
way the Scripture interprets itself. And as we also noted before, we have many examples from which
to learn, for the Scripture makes reference to itself repeatedly. Let’s examine just a few simple passages
where it does so.
a.

Galatians 3:16 = Without teaching the meaning of this passage per se, let us briefly note Paul’s use
of the Old Testament. In making his point about the promise of God to Abraham, he quotes from
Genesis 22:17-18. Then, he makes a grammatical argument: the promise was made to Abraham’s
seed (ֲזַרֲע, zerah, singular), not to Abraham’s seeds (זַרעים, zeraaim, plural). The difference between
singular nouns and plural nouns is a grammatical distinction. From such examples, we see at work
the principle that we are to interpret the Scripture according to the rules of grammar and syntax.

b.

John 10:31-36 = Again, avoiding the temptation to teach the passage itself, we want to note how
Jesus uses the Old Testament. In verse 34, Jesus quotes from Psalm 82:6. This passage has been
notoriously difficult to explain…but it is not our purpose here to untangle the meaning of the
quote. We just want to note that Jesus, in quoting it, specifies to whom the statement was made.
In verse 35, Jesus says that the statement was written to them, “to whom the word of God came,”
to wit, the Jews. The distinguishing of the original, intended readers is a historical context issue.
From these kind of examples, we see the principle that when we interpret Scripture, we must give
consideration to the historical context in which it was given.

c.

Matthew 24:36-39 = Here, Jesus again references the Old Testament. He does this frequently, but I
chose this example because it shows how he handles the account of Noah (as opposed to the
allegorical approach often taken by the Roman Catholic church). You will notice that, although
Jesus does use the example of Noah’s day to make a contemporary point, He does not allegorize
the historical account. His use of it shows that He understands it to be simply what it is: a
historical account of events that occurred at a point in human history. That is not to say there are
not spiritual lessons we can learn from the historical account. Of course there are. But the history
of the account itself is where we take those lessons. The narrative is not giving us any hidden
information or hidden spiritual truth that is not immediately obvious from the reading of the text
itself. More to the point, I don’t need some other man’s wisdom to make that truth plain to me, as
I can understand it from reading the text myself.

2.

Its External Consistency. We also noted earlier that this hermeneutical system is externally consistent. By
that, we mean that it is in perfect harmony with the way we interpret normal, written communication,
even outside of the Bible. For example, when you read a book, a magazine, or a newspaper, you
understand it in its historical context, and interpret it according to the normal rules of grammar and
syntax. You understand the material presented as expressing literal ideas, and don’t have to try to
decipher a hidden meaning or coded language to perceive the intent of the article or story. In fact, it
would entirely defeat the purpose of normal written communication to be anything but clear. This
leads to what we would call the five presuppositions of the historical-grammatical method (a
presupposition is a thing we suppose to be true before we examine the evidence in front of us).

3.

The Presuppositions of the Historical-Grammatical Hermeneutic. There are five things we suppose to be true
even without direct evidence in front of us. We make these assumptions, and then if the evidence later
supports them, we accept them as firm; or if the evidence refutes them, we cast them aside. But they
are necessary to suppose as true in order to even approach the evidence. Here they are, in what I think
is a logical order.
a.

God Exists. Of course, the Scripture makes this quite evident (cf. Genesis 1:1). So does the existence
of the creation in which we live (cf. Romans 1:19-20). But before we can come to the Scripture as
God’s Word, and see from His Word that He exists, we must first assume that He exists to write
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His Word. So although the Bible supports this presupposition as true, it is nevertheless a truth we
must accept before we can take the Bible as what it purports to be.
b.

If God Exists, He Is Hidden From Us. We also assume that if there is a God, a Divine Entity, a Deity
outside of ourselves, that He is so powerful and so otherworldly (so transcendent, in other words)
that we cannot perceive Him with mere mortal eyes. Again the Scripture makes this clear
repeatedly. One such claim is found in John 1:18. Another clear statement of this truth is found in
1 Timothy 6:16. So the Scripture validates our presupposition, but we must make the assumption
first, even before we come to the Scripture. This is because, if He is visible and approachable, I
would not need His written word to reveal Him to me. I could approach him in the flesh.

c.

He Remains Hidden Unless He Chooses to Reveal Himself. If He is unapproachable, then He must
reveal Himself if we are to know anything about Him. Again, this is a presupposition. But it is
born out in the clear teaching of Scripture as well. In Deuteronomy 29:29, Moses tells the Israelites
that anything God has not chosen to reveal about Himself, remains hidden from us. If He chooses
to reveal something, we know it. If He chooses to keep it secret, it is hidden and we cannot know
it.

d.

God Has, In Fact, Chosen to Reveal Himself. Before we come to the Scripture, we have to assume this
fact is true…otherwise the Scripture is not God’s Word, and therefore cannot be trusted in what it
says. But, of course, once we come to the Scripture as God’s Word, we see this truth articulated
plainly. More than 3,800 times, the Bible calls itself the Word of God. And in Hebrews 1:1-2, the
writer tells us very clearly that God spoke long ago to the fathers, and in these last days He has
spoken to us. Further, Paul told the Corinthians that God revealed His hidden wisdom to us
through His Spirit, the very Spirit Who searches the depths of God (1 Corinthians 2:7-10). God
gave us this Spirit so that we could know all the things He freely gave us to know (1 Corinthians
2:12). So He definitely has chosen to reveal Himself.

e.

If God Has Chosen to Reveal Himself, It Will Be a Revelation We Can Understand. In other words, if
God did speak, His purpose was to reveal, not to conceal. He intended to be clear, not confusing.
This presupposition is utterly common-sense. But it is, again, also born out in the clear teaching of
Scripture. When God sent Ezekiel the prophet to the nation of Israel, notice His instructions in
Ezekiel 3:4-11. God said, “You are to speak My words to them, and they should be able to
understand those words.”
Of course, spiritual decay and a hard heart made Israel
unreceptive…and it makes us unreceptive too, until God illuminates us by the Holy Spirit. But
my inability to receive that truth is not a reflection on its clarity. Paul also told the Corinthians that
God is not a God of confusion (cf. 1 Corinthians 14:33). God’s written word is clear enough that all
should be able to understand it…and they are held to account when they don’t.

C. Symbols and Figures of Speech. Before we move on, we ought to say a brief word on the subject of how
the literal (or historical-grammatical) method approaches the subject of symbols, figures of speech, and
other such devices. It is this issue (among other things) which distinguishes a literal hermeneutic from a
literalistic hermeneutic (which we have not discussed tonight). Where a literalistic hermeneutic takes every
word at face value, ignoring the use of symbols, figures of speech or other idioms, a literal hermeneutic
recognizes that in normal language, such devices are used quite often. They convey a literal truth in
figurative language…but they still convey a literal truth.
1.

A Simple Example from Scripture. In John 6:48, Jesus called Himself the “bread of life.” Does this mean
he literally turned Himself into bread? It may sound silly to you, but it is this literalistic interpretive
principle which has led to the Roman Catholic doctrine of transubstantiation, wherein the communion
elements literally become the body and blood of Christ. The obvious problem with this kind of method
is that it is never used (in fact, never can be used) consistently. For example, in John 10:9, Jesus used
another picture and called Himself “the door.” Does anybody (even Roman Catholicism) believe that
He literally turned Himself into a piece of wood with hinges, a knob, and maybe a pretty window in
the top with some purple curtains covering it? No. So this method is only used selectively, to make
one certain doctrine appear true. It is subject to the interpretive agenda of the one trying to make his
point.

2.

A Simple Example from Life. Suppose you say to your child, “I’m going out. While I’m gone, I want
you to pick up the house. If it’s not picked up by the time I get back, you’re dead meat.” While you
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are gone, your child goes into a frantic fit of anxiety. She knows the house is far too heavy for her to
lift. So when you return, she has instead prepared an axe, a filleting knife and a meat grinder.
Confused, you ask what she was thinking. She says, “I knew I couldn’t lift the house, and you said if I
didn’t get it picked up before you got home, you were going to turn me into dead meat. I figured I
could at least get ready for that.” Again, it’s a silly picture. But would you accept this kind of
misunderstanding as an excuse for not cleaning the house? Obviously not. You used language that
could be understood (even if it did involve an idiom and a metaphor), and you expected your child to
both understand, and obey the instruction. There will be consequences for disobedience (although not
the consequences your child was obviously expecting).
In the same way, God’s Word often uses metaphors, symbols, figures of speech and many other literary
and linguistic devices. When these occur, they are clearly expressed, and are used to clarify (not to
confuse) literal truths. And when people stand before God, there will be no good excuse for
misunderstanding.
III. SO WHAT?
A. Why Do I Need to Know This? Now that I have you good and bored, let’s discuss the point of all of this
seminary education. Why does your teacher (me, in other words) think you need to know all of this?
B. Because the Teacher Said So. Just kidding. But I thought it was funny.
C. Because We Are About to Study Biblical Prophecy. We are about to study the Old Testament book of
Joel together. The book of Joel is, first and foremost, prophecy. Most of what is written was to happen in
the future, after Joel said it. Much of what Joel said is, in fact, still yet future. So I want you to be grounded
in the proper hermeneutical principles from the beginning, so you understand the foundational issue of how
we interpret the Bible, including its prophetic parts. If we abandon solid hermeneutics before we start our
study, how will we be certain that we really understand what Joel (or any other biblical prophet) says about
our future?
D. Can (or Should) Biblical Prophecy Be Interpreted Literally? This is a question that has been the subject of
far too much debate and uncertainty. It can be, it should be, it must be. And it always interprets itself this
way, even when relating to prophetic predictions. There is no reason not to take prophecy literally (making
appropriate allowances for obvious symbols and other literary devices). And there is every reason to take it
literally. Let me give you one example. I’ve chosen a rather profound example, and one that is in line with
the traditional celebration of this time of year (Christmas). Let’s see how a group of gentile (non-Jewish)
men interpreted Jewish, biblical prophecy; and if they turned out to be right in their interpretation.

IV. TEXT: MATTHEW 2:1-11
A. “…after Jesus was born…” = Verse 1 of the account makes clear that this event occurred as much as two
years after the birth of Jesus (see 2:16). These magi did not visit him in the manger in the stable. They
arrived much later, and by that time, Jesus and his family were living in a house (see 2:11).
B. “…magi from the east…” = First, note that although there were more than one magi (magi is a plural
noun), nowhere does it say there were three (I guess “We Three Kings” is still a nice carol, but not, strictly
speaking, accurate). People have assumed there were three because they brought three gifts (more on the
gifts in a moment). In reality, this was probably a very large host of men. They were astronomers and
magicians, cult wizards rather than wise men in the traditional sense. The text tells us where they came
from.
1.

“…from the east…” = This is a colloquial way of referring to the region of Babylon. These men came
from the region of Babylon. In other words, the entire group of official cult astronomers and pagan
magicians from Babylon descended on Jerusalem nearly two years after Christ was born, looking for a
newly-born Jewish king. Does this strike you as strange? How did they know a Jewish king was going
to be born at around this moment in history? Because Daniel, a Jewish prophet, had told them so,
more than 400 years earlier.
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Daniel 9:24-26 = It is a bit beyond our scope at this moment to unfold the entirety of Daniel’s revelation
here. But suffice it to say, while the Jewish prophet Daniel was in exile in Babylon (cf. Daniel 1:1-6) the
angel Gabriel revealed to him some specific information regarding who the Messiah would be, and
when this Messiah would walk the earth. This writing was without doubt preserved by the Babylonian
magi, and handed down with all the rest of their wisdom literature.
a.

Messiah’s Role. Daniel’s prophecy clearly announced, for the Babylonian wise men, the role of
the Messiah for the Jews.
i.

Priest. Daniel’s prophecy calls the Coming One the Messiah. He would be anointed, which
announced His connection with the Jewish priestly line. This is why the magi knew to bring
him frankincense, which was the base for the priest’s incense, used in the tabernacle (and later
the temple) worship.

ii.

King. Daniel also called him “Messiah the prince,” indicating His royalty. This is why the
magi knew to bring Him gold, the gift reserved for kings. This is also why Matthew 2:2 records
their question, “Where is He who has been born King of the Jews…”

iii. Sacrifice. Finally, Daniel clearly revealed that Messiah the Prince would be killed as a
substitutionary sacrifice. Verse 26 in Hebrew literally states “…the Messiah will be cut off, but
not for Himself.” “Cut off” is a Hebrew idiom meaning execution, and is used so repeatedly
in the Old Testament Law. This is why the magi knew to bring him myrrh, the spice used at
the time for anointing and embalming the dead.
b.

Messiah’s Time. Verse 24 gives us a prophetic timetable of 490 years for Israel’s future
consummation (which would be about 483 of our years, which have added 5 days to the 360-day
years of the Jewish calendar). Then, verse 25 tells us that Messiah the Prince will come onto the
scene 483 years after the Jews were allowed to rebuild (476 Jewish-calendar years). That
rebuilding was allowed in 444 BC. If we go forward in time 476 years from 444 BC, where do we
end up? We arrive at about 30 AD, which is precisely when Jesus began His public ministry. So,
as the time began to draw near, these pagan cult sorcerers in Babylon were looking for a sign to
make them aware of the coming of this Jewish Messiah. And they certainly got this sign!

C. “…we saw His star in the east…” = These astronomers and sorcerers knew all about the stars. They
studied them. But here, they saw a phenomenon that they knew was not natural. They could not relate it
to anything they’d seen before, or they would have said, “we saw a star in the east.” Instead, they knew it
was a sign, specific to the coming of the Jewish Messiah, for they said, “we saw His star.” They were so
certain that this unique star was the sign of the coming Jewish Messiah, that the whole lot of them made a
two-year journey to come and worship Him. But how did they know that the sign of the coming Jewish
Messiah-King would be a star? Would you believe me if I told you that they had read it in a prophecy
written by another Jewish prophet? The Torah, the ancient writings of the Jewish prophet Moses, had been
carried into Babylon by the Jewish exiles at the same time Daniel had been exiled. Written more than
1,400 years before the coming of Messiah, these writings, too, had been preserved, handed down and
studied by the Babylonian magi.
1.

Numbers 24:15-17 = As Israel moved northward to enter their promised land, they camped on the plains
of Moab. The Moabite king, Balak, believed they intended to destroy him, and so he hired a powerful
pagan prophet named Balaam to come and curse them for him. When Balaam arrived, he tried several
times to curse Israel, but Yahweh God repeatedly spoke through his mouth, and used Balaam to bless
Israel instead. During the fourth attempt, God spoke through Balaam’s mouth a very interesting
oracle. Notice verse 17 especially, “I see him, but not now; I behold him, but not near; a star shall
come forth from Jacob, a scepter shall rise from Israel…” The Jewish prophet Moses, quoting the
pagan prophet Balaam, quoting Yahweh God Himself, clearly stated that the coming of this MessiahKing (a scepter shall rise from Israel), which was far in the future, would be heralded by the sign of an
unusual and unique star.

V. THE MAGI TRUSTED A LITERAL (HISTORICAL-GRAMMATICAL) HERMENEUTIC
A. Can you see that even these gentiles, these Babylonian sorcerers, understood that the prophecies made in
Jewish Scripture were to be taken literally? They understood literally the sign of a star. They understood
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literally the roles of the Messiah: priest, king and sacrifice. They understood literally the dates given. They
interpreted these things absolutely literally. And they were so convinced and confident of the literal
fulfillment, that when this supernatural star came and stood over the place where the Child was, they
rejoiced, came into the house, and worshipped, all without hesitation, or doubt as to whether the
prophecies they’d studied were to be taken literally. And they were right in every point. They were right about
the timing, they were right about Messiah’s roles, they were right about His sign. And they got all of that
from interpreting literally the written prophetic word of God’s Jewish prophets.
B. So, naturally, we want to prove ourselves as adept and studious as they were. We are approaching a study
of the book of Joel. Joel is one of the Jewish prophets used by God to tell the future of Israel, and of the
world. Everything that has already been fulfilled from Joel’s prophecy has been fulfilled literally (we’ll see
that plainly as we study the book). So we will accept that everything yet to be fulfilled will be accomplished
literally, as well. We will hold steadfastly, and without hesitation, to a literal hermeneutic, and we will
trust God to tell us plainly what He wants us to know!
VI. PRAYER
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I.

THE AGE OF PROPHECY & THE AGE OF PROPHETS
A. Definitions.
1.

The Age of Prophecy. When I refer to the “Age of Prophecy” I mean the time of human history when
God was still giving new revelation to men regarding future things to come. This period of human
history began at creation, and ended with the completion of the Scriptures, or ca. 4004 BC – 95 AD.

2.

The Age of Prophets. When I refer to the “Age of Prophets” I mean the time of human history when the
official office of God’s Prophet existed. This essentially, then, refers to all of the time between Moses
and the Christ, or ca. 1446 BC – 33 AD. Before that time, although there were prophets, the office did
not yet exist, and God’s revelation to man was erratic and unpredictable.

Let’s look at these in reverse order.
B. The Age of Prophets
1.

Prophecy Before Moses. Although God revealed selected things about the future to selected men in
human history (including Adam, Eve and even the Devil; see Genesis 2:17 and 3:15-16), the first real
prophet was the man, Enoch, born seven generations from Adam (cf. Genesis 5:3-18; Luke 3:37-38; Jude
14). Noah also spoke of future events (1 Peter 5:18-20; 2 Peter 2:5). And yet, although during this time,
God was by no means silent, He did not have regular or predictable spokesman giving out a consistent
message. From 4004 BC to approximately 1446 BC, a period of 1936 years, there was no regular or
official office of prophet.

2.

The Typological Prophetic Office of Moses. But in 1446 BC, God used Moses to deliver the nation
of Israel from its Egyptian bondage (Exodus 12:40-41; Acts 7:35-37). Moses was the first of a series of
official prophets, a series that would culminate with the Prophet that Moses predicted (Deuteronomy
18:15-22; more on this in a moment). Moses himself was, in fact, a type or shadow of this coming
Prophet, in that he fulfilled all three leadership offices for Israel: Moses was a prophet (Deuteronomy
18:18); Moses was a priest (cf. Leviticus 8:28-29; Psalm 99:6); and Moses was a king or ruler (Deuteronomy
33:4-5; Acts 7:35). In like manner Samuel, born around 1100 BC, was prophet (1 Samuel 3:20), priest (1
Samuel 2:11, 18-20; 1 Chronicles 6:33-35, cf. with 1 Samuel 1:1), and ruler (1 Samuel 7:15, 8:7).
These two men, Moses and Samuel, were types of the coming Messiah, Joshua of Nazareth, who was
likewise all three: Prophet (Luke 4:24, 24:19), Priest (Hebrews 5:1-10), and King (John 18:33-37; Revelation
19:16). So the prophetic office began with Moses, and ended with Christ, a fact evidenced by Moses’
statement in Deuteronomy 18. Moses was the first prophet of what I call the Age of Prophets. And the
Prophet coming in Moses’ likeness was the final prophet in the Age of Prophets, and is (and will be) the
fulfillment of every prophetic word spoken before (see also Hebrews 1:1-2).

C. The Age of Prophecy
1.

The Earliest Future-Looking Prophecies. From the standpoint of actual, chronological human
history, the first foretelling of future things ever given was given by God to Adam. It is recorded for us
in Genesis 1:17, and involved the prophesied future consequence of disobeying God’s clearly-revealed
will. From the very beginning, we see that foretelling of the future was used, first and foremost, as a
warning against rebellion. This indicates that the primary purpose of foretelling is not one of academic
pursuit, so much as practical correction.
From the standpoint of the chronological recording of prophetic material, Job was very likely written
before Moses penned his revelation for us. And Job records a very startling and powerful foretelling of
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coming events (see Job 19:23-27). In that sense, Job is the earliest prophetic material recorded in the
Scripture. But regardless from which point one reckons it, the Age of Prophecy began on the sixth day
of creation with God’s declaration of future judgment given to Adam.
2.

The Temporary Church Gift of Prophecy. Although the Old Testament office of prophet ended with
Christ, the New Testament church was also given an endowment of God’s Spirit in the form of spiritual
gifts. Among these gifts was a gift of prophecy. This gift was specifically promised in the Old Testament
(see Joel 2:28-29, quoted by Peter as fulfilled at Pentecost in Acts 2:1-21) And so the New Testament tells
us of those in the early church, from Acts 2 and onward, who were recognized as prophets (cf. Acts
11:27-28, 13:1; Ephesians 2:20, 4:11; Revelation 22:9). Although every New Testament believer has a
unique combination of spiritual gifts, prophecy was not for all believers (see 1 Corinthians 12:29). And
three of these spiritual gifts (prophecy, tongues and knowledge) were specifically marked out by the
Apostle Paul as temporary gifts (1 Corinthians 13:8-10). Prophecy and knowledge, in particular, we are
told will be done away when the perfect (or complete; Gr. teleos) comes. But when will that happen?

3.

The Final Prophetic Revelation. The last prophecy of the early church was given by the Apostle John
in about 95 AD, 60 years into the church’s history. At the end of this prophetic unveiling, John
specifically warned against any who would attempt to add any further future-telling to his finished
vision (see Revelation 22:18). And writing from Ephesus, the same apostle (John) warned that any who
attempt to go beyond what has been revealed, show themselves to be false (2 John 9-11).
And so it is clear that the Age of Prophecy ended with the revelation given to the Apostle John.

II. THE EXTENT OF PROPHECY IN THE COMPLETED SCRIPTURE
A. Total Written Revelation. As we have the text of Scripture divided today, there are 31,124 verses total.
B. Total Number of Prophecies Given. If we temporarily define prophecy as the prediction of future events
(we’ll adjust this definition later), there are a total of 1,817 distinct predictions made in the revealed
Scripture (1,239 in the Old Testament and 578 in the New Testament). These 1,817 predictions occupy a
total of 8,352 verses.
C. Statistics Summarized. In other words: 8,352 verses out of 31,124 verses are predictive in nature. This
means that 26.8% of the Scripture was prophetically predictive at the time it was given (more than ¼).
III. THE OLD TESTAMENT PROPHETS
A. Two “Classes” of Prophets. Within the Age of Prophets (between Moses and Christ) there were two
essential “classes” of prophets. The first were those who wrote. The second were those who were written
about. The normal way of distinguishing these is as writing and non-writing prophets.
1.

The Non-Writing Prophets. This designation includes prophets like Nathan (2 Samuel 7:2, 12:1),
Elijah (1 Kings 17:1 – 2 Kings 2:11), Elisha (1 Kings 19:19 – 2 Kings 13:21), Azariah (2 Chronicles 15:1-8),
Hanani (2 Chronicles 16:7-10), Micaiah (2 Chronicles 18:4-27) and Jehu (2 Chronicles 19:2-3). There are no
books in our Old Testament named for these men, nor do we have any of their ministries preserved for
us, except what other writers (the Chronicler, for example) wrote down for us. Either they never wrote
their messages down, or none of their writings were preserved for us by the Holy Spirit.

2.

The Writing Prophets. These are easy to distinguish. Aside from Moses and Samuel, there are
sixteen of them. Each of the sixteen has a book named for them in the Old Testament. Together,
these sixteen writing prophets occupy close to one-third of our Old Testaments, beginning with Isaiah
and going to Malachi.
a.

The Twelve. Four of these sixteen writing prophets wrote long, extended books (Isaiah, Jeremiah,
Ezekiel and Daniel). The remaining twelve prophets wrote relatively brief books. Although these
twelve shorter works stand alone, because they are so short they were often written on a single
scroll (only because they fit there, not because they did not each deserve their own scroll). For this
reason, the Jews often refer to them as “The Twelve.”
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A Horribly Unfortunate Designation. When the Bible was translated into Latin (the translation is
called the Vulgate), these twelve were distinguished from the four longer prophets by the Latin
word minores, meaning “short.” This designation has carried over into English as “minor,” and so
many Christians and Bible teachers today know The Twelve as the minor prophets, as opposed to
the major prophets which are the four longer works. But this distinction is horribly misleading, as it
comes to have the same picture in our modern minds as the difference in quality and significance
between the major leagues and the minor leagues in baseball. And while most people would not
say that any part of the Bible is unimportant or insignificant, ask yourself two simple questions,
and you will probably understand the reality of my point:
i.

When did you last study, meditate on, think about, or even read Nahum or Haggai?

ii.

How would your theology or understanding of God’s Word change if Obadiah or Habakkuk were
removed from the canon?

IV. THE HISTORICAL SETTING OF THE WRITING PROPHETS
A. The Timeline. These sixteen men were all Jewish, and all lived between 850 BC – 430 BC, within a period
of roughly 420 years. Their prophetic ministries can be classified into three categories, determined by when
they ministered (although the dating of some of the prophetic books is difficult): the pre-exilic prophets; the
exilic prophets; and the post-exilic prophets.
1.

The Pre-Exilic Prophets. Eleven of the sixteen writing prophets prophesied before (pre-) the exiling of
Israel into Assyria in 722 BC, or Judah in to Babylon in 586 BC. Of these eleven, two were sent to
Israel (Hosea and Amos); six were sent to Judah (Joel, Isaiah, Micah, Habakkuk, Zephaniah and Jeremiah);
and three were sent to foreign nations (Obadiah to Edom; and Jonah and Nahum to the Assyrian
Empire).

2.

The Exilic Prophets. Two of the writing prophets wrote during the Babylonian exile (Ezekiel and
Daniel). Both of these men actually wrote from Babylon, as exiles (see Ezekiel 1:1 and Daniel 1:1-7).

3.

The Post-Exilic Prophets. The remaining three writing prophets wrote following the return of Judah
after (post-) the Babylonian exile (Haggai, Zechariah and Malachi).

V. WHAT WERE PROPHETS AND WHY DID GOD SEND THEM?
A. Terminology. There are several words used in the Old Testament to identify these men. The first is navi,
which has a contested etymology. For the sake of simplicity, we’ll say this: it basically means a mouthpiece
or a spokesman. Two other words, ḥose and ro’e essentially mean the same thing: a seer. Where the first
word essentially defines what a prophet did, the other two terms explain how he often did what he did.
B. The Definition of a Prophet. Several of the prophets give very clear definitions of what a prophet actually
was: he was a mouthpiece for God.
1.

2.

Deuteronomy 18:18-20 = Here, God gives Moses the essential definition of a prophet. There are three
points to note here:
a.

He Speaks God’s Words. God is speaking through him, putting His own divine words in the
mouth of the prophet.

b.

That Word Is to Be Obeyed. Since they are not the words of a man, but of God, if anyone fails to
listen or obey, God will hold the disobedient one to account.

c.

He Must Only Speak God’s Words. While acting in his official capacity, the prophet is not
allowed to speak any of his own words, nor the words of any other so-called gods. Doing so
carried the death penalty.

Jeremiah 1:4-9 = The prophet goes where he is sent, and speaks what he is commanded to speak. God
has put His own words in the prophet’s mouth.
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Ezekiel 2:1 – 3:11 = The prophet is to speak God’s words to the people whether the people listen or not.
He is to personally take in God’s Word, and then go to the people and speak it out, with no fear.

C. Association with the Israelite Monarchy. Often the prophets served as advisors to the ruling kings in
Israel and Judah. Because of that, much of their message is often directed toward the specific events of the
royal courts and those associated with it. This is also why some of the writing prophets date their ministries
relative to the kings ruling at the time (see Isaiah 1:1; Jeremiah 1:1-3; Hosea 1:1; Amos 1:1; Micah 1:1; and
Zephaniah 1:1).
D. Dating the Prophets’ Messages. Besides a few that tell us specifically when they wrote (see just above, for
example), most of the writing prophets contain very little direct information regarding the dates or days in
which they wrote. We must use internal evidence to date them accurately. We will say more about that as
we move into the study of the text of Joel itself (as he is one such example of a hard-to-date prophetic work).
E. The Prophets’ Message. As we noted earlier, a significant portion of the Bible was predictive of the future
when it was written. And when we think in modern terms of prophecy, we often think of foretelling or
predicting the future. However, only a part of the message recorded in the writings of the prophets was
actually predictive. Prophets were almost only sent during times of crisis or impending judgment. And so,
naturally much of their message was corrective, rather than predictive. As a very brief example, examine
Obadiah’s writing:
1.

Obadiah 1-21 = There are 21 verses (as we have them) in Obadiah. Fourteen of them are predictive of
the future (Obadiah 2, 4, 6-10, 15-21. That leaves a full one-third that is not predictive, but practical and
corrective in nature (Obadiah 1, 3, 5, 11-14). And of the 14 predictive verses, half of them refer to an
event that would happen in 605 BC, a mere 150 years later (namely, the Babylonian invasion). The
other half refer to an event that has not happened even yet…it is still yet future.

2.

A Case-in-Point. Although Obadiah is a short book, it illustrates two things:

3.

a.

Size Doesn’t Matter. First, even the shortest book is exceedingly important to the canon of
Scripture. For example, Obadiah is the first writing prophet to mention the Day of Yahweh, a
concept which will be expanded and explained by seven of the other writing prophets (see Isaiah
2:12, 13:6 & 9; Ezekiel 13:5, 30:3; Joel 1:15, 2:1 & 11, 3:1 & 14; Amos 5:18; Zephaniah 1:7 & 14; Zechariah
14:1 and Malachi 4:5) and by three New Testament writers (Acts 2:20; 1 Thessalonians 5:2; 2
Thessalonians 2:2 and 2 Peter 3:10). Every one of these other ten writers draws on information from
Obadiah, without which none of them would have an original source for the doctrine.

b.

Prophetic Messages Are A Hodge-Podge. Obadiah’s prophecy is illustrative of the hodge-podge of
material found in the writing prophets. This is one reason why many students of the Scripture are
hesitant to read or study them. They mix, seemingly at random, the following elements: nearpredictive prophecy; end-time prophecy; corrective instruction and warning; relevant historical
information; and, denouncements and calls to repent.

The Challenge. The challenge for us, therefore, is to read and study them anyway. But, a word of
warning is definitely in order: Studying the writing prophets is hard work. Slackers need not apply.
These writings are not meant to be light or easy reading. They are intended to change your life by
giving relevant information about your future, and telling you how that knowledge is to affect your
present.

F. The Comfort of the Prophets. The blessed comfort in reading and studying the writing prophets is this:
God does not want to destroy people. He wants to save them. He makes a promise of coming judgment,
and then gives as much time as possible to allow for repentance (see 2 Peter 3:7-9). He will not simply bring
down wrath and destruction without giving plenty of warning and time to respond to that warning in faith
and repentance.
G. The Warning of the Prophets. In most cases, the majority of the writing prophets’ audience ignored or
neglected to respond properly to the gracious warnings given by God. As a result, they faced the promised
and predicted judgment. The same thing will be true of those who neglect God’s warning through those
same writing prophets today (see 2 Peter 3:1-7).
VI. PRAYER
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מְשח ֹ֥קדֶ ש ָ ָֽקדָשָֽים׃
ֶׁ֗ ל־עיר
ֹ֣  שָ ב ֵֻּ֨עים שב ְֶּ֜עים נֶחְתְֹ֥ך עָֽל־עמְ ָךֹ֣ ׀ וְע24
ֹׁ֖ קָדְשֶ ָך לְכ ֵּ֨לא ה ֶֶּ֜פשע ּולחְתם חטָאות ּולְכפֹ֣ר עָוִ֔ ן ּו ְלה ָֹׁ֖ביא ֶצֹ֣דֶ ק ָֽעל ִָ֑מים וְלחְתם ח ָֹ֣זון ְונ ִָ֔ביא וְל
ּושְנים תָשּוב וְנ ְבנְתָה ְר ֹ֣חוב ְוח ִָ֔רּוץ ּוב ְֹׁ֖צוק הָעתָֽים׃
ֶׁ֗ ד־מָשיח נ ִָ֔גיד שָ ב ֹֻׁ֖עים שב ָ ְִ֑עה וְשָ ב ִֻ֞עים ש ֹ֣שים
ּושָלם ע
ֵּ֨ שְכל מן־מ ָ ֹ֣צא דָ ֶָׁ֗בר ְלהָשיב וְלב ְֹ֤נות י ְָֽר
ֶּ֜  וְת ֵּ֨דע וְת25
ֹ֣
ּושְנים יכ ָֹ֥רת מָ ֹׁ֖שיח ו ְֹ֣אין ִ֑לו ְוה ֵָּ֨עיר וְה ֶּ֜קדֶ ש ַ֠ישְ חית ֹ֣עם נָגֹ֤יד הבָא וְק ֹ֣צו ב ִ֔שֶ טֶף וְעד ֹ֣קץ מ ְלחָמִָ֔ ה נֶח ֶ ֱֹׁ֖רצֶת שממָֽות׃
ִ֔  וְַאח ֲֹ֤רי השָ בֻעים ש ֹ֣שים26
 וְהגְבֹ֥יר ב ְִ֛רית לָר ֹׁ֖בים שָ בֹ֣ ּוע אֶ ָ ִ֑חד וח ֲֵּ֨צי השָ ֶּ֜בּוע ישְ ֹ֣בית׀ ֶזֹ֣בח ּומנְ ֶָׁ֗חה ו ְֵּ֨על כְנֹ֤ף שקּוצים מְ ש ִ֔מם וְעד־ ָכלָה ו ֶ ְֹ֣נח ֱָר ִָ֔צה ת ֹׁ֖תְך על־שמָֽם׃27
I.

REVIEW OF MATTERS RELATED TO PROPHECY
A. Historical-Grammatical Hermeneutic (Literal Interpretation)
1.

Single Authorial Intent. We want to remind ourselves that the properly-defined goal of biblical
hermeneutics is to uncover the original author’s original message to his original audience. We call this
single authorial intent. To do this, we must be careful how we interpret the Scripture (including the
prophetic parts, which total more than one-fourth of the entire text). We learn how to do this by
observing how the Scripture interprets itself, and we have plenty of examples to learn from, seeing that
the New Testament quotes from the Old Testament about 850 times! The two basic axioms that form
the bedrock of a literal hermeneutic are these: 1) if the plain sense makes plain sense, seek no other
sense; and, 2) a text without a context is a pretext.

2.

Literal, Not Literalistic. When we say we adhere to a literal hermeneutic, we must be clear that we are
not literalistic. We don’t take every word exactly literally. We understand that there are definitely and
absolutely symbols, figures of speech and other literary devices used to enhance the meaning of the
text. But we understand that even these devices are being used to express an actual, literal truth, even
if that truth is expressed in figurative language. And further, we understand that symbols are always
used to clarify, not to obfuscate the meaning of the text. The writers want to be clear, not confusing. In
the first place, God is not a God of confusion (see 1 Corinthians 14:33). In the second place, if God
wanted to keep a truth hidden, He would simply have said nothing about it at all. As it is, the things
He has revealed are for us to know, understand, believe and obey (see Deuteronomy 29:29). They are,
therefore, clear enough for us to be expected to understand them.

B. The Age of Prophecy and the Age of Prophets
1.

The Age of Prophecy. The Age of Prophecy lasted from the sixth day of creation in 4004 BC, to the
giving of God’s final written revelation to man, the Apocalypse, in 95 AD. This is not to say that God
does not still speak individually to His people through leadings, promptings and illuminations. But it
means that no new revelation of truth is being given. And it specifically means that no new revelation
about the future is being given from God (although demons can give limited information about things
coming).

2.

The Age of Prophets. Within those 4100 years, there was a small period of time, from 1446 BC to 33
AD, when God spoke His words through a specific group of men who held the office of prophet for the
nation of Israel. Moses was the first of these, and Christ was the last (see Hebrews 1:1-2). Of the
prophets who ministered between the times of Moses and Christ, most were non-writing prophets. But
sixteen of them are known as writing prophets, because they wrote their prophecies down for us. Four
of those are relatively long oracles, and twelve are quite short.

3.

New Testament Prophecy. Following the death, resurrection and ascension of Christ, the Holy Spirit of
God was sent from heaven to indwell those elected to form the church of Christ. Among other
ministries, the Holy Spirit baptizes each elected individual into the corporate body of Christ (the church)
and gives each one spiritual gifts. One such gift was prophecy. But Paul specifically marks that gift, as
well as the gifts of supernatural knowledge and tongues, as temporary gifts. While he states that
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tongues will cease on its own at the right time, he specifies that prophecy and knowledge will be cast
aside or done away when the perfect (or complete) comes. This was so, because prophecy and
knowledge were only partial revelation. But when the fullness of revelation was given, there was no
more need for them. John the Apostle is very clear that the Apocalypse was the final revelation of
future things given from God (see Revelation 22:18).
II. THE DIFFICULTY OF STUDYING THE BIBLICAL WRITING PROPHETS
A. Historical Setting. The first major difficulty in studying the sixteen writing prophets is to uncover the
period of Israel’s kingdom history in which they wrote. Six of them tell us which kings were reigning when
they prophesied (Isaiah, Jeremiah, Hosea, Amos, Micah and Zephaniah). The other ten do not. And so we
must apply good investigative work, and use internal evidence to clarify the issue for us. But it always
helps, in interpreting the message of the prophets, to understand what the specific historical circumstances
were, in which they wrote. Accurate dating is very helpful in this regard.
B. Eschatological Purview. Almost all of the writing prophets give us information about the future. Some of
that future prediction related to (and was fulfilled in) the near future, just ahead of the time in which it was
given. And some of that future prediction related to things that would happen in the far distant future
(some of which, in fact, is still yet future!). But the writing prophets did not usually distinguish which was
which as they wrote. In fact, most of them didn’t really understand the exact timing of things themselves,
and so had no real way to explain it to those to whom they spoke (see 1 Peter 1:10-12). It is also interesting
to note that the writing prophets never sought to interpret their own prophecies, per se. Occasionally an
angel was sent to explain the vision. Sometimes God explained it directly. But the prophets themselves
were not responsible, nor even allowed, to personally interpret the meanings of their visions (see 2 Peter
1:20-21).
And so, very often, the prophet would speak of something that would happen in one year, and then
something that would happen in 1,000 years, and them something that would happen tomorrow. And he
would weave them together in a seamless narrative, making it difficult to know when each thing was
actually going to happen. But there are some passages from the writing prophets that do put things into
chronological order for us. And these passages are vital and necessary for us to have fixed in our minds
when we approach the writing prophets, because they help to enable us to place specific predictions where
they go on the timeline of prophetic history. Chief among these are two of Daniel’s prophecies. And so we
are going to look into these tonight. The first, we will overview. The second, we will study in more depth.
C. The Mystery of the Church. One final difficulty in studying Old Testament writing prophets is this: they
never knew, saw, or understood anything about the time of human history in which the church would exist.
This time (the church age, so far 2,000 years) is called, in the New Testament, a mystery, something not
revealed beforehand (see Ephesians 3:1-10). And so, very often, the prophets of the Old Testament predicted
near-fulfilled events alongside far-fulfilled events with no gap in between…because they saw no gap and
had no reason to suspect one would exist, since God had not revealed it to them.
III. DANIEL’S FOUR BEASTS (DANIEL 7)
A. The Parallels. Daniel’s vision of four beasts has direct and exact parallels in two other passages. The first
is in Daniel itself (see Daniel 2). The second is in the New Testament (see Revelation 13:1, 17:3 & 7-14). All
three of these passages convey the exact same information (although Revelation goes further back into
Israel’s history to make its point clear).
B. The Vision. Daniel sees four beasts, coming out of the sea (7:2-3); a lion with eagle wings (7:4); a hunchbacked bear (7:5); a leopard with four bird wings (7:6); and a terrifying, unidentifiable beast with ten horns
(7:7). This fourth beast is the focus of the remainder of the vision.
1.

The Horns of the Fourth Beast (7:8). The last beast has ten horns. But as Daniel watches, an eleventh
horn, which is smaller than the rest, grows up among them. That horn is unique, as it has both a
mouth, and eyes. This little horn rips three of the existing horns out by their roots.

2.

Intervening Time (7:9a). Daniel does not specify what happens between this little horn’s actions and the
establishing of thrones. But he intimates that there is a time interval between these two events. He says,
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“I kept looking until…” So he continues to watch and see what is happening, but chooses not to
record those happenings. Remember that this is a summary of his vision, not the fullness of it (see
Daniel 7:1d).
3.

The Ancient of Days (7:9-10). At some point, there is a change in the vision. Daniel says that thrones were
set up. Not one throne, but many. He says that the Ancient of Days took His seat, and opened “the
books.” The beast is slain, and thrown into the fire (7:11). All the other beasts lose their dominion, but
are allowed to live for a period of time (7:12).

4.

The Son of Man (7:13-14). Then, Daniel sees “One like a Son of Man” coming with the clouds of
heaven (see Revelation 1:7). The Ancient of Days gives the Son of Man an eternal kingdom, one in
which every nation and all men will serve Him.

C. The Interpretation. Daniel does not even attempt to interpret his own vision (although he had interpreted
the same basic vision when it was given to Nebuchadnezzar). Instead, he asks an angel to interpret it for
him (7:15-16). Here is the essence of the interpretation:
1.

Four Kingdoms (7:17). The four beasts are symbolic of four kings and kingdoms that will arise from the
earth. For the sake of summary, they are as follows: the Babylonian Empire (626 – 539 BC); followed
by the Medo-Persian Empire (see Daniel 8:20; 539 – 330 BC); followed by the Grecian Empire (see
Daniel 8:21; 330 – 31 BC); followed by the Roman Empire (31 BC – 476 AD). Following the
destruction of this last empire, Daniel says that God’s saints will receive and possess an eternal
kingdom forever (7:18).

2.

The Fourth Beast and Its Ten Horns (7:19-25). The fourth beast (which we have already said represents
the Roman Empire) will produce a “little horn” that will war with the saints and overpower them right
up until the day that the Ancient of Days comes and gives a kingdom to those saints (remember the
mystery of the church age, which explains why Daniel saw these two events as occurring consecutively).
Having summarized the future history, the angel explains the fourth beast more clearly.

3.

a.

It Is Different in Scope (7:23). It is a different kind of kingdom than the previous three for several
reasons. The first is its scope. It will devour the whole earth. This means that the entire world
will be united under the rule and government of this empire. This never happened in history as we
know it…which indicates that the Roman Empire “time of history” is not over yet. It has been
temporarily suppressed or suspended, but it is still very much alive and at work (the spread of
“democracy,” and the “republic” form of government are an exact duplicate of this system, and
are very much alive in the world we live in). And at some point, it will be revived in its final form,
a one-world government and religious system (cf. Revelation 6:2, 13:1-8).

b.

It Is Different in Form (7:24). This revived form of Rome will be different in its composition. It will
begin uniquely, as a confederacy of ten nations. Then a small horn will arise and subdue three of
those nations, and will establish himself as the head of the confederacy (and thus of the entire
world). During that time, he will blaspheme God, and wage war with God’s people for three-anda-half times (or years).

The Kingdom of the Saints (7:26-27). This kingdom will be taken away from the little horn. It will be
annihilated and destroyed forever (which is a further indication that Rome is to be revived, since it was
neither annihilated nor destroyed in its first form…rather, it simply faded and became obsolete). Then
a new kingdom, the kingdom of the Highest One, will be established, and given to His saints to rule
over forever. At that point, and forever after, the entire world (every nation and every person) will
serve Him and only Him.

IV. DANIEL’S SEVENTY WEEKS (DANIEL 9:24-27)
A. The Context of the Vision (9:1-19). Daniel, living as an exile in Babylon, reads in Jeremiah’s prophecy
that the length of time for Judah’s “desolation” would be 70 years (cf. Jeremiah 25:11, 29:10). Realizing that
the time is almost completed, he begins to inquire of God what would come next for the Jewish remnant.
He prays and fasts, and seeks God’s revelation on the matter. As he does so, the angel Gabriel is sent to
him from God to give him His answer (9:20-23).
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B. The Oracle and Its Structure (9:24-27). The oracle given by Gabriel consists of two parts. First, Gabriel
gives Daniel the basic overarching timeframe ordained for national Israel going forward, and the things that
would be accomplished at the end of that foreordained time. Second, Gabriel breaks that time-frame down
into three units of time and explains the events associated with each unit. Let’s examine this oracle in some
detail.
C. The Overarching Timeframe (9:24). Gabriel says that God has decreed or ordained “seventy weeks,” for
Daniel’s people (obviously Daniel was a Jew) and Daniel’s holy city (obviously Jerusalem). Six things will
happen at the end of this time: the transgression of the nation of Israel will be finished, their sin will be
brought to an end, and their iniquity will be atoned for. Also, they will be granted eternal righteousness,
their visions and prophecies will be completely fulfilled and brought to their end, and the Holy of Holies in
the coming temple will be anointed.
1.

What Does “Seventy Weeks” Refer To? The Hebrew phrase is actually “seventy sevens.” The timeframe
thus established is seventy periods of seven. Seventy multiplied by seven is 490. But 490 what? Days,
weeks, months, years, centuries? The key to uncovering this lies in the historical context.
a.

Leviticus 25:1-12 = In addition to the Sabbath (Hebrew for “seven”) day established by God for
Israel (see Exodus 20:9-11), Israel was to give its farmland a Sabbath every seventh year as well.
And every seventh Sabbath year (in other words, every 49 years) was to be followed by a Year of
Jubilee. In that year, not only was the land to have its rest, but all property reverted to its original
owner and all Hebrew slaves were freed and returned to their families.
i.

Leviticus 26:34-35, 43 = God gives a warning here that if Israel rebels and does not observe its
Sabbath years properly, God will add up the years they failed to do so, and remove Israel out
of the land for that same period of time, so that the land may make up for those failed Sabbath
years all at once, so to speak.

ii.

2 Chronicles 36:21 = Ezra (or whoever wrote Chronicles) tells us that the purpose of Judah’s 70
years in Babylonian captivity was to make up for 70 cycles of Sabbath years that Judah
neglected to observe in their land. This means that for 490 years Judah had failed to observe
its Sabbath years. And so, God sent them as exiles to Babylon for those 70 lost Sabbath years.
And now, while in Babylon, God sends Gabriel to tell Daniel that 490 units of time were
decreed for Israel’s future going forward.

b.

This Cannot Mean 490 Days. Such an interpretation would mean that the entire period of time
established for Israel’s future was one year, four months, and ten days.

c.

It Cannot Mean 490 Weeks. Such an interpretation would indicate that Israel’s future consisted of
nine years and four months.

d.

It Must Mean 490 Years. This is the only consistently literal approach that fits both the historical
context, and also the historical facts as we now have them, looking back.

e.

These Years Are 360 Days Each. Prophetic years are 360 days, rather than 365. There are several
indications of this given in the Scripture, but one of the clearest is from Revelation (12:6 tells us that
Israel’s future persecution will last 1,260 days; and 13:5 says that this persecution lasts for 42
months…for 42 months to equal 1,260 days, each month must be exactly 360 days).

So Gabriel’s designation of “seventy weeks” or “seventy sevens” refers to seventy periods of seven
years each, or 490 years. This is the length of time designated and decreed by God to finish His future
program for the nation of Israel.
D. Three Distinct Divisions within the 490 Years. Gabriel further breaks down these 490 years into three
distinct units of time. First will be a period of seven “sevens” (49 years). Then will come a period of 62
“sevens” (434 years). And then, there will be a final period of one “seven” (7 years).
1.

The First Seven Weeks (49 Years). This first period of time will begin with “the issuing of a decree to
restore and rebuild Jerusalem,” which had been destroyed by Babylon during the invasion of 586 BC.
That decree is recorded in Nehemiah 2:1-8. It was issued by the Persian King Artaxerxes on Friday,
March 14, 445 BC by our modern calendar. That day is the first day of the 490 years decreed for
Israel’s future program. During the next 49 years, one significant thing would occur: Jerusalem,
destroyed by Nebuchadnezzar in 586 BC, would be rebuilt, even with plaza and moat…but the time of
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its rebuilding would be a time of distress. We know from biblical history that this was, in fact, the
case.
2.

3.

The Next Sixty-Two Weeks (434 Years). This second unit of time is attached directly to the first unit in
Gabriel’s oracle (see 9:25b). So it follows directly after, and runs consecutively to the first 49 years.
We are only told one thing in the oracle about what would happen during that time: its end will be
marked by the announcement of the Messiah as Prince (or King). If we follow the days of the
prophetic year, this would mean that the Messiah was announced as King on Sunday, April 6, 32 AD.
This event is foretold clearly by a later prophet (see Zechariah 9:9), and its fulfillment is recorded clearly
in our Bibles (Matthew 21:1-11; Mark 11:1-10; Luke 19:28-40). But we are also told three significant things
that will happen when it is over:
a.

The Messiah Will Be Cut Off, But Not For Himself. The first significant thing is that the Messiah, who
will be announced during the end of this period of time, will be cut off (or executed). Although
the English translation says “and have nothing,” the better rendering of the Hebrew phrase is, “but
not for Himself.” In other words, Messiah the Prince will be executed as a sacrifice following this
second period of time. We know from history that this occurred one week after His
announcement as King and Messiah.

b.

The Romans Will Destroy Jerusalem and Its Temple. This occurred under the Roman Emperor Titus
in 70 AD, and is well-documented in history. Note one very significant fact: close to 40 years
elapsed between these two events (Messiah’s execution and Jerusalem’s destruction). This,
coupled with the fact that these two events occur after the 69th week, but before the 70th,
indicated very clearly that there is a gap of time between the first 483 prophetic years, and the last
seven. This will become even clearer in just a moment.

c.

The Intervening Time Will Be Characterized by War and Desolations. The unspecified gap of time
between the first 69 weeks and the last week, will be a time of war and desolation. This perfectly
describes the last 2,000 years. But note that these desolations are determined. This means that
everything is under control. God has determined every conflict, and nothing happens outside of
His sovereign plan and purpose.

The Final Seven Weeks (7 Years). The last period of seven years will begin with someone called “he,”
referring to the prince of the people who destroyed Jerusalem (in other words, a coming Roman King),
who will make a “firm covenant” with the Jewish people. But halfway through this period of time
(half of seven years is 3½ years, or, as Revelation describes, “a time, times and half a time,” 42 months,
or 1,260 days) this prince will break his covenant and will be revealed as an “abomination…who
makes desolate.” He will continue his abomination until he is completely destroyed, a destruction that
has been decreed by God in advance, and will be poured out on him at the appointed time.
a.

Further Evidence of a Gap of Time. This specification of the “abomination of desolation” is further,
and very clear, evidence of a gap of time between weeks 69 and 70.
i.

Jesus’ Interpretation. Daniel says that this abomination will occur halfway through the final
seven year period. But Jesus clarified that this event will happen at the end of the age, directly
preceding His glorious return (see Matthew 24:15-31). In order for us to interpret both of these
predictions literally, the middle of the seventh year cannot happen until right before Christ’s
return to earth. That has not happened yet. Nor has the event occurred which will begin that
last seven years (a seven-year covenant between Rome and Israel). Rome in its final form
doesn’t even exist yet. Clearly these events are yet future…and yet clearly the event marking
the end of year 69 (the announcement of Christ as Messiah and King) is in the past. If the
sixty-ninth year is clearly over, and the seventieth, by Christ’s own interpretation, has not
begun yet, the only natural option is a gap of time between them.

V. TWO FINAL THOUGHTS
A. Daniel’s Seventieth Week Is the “Day of the Lord.” As we will see in examining the writing prophets,
the “Day of the Lord” is a frequent prediction mentioned in Isaiah, Ezekiel, Joel, Amos, Obadiah, Zephaniah,
Zechariah and Malachi. In each of these cases, the future fulfillment of this apocalyptic day is what Daniel
describes as the 70th week, the final seven years.
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2 Thessalonians 2:1-10 = The precious believers in Thessalonica were experiencing severe persecution and
tribulation (cf. 2 Thessalonians 1:4-6). It was so bad that they had come to believe they were in that
prophesied Day of the Lord already. When they received statements to this effect in a letter from
someone claiming to be Paul, it shook them from their composure and disturbed them. But why
would they be disturbed and shaken by this thought? Because Paul had told them that they would not
experience this prophesied tribulation…and now they thought they’d got that bit wrong, after all. But
Paul says that their prior instruction must remain fixed in their minds (2:5). Two things must happen
first: the departure of the “restrainer” (apostasy is an unfortunate translation…the Greek word apostasia
means “departure,” or “leaving”) who is preventing things from happening too soon; and the
subsequent revealing of Daniel’s “little horn,” also called the “Roman prince.” This revealing is
prophesied in Revelation 6:2, as this Roman prince appears, is given a crown and a bow, and goes out
“conquering and to conquer.” Three things are clear from this passage:
a.

Paul Viewed the 70th Week as Yet Future, As Well. In line with Christ’s interpretation, Paul obviously
acknowledged a gap of time between weeks 69 and 70 of Daniel’s prophecy.

b.

The Removal of the Restrainer Requires a Removal of the Church. Paul tells the Thessalonians that they
“know what restrains” the son of destruction now. He didn’t need to tell them who the restrainer
was, because they already knew who it was. This restrainer is not some vague force…it is a
personal being, called he who now restrains in 2:7. This restrainer is the Holy Spirit. He will
continue to restrain until He is removed. But Jesus said that when the Holy Spirit was given to the
church, a change in His ministry would happen. Prior to Acts 2, the Holy Spirit was with them.
But upon the promised giving of the Holy Spirit, He would be in them, and would be with them
forever (cf. John 14:16-17). If the Holy Spirit goes, the church which He indwells must go with Him,
otherwise Jesus is a liar. And Paul says this departure must happen before the 70th week, the Day
of the Lord, can start.

c.

The Nature of the Abomination of Desolation. Paul tells us clearly that this son of destruction is going
to set himself in the temple at Jerusalem (which incidentally, does not exist at present), and display
himself as God. This event is what will be known as the “abomination of desolation.” Daniel
said this will happen halfway through the week, or after 3½ years, and Jesus makes the same
prediction (see Matthew 24:4-31, especially v. 15), as does John’s Revelation (cf. Revelation 13:5-15).

Revelation 6 – 19 = When taken in literal fashion, and compared to prior revelation through Daniel and
the other Old Testament prophets, it becomes very clear that these chapters of Revelation detail the 70th
and final week announced by Gabriel to Daniel.

VI. CONCLUSION AND PREVIEW
A. During the Babylonian captivity, Daniel prophesied that four kingdoms (including Babylon, in which he
was exiled) would rule consecutively: Babylon, Medo-Persia, Greece and Rome. But the Rome Daniel
prophesied is slightly different from the Rome that existed in history…which leads us to the inescapable
conclusion that Rome will be revived, an event yet future. At the end of that revived Roman Empire, God
will establish a new kingdom, a global and eternal kingdom under the authority of His Own Son, over
which His saints will rule and reign.
B. At the end of that 70-year exile, the angel Gabriel came to Daniel and further clarified that 490 prophetic
years were decreed for the completion of God’s program with national Israel. These 490 years are each 360
days long. This period of 490 years began with King Artaxerxes’ decree to rebuild Jerusalem, issued on
Friday, March 14, 445 BC. The announcement of Christ as Israel’s Messiah and King as He entered
Jerusalem in fulfillment of prophecy on Sunday, April 6, 32 AD, marked the end of the 483rd prophetic
year, leaving 7 years (or one week) remaining in Daniel’s prophecy. There has been a gap of some 2,000
years (so far) between the end of the 69th week, and the beginning of the 70th week. This period of time is
the time of Christ’s church, a mystery kept hidden from Old Testament prophets. When the time of the
church is over, the Holy Spirit (and the church He permanently indwells) will be removed, and God will
finish His prophetic program for national Israel. That 70th week will begin with a seven-year covenant
between Rome’s “little horn” and Israel. Halfway through this time, after 3½ years, the little horn will
break his covenant and place an image of himself in the Holy of Holies, declaring and displaying himself as
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God. This will begin a period of tribulation against the Jews that will end with Christ’s bodily return to
earth.
C. Now that we understand the timeline of Israel’s prophetic program, we are in a position to examine, in
greater detail, the overview of human history as the Scripture unfolds it, from the creation to the
establishing of the new creation. Stay tuned for our next study, when we will examine this unfolding!
(And maybe after that we will get into the text of Obadiah, finally!)
VII. PRAYER
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I.

REVIEW OF MATTERS RELATED TO PROPHECY
A. Historical-Grammatical Hermeneutic (Literal Interpretation)
1.

Single Authorial Intent. We want to remind ourselves that the properly-defined goal of biblical
hermeneutics is to uncover the original author’s original message to his original audience. We call this
single authorial intent. To do this, we must be careful how we interpret the Scripture (including the
prophetic parts, which total more than one-fourth of the entire text). We learn how to do this by
observing how the Scripture interprets itself, and we have plenty of examples to learn from, seeing that
the New Testament quotes from the Old Testament about 850 times! The two basic axioms that form
the bedrock of a literal hermeneutic are these: 1) if the plain sense makes plain sense, seek no other
sense; and, 2) a text without a context is a pretext.

B. The Age of Prophecy and the Age of Prophets
1.

The Age of Prophecy. The Age of Prophecy lasted from the sixth day of creation in 4004 BC, to the
giving of God’s final written revelation to man, the Apocalypse, in 95 AD. This is not to say that God
does not still speak individually to His people through leadings, promptings and illuminations. But it
means that no new revelation of truth is being given. And it specifically means that no new revelation
about the future is being given from God (although demons can give limited information about things
coming).

2.

The Age of Prophets. Within those 4100 years, there was a small period of time, from 1446 BC to 33
AD, when God spoke His words through a specific group of men who held the office of prophet for the
nation of Israel. Moses was the first of these, and Christ was the last (see Hebrews 1:1-2). Of the
prophets who ministered between the times of Moses and Christ, most were non-writing prophets. But
sixteen of them are known as writing prophets, because they wrote their prophecies down for us. Four
of those are relatively long oracles, and twelve are quite short.

3.

New Testament Prophecy. Following the death, resurrection and ascension of Christ, the Holy Spirit of
God was sent from heaven to indwell those elected to form the church of Christ. Among other
ministries, the Holy Spirit baptizes each elected individual into the corporate body of Christ (the church)
and gives each one spiritual gifts. One such gift was prophecy. But Paul specifically marks that gift, as
well as the gifts of supernatural knowledge and tongues, as temporary gifts. While he states that
tongues will cease on its own at the right time, he specifies that prophecy and knowledge will be cast
aside or done away when the perfect (or complete) comes. This was so, because prophecy and
knowledge were only partial revelation. But when the fullness of revelation was given, there was no
more need for them. John the Apostle is very clear that the Apocalypse was the final revelation of
future things given from God (see Revelation 22:18).

C. The Seventy Weeks of Daniel
1.

Daniel 9:24-27 = As Judah’s captivity in Babylon was nearing its end, Daniel began to pray and ask
God for revelation concerning the future of national Israel. The angel Gabriel was sent to Daniel to
give him the following information: 490 prophetic years lie ahead in God’s plan for the culmination of
Israel’s future. These would be divided into three parts: seven sevens, or 49 years in which Jerusalem
and her temple would be rebuilt; sixty-two sevens, or 434 intervening years at the end of which the
promised Messiah would be announced as King of Israel; and a final one seven, or 7 years during which
a Roman prince would establish a covenant with Israel, and then break that covenant after only 3½
years had passed.
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a.

The First Seven “Sevens.” The first 49 years would begin with a decree being issued to rebuild
Jerusalem following its destruction at the hands of Babylon; this decree to rebuild was issued on
Friday, March 14, 445 BC (see Nehemiah 2:1-8). We are given no information regarding its end
point…but we need no such information: since we know when the period of time begins, and how
long it is to run (49 years), we can surmise its end point on our own.

b.

The Next Sixty-Two “Sevens.” The next 434 years would follow directly after the first 49. This can
be surmised by a simple deduction: the first 49 years are given no specific ending point, and these
next 434 are given no starting point. That’s because the end of the first 49 years was the starting
point for the next 434. Or put another way, the start of these next 434 years was the end point of
the first 49. They run back to back, consecutively. But we are given the ending point for this next
period of time: the announcement of the promised Messiah as King of the Jews would mark its
end. This happened on Sunday, April 6, 32 AD.

c.

Intervening Time. The final 7 years are given a definite starting point: a coming Roman prince will
sign a covenant of peace with Israel. But between the first 483 years and the last 7, two crucial
events are predicted: the Messianic Prince, having been announced as King of the Jews, will be
executed as a sacrifice; and Jerusalem and its temple will be destroyed. Messiah was executed in
32 AD. Jerusalem was destroyed in 70 AD. Almost 40 years separated these two events. This
marks out clearly the fact that there is a gap of time between week 69 and week 70. We are not told
how long this gap of time will last. Instead, we are told when the final 7 years will begin. When
that event happens, we will know how long the gap lasted! For now, just note that we are living in
that gap today. Week 69 has been over for almost 2,000 years. And week 70 has not yet begun.

d.

The Final One “Seven.” This last 7-year period will begin with a covenant being ratified. The
covenant will be between the coming Roman prince and national Israel. It is supposed to last for
the entire seven years. Halfway through that time, however, the Roman prince will break the
covenant, abolish the Jewish sacrificial system, and set himself in the Jewish temple behind the
veil in the Holy of Holies, declaring himself to be God. This event, known by Daniel and Christ
as the “abomination of desolations,” and predicted not only by Daniel (Daniel 11:31) and Christ
(Matthew 24:15), but also by the apostles Paul (2 Thessalonians 2:3-4) and John (Revelation 13:3-6, 1115), will mark the beginning of a time of tribulation for national Israel that will be unlike anything
they have ever experienced. And this time of tribulation (and thus of the final 7 years) will end
with the physical, bodily return of Messiah to Earth to rescue Israel and establish the eternal
kingdom promised to them.

e.

What About the Gap? So if there is a gap between the first 483 years and the last 7, what does the
Bible say about that gap? Does it give us any information about it? To begin this discussion, let’s
examine three Old Testament prophecies.

II. THREE CONFUSED PROPHETS
A. The Problem
1.

Isaiah 53:10-12 = The greatest of the Old Testament writing prophets, Isaiah, gave a startling and very
confusing picture of the coming Messiah. Isaiah wrote, in these last thoughts of what we have as
Chapter 53, that the Messiah would suffer and die…and then reign in victory. But how is this possible?
How could the coming Prince die first and then reign second? Shouldn’t it be the other way around?

2.

Daniel 7:13-14 = Daniel prophesied that at the end of all human, earthly kingdoms, the Son of Man (the
promised Messiah) would be given an eternal kingdom over which to rule.
a.

3.

Daniel 9:26 = And yet in the prophecy of the seventy sevens, at the end of the 69th seven, this very
Messiah was to be cut off, but not for Himself. How could it be possible that the Messiah would die
at the end of the 69th seven, but then reign in eternal glory at the end of the 70th seven? Again, this
should be the other way around!

Zechariah 12:10 = Here, Zechariah prophesies that at the time of the final attack against Jerusalem, God
will open the eyes of the Jewish people, and they will look on the One they have pierced, and will
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mourn like one mourns for an only Son. It is evident from this passage that they will have executed
their coming Messiah by that time.
a.

Zechariah 14:1-9 = And yet, that final battle against Jerusalem (known in later prophecies as the
battle of Har-Meggido, or Armaggedon) will come to a conclusion when that same Messiah stands
on the Mount of Olives and fights for Jerusalem…and following that event, He will be King over
all the earth (cf. 14:9). But how will He reign over all the earth? By that time, He will already
have been executed?

B. The Reality Fore-Shadowed
1.

Genesis 17:15-19 = God’s promises to Abraham would be fulfilled through the promised son, Isaac.
Ishmael, who was effectively Sarah’s attempt to help God fulfill His promise, was not that son, and so
the promises could not come through him. God was very clear and explicit on this distinction.

2.

Genesis 22:1-14 = And yet, God then tells Abraham to sacrifice Isaac. Note several interesting things
about this account:
a.

The Uniqueness of Isaac. Remember that Isaac was actually Abraham’s second son, not his only son.
And yet God describes Isaac as “your son, your only son, whom you love,” (cf. 22:2). Though
Isaac was not the only actually son, he was the unique one, the one through whom the promises
would be fulfilled.

b.

The Location of the Sacrifice. God specifies that this sacrifice is to be made on Mount Moriah (cf.
22:2). That is the very spot which later became known as the Temple Mount, on which sat
Solomon’s temple, and every subsequent Jewish temple. It would become the center of God’s
dealing with Israel, and the place where God would manifest His presence most clearly. And it is
the place from which the promised Messiah will one day rule over the government of the earth.

c.

The Confidence of Abraham. Although Abraham has been instructed to sacrifice Isaac, he also still
believes God’s promise. God has been so explicit that the promises to Abraham would be fulfilled
through Isaac. How is it possible that God is going to have Abraham execute the boy, and yet
later all the promises would be fulfilled through him? Do you see the parallel here? But note in
22:5. Abraham instructs the men who accompanied him: “I and the lad will go…we will worship
and return to you.” How is Isaac going to return with Abraham, if Abraham has just executed
him?

d.

i.

Romans 4:17 = Paul tells us that Abraham believed God, the God who gives life to the dead.

ii.

Hebrews 11:17-19 = The writer to the Hebrews is very explicit. Isaac was Abraham’s uniquely
begotten son, and the promises were to be fulfilled through him. So when God gave those clear
promises, and then instructed Abraham to execute the boy, Abraham considered this: God can
raise people from the dead, and that must be what He is going to do here. And the writer says
that Abraham did receive Isaac back, as a type. This sacrifice and resurrection was a type, a
picture of what was coming in God’s own, uniquely begotten Son.

The Prophetic Message of the Story. When Isaac realizes they are at Mount Moriah to offer a
sacrifice, he looks around and says, “We have wood, we have fire, we have a knife…everything
we need to offer a sacrifice…except the sacrifice!” And so he asks Abraham about this (cf. 22:7).
And Abraham responds in a remarkable prediction, “God will provide for Himself the lamb.”
i.

Genesis 22:13-14 = But the prophecy was for the provision of a lamb. Here, God provides a
ram. These are not the same animal. The prediction was not fulfilled in this incident. It
was, at that time, still yet future. That’s why Abraham named the place, “The LORD will
provide.”

C. The Problem Expressed
1.

1 Peter 1:10-11 = The Apostle Peter explained that those Old Testament prophets were confused by
what they said. They made careful searches and inquiries. They studied their own prophecies and
writings, and tried to make sense of the sequence of things regarding the Messiah’s death and
subsequent reign in glory. But the only answer they were given is that this information was not for
them. It would make sense to the right people at the right time.
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Acts 1:6-8 = Before the church was established in Acts 2, the apostles themselves were trying to make
sense of the sequence of things. They knew the message of the Old Testament prophets. The Messiah
would be executed, and then reign in glory. Now, they understood how that could happen. Messiah
was executed. But He was also raised back to life. Does that mean it’s time for the kingdom? But Jesus
answers here that it is not time for them to know the timing just yet. There is something that needs to
happen before.

III. THE SOLUTION INVOLVED REVEALING A MYSTERY
A. A Promise Given
1.

Matthew 16:13-18 = When Christ asks the disciples who they believe Him to be, Peter answers that
Jesus is the Christ (the promised Messiah). And Jesus called this statement of His Messiahship a rock
upon which He would build His church. This is the first time the word church (Gr. ekklesia) is used
anywhere in the Bible. And it points to a change in the focus of God’s work in the world. The first
483 years of Daniel’s 490-year prophecy were about to come to an end with Jesus’ execution. The last
7 years would follow at some point in the future. But in the meantime, there would be a new entity, a
new focus.
a.

Matthew 18:12-20 = The only other time Christ uses the word church, it is in the context of
discipline within the church for the purpose of the restoration of lost sheep. Here, it becomes even
more clear that God’s work in the world following the 69th week of Daniel, would be manifested
through a new entity; no longer Israel, but the church.

B. A Mystery Revealed
1.

Romans 11:2, 25 = Here is Paul’s first use of this Greek word, mysterion. We are living now in the gap
between the 69th and 70th seven of Daniel’s prophecy. Israel has been temporarily set aside. This is a
mystery, in that, although it was always God’s plan to do things this way, it was never revealed in prior
revelation from God. The Old Testament prophets never spoke of it because it was not revealed to
them. But this setting aside of Israel is temporary; and it is partial. It is only going to last until the fullness
of the Gentiles has come in. What does that mean?

2.

Ephesians 3:3-10 = This mystery is referred to three times in this paragraph:
First, the mystery was made known to Paul by way of new revelation (cf. 3:3). That is to say, God
revealed it first to the apostle Paul. It was hinted at before by Christ (see Matthew 16:13-18, 18:12-20;
John 10:16; Acts 1:7-8). But it was never revealed before in full clarity until it was revealed to Paul.
Second, it is called the mystery of Christ (cf. 3:4-7), which was not made known to any earlier
generations of men. That mystery is, specifically, that Gentiles are fellow heirs, fellow members of the
body, and fellow partakers with the Jews of the promises of Messiah (Gr. Christos, Christ), through the
gospel. It was to these Gentiles that Paul had been sent, in fact!
Third, it is a mystery hidden in God for ages beforehand (though always part of the plan), but now
finally brought to light (cf. 3:9-10). That mystery is the manifold wisdom of God working through the
church, a new entity comprised of both Jews and Gentiles (but primarily of Gentiles).

C. A Mystery Clarified
1.

John 14:16-17 = What makes the church essentially different than national Israel? Three things, really:
first, its relationship to the Holy Spirit; second, its composition of both Jews and Gentiles; third, its
destiny. In this passage of John’s gospel, Jesus clarifies that up until now, the Holy Spirit has been with
people. But He was a temporary endowment given for a specific time to accomplish a specific
ministry. This is why Old Testament saints, like King David, prayed that God would not remove the
Holy Spirit from them (cf. Psalm 51:11). But now, in a new kind of ministry, the Holy Spirit would
uniquely be in God’s people (cf. Jeremiah 31:33; Ezekiel 36:26-27; Colossians 1:25-27). This permanent and
eternal indwelling is a completely new ministry of the Holy Spirit, and is unique to the church.
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2.

Romans 11:1-36 = This is a very good description, by Paul, of the new focus of God in the world, a
focus on Gentiles, culminating in the formation of the church. This describes the composition of the
church, both Jews and Gentiles, but primarily Gentiles.

3.

2 Timothy 2:11-13 = In this passage, Paul quotes from a hymn written and sung by the first generation
of the church. Note the promises given: we will live with Him, we will reign with Him, He remains
faithful. God’s promises to us are not subject to overturning. They are ours forever. And we will reign
with Him in the kingdom that is our inheritance (see also Revelation 2:26-27, 3:21). Our future is
different. The kingdom belongs to the Jews…it is their kingdom in that sense. But God has
sovereignly selected, from the mass of human history, those whom He wishes to rule that kingdom
with Him. That’s us, beloved! The church! We are those future kings and queens! What a glorious
privilege, and what a time to be born as God’s child!

IV. THE CHURCH’S INCEPTION
A. A Promise Fulfilled, a Mystery Revealed
1.

Acts 1:4-5 = Jesus promised His disciples that the Holy Spirit was about to be poured out in this new
kind of ministry. It would happen “not many days from now.”

2.

Acts 2:1-46 = Here, Luke records for us the fulfillment of that promise. The Holy Spirit was poured out
in a completely unique and different way. Those present were, for the first time in human history,
baptized in the Holy Spirit (Gr. baptidzo, that is, immersed in Him). And the result of this baptism was a
new entity, the church (cf. 2:38-47).

3.

1 Corinthians 12:12-13 = This new entity is more than just an assembly or a gathering (Gr. ekklesia). It is
literally the body of Christ (Gr. soma). And new members are placed into that body by the same
baptism of the Holy Spirit that was given at the founding of the church. But that does not mean that the
manifestation of that Spirit baptism will be the same for all new members (cf. 12:7, 11, 17-20). Still, there
is to be unity in the one body, even through the diversity of its composition and giftedness (cf.
Ephesians 4:3-7).

V. THE CHURCH’S REMOVAL
A. Another Promise Given
1.

John 14:1-3 = Jesus, using the picture of a traditional wedding, explains that His coming departure
would be to prepare a place for us. And He promised to return to take us to that place prepared for us.
Please note that the promise here is that we will go there to be with Him. This is different than Him coming
here to be with us! So the promise made to the church is different than the promise made to Israel. For
Israel, Christ will return to earth to be with them, as we’ve seen in certain Old Testament prophetic
passages like Zechariah 14. Before that happens, however, Christ will fulfill His promise to the church,
which is a different promise…for the church, He will take us to be where He is.

2.

Romans 11:25 = The focus has been removed from Israel temporarily, until the fullness of the Gentiles, that
is, the church, has come in. Once God’s fore-ordained program for the church is completed, He will
fulfill His promise to us and remove us from earth to be with Christ where He is. At that time, the
temporary hardening of Israel will be softened, and the prophetic program God has revealed for the
Jews (the seventy sevens of Daniel 9:24-27) will be brought to its completion in the final 7 years of that
program. This period is described very clearly in Revelation 6-19…but note that the church is not
mentioned in these chapters. Israel is mentioned repeatedly and clearly, even delineated by tribes in
Revelation 7:4-8. But the church ceases to be present on earth during that 7 years. It is not even
mentioned by name after Revelation 3. But note that by Revelation 4 – 5, before the events of Daniel’s
70th week are prophetically described, the church is clearly in God’s presence, standing in the heavenly
temple of God (cf. Revelation 3:12) represented by 24 elders who are sitting on thrones (cf. Revelation
3:21), clothed in white garments (cf. Revelation 3:5), and wearing golden crowns (cf. Revelation 2:10).
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B. Another Mystery Revealed
1.

1 Corinthians 15:51-52 = Another mystery revealed to Paul was the changing of our bodies. This
transformation will happen in a moment, in the twinkling of an eye. Although it will involve the
resurrection of dead church members, not all those who will be changed in that moment will be dead
when it happens…some will still be living!

2.

1 Thessalonians 4:13-18 = This transformation of the church is described by the Greek word harpadzo
(translated “caught up” in 4:17). This Greek word means to be snatched away. The same word, in
Latin, is rapturo. This is how the event came to be called the rapture in English. We are given several
pictures of it (see Genesis 5:24; Acts 8:39-40 where the same exact Greek word is translated “snatched
away”). One moment we will be here, and in our physical bodies. Then we will blink, and in that
fraction of a second, we will change bodies and location; and we will open our eyes to see that we are
now in Christ’s presence, and in new, glorified bodies. Surprise! But when will it happen?

3.

1 Thessalonians 5:1-9 = The promised “day of the Lord,” another designation of Daniel’s 70th week, will
be a time of destruction and misery. And it will come upon the world suddenly, but it will not come
upon us. We have not been destined for that wrath, but for salvation from it through Christ.

4.

2 Thessalonians 2:1-17 = The entire message of this passage is that God has destined church-age
believers for salvation from that awful time of wrath, and it cannot begin until the apostasy (literally, the
removal or departure) has happened first. The man of lawlessness must be revealed before the Day of the
Lord, the 70th week of Daniel, can begin. The restrainer, the Holy Spirit, must be taken out of the way
in order for the man of lawless to be revealed. If the Holy Spirit, promised to be the church’s
indwelling portion for eternity, is removed, the church must go with Him. This is why the
Thessalonians were to take comfort from Paul’s exhortation. They were not experiencing the Day of
the Lord yet. And they never will. They cannot, because it cannot even begin until they are removed.

5.

Philippians 3:20-21 = And this is why Paul tells the church what to expect. What are we looking for?
What are we expecting? What are we waiting eagerly for? The Day of the Lord, Daniel’s 70th week?
No. Our removal to the place where our Lord is; and the transformation of our bodies associated with
that event.

VI. SUMMARY
A. We Live in the Gap
1.

We are now living in the gap of time between Israel’s 69th prophetic week, and its 70th. So far, nearly
2,000 years have elapsed between them.

2.

This period of time is characterized by a change in God’s focus. His work in the world now focuses
primarily on the Gentile church, rather than on the Jewish nation. This change, although never revealed
to Old Testament prophets, was always part of God’s eternal plan.

3.

This mystery was revealed to the apostles of Christ, following His death, resurrection and ascension to
heaven.

4.

The church is different from national Israel in three ways:
a.

It has a unique relationship with the eternally indwelling Holy Spirit;

b.

It is comprised of mostly Gentiles, rather than Jews; and,

c.

It is destined for removal to the place Christ has prepared for it. At some imminent moment, it
will be snatched away to be with Christ in His Father’s house.

5.

Following that apostasy, that departure, the final seven of Israel’s prophetic program will commence, and
God will finish His program for national Israel, culminating with the promised return of Israel’s
Messiah to rescue them and establish an eternal kingdom for them.

6.

The church will not experience that 70th seven. We are not to be waiting for it, nor expecting it. Our
expectant hope is for our transformation and removal to the place Christ has prepared for us.
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I.

INTRODUCTION
A. Obadiah’s Silence. Obadiah, like only a few of the other prophets (cf. Joel 1:1; Nahum 1:1; Habakkuk 1:1;
Malachi 1:1) is silent on a few key identifiers. He gives us no preface material regarding the audience to
which he wrote, his own personal background, or the timing and dating of his ministry (by contrast, see the
first verses of any of the other prophets). This means we must use internal evidence to uncover such things.
1.

Internal Evidence. I want to take a moment to define for you the concept of internal evidence, since it will
come up more than once in our study of the Old Testament prophets. We use internal evidence when
there is no explicit information given about the subject we are trying to understand. And so, when we
speak of evidence, we mean that we are looking for clues that might give us this information in an
implied, or implicit, way. When we say internal evidence, we mean that this evidence will come from
within the writing itself. Since the writer did not say anything specific about the subject in question,
we will look for clues in other statements the writer made, to see if those statements might point us in
one direction or another.

B. Date of Writing. While we will examine some of the other introductory information at relevant points as
we move through the text, the dating of the prophecy needs to be addressed before we can start. I have
mentioned more than once that I believe Obadiah lived, prophesied and wrote between 853-841 BC (31513163 TT). Several commentators agree with my date…but many also do not, instead suggesting that
Obadiah prophesied around the time of Judah’s exile to Babylon in around 586 BC (3418 TT). Let us
examine, briefly, the internal evidence that becomes useful in this regard. There are basically three key pieces
of evidence to consider:
1.

Location in the Tanakh. The Tanakh is what the Jews call their “Bible.” It is essentially what we call
the Old Testament. The only significant difference between the Christian “Old Testament” and the
Hebrew “Tanakh” is the order and arrangements of the books. A serious study of this difference in
arrangement is beyond the scope of our goal tonight. However, I do want you to note that within the
Tanakh, Obadiah fits in the group of writings called The Twelve (sometimes called by Christians the
Minor Prophets). In the Tanakh, The Twelve is considered one book, rather than twelve separate books.
And the order of the twelve in our Old Testament mirrors exactly the order in the Tanakh. While this
group of twelve is not arranged in strict chronological order, there is a general flow from early to late.
The prophets known to be later (Habakkuk, Zephaniah, Haggai, Zechariah and Malachi) are all at the end
of the collection. Obadiah is not among them. And so some argue that Jewish history and tradition
obviously held that Obadiah lived and wrote before the events connected with the Babylonian exile,
thereby giving it an earlier date.

2.

Allusions in Other Prophets. A second piece of evidence to consider is the use of Obadiah’s material
by other prophets. For example, several passages of Obadiah are paralleled almost exactly by Jeremiah
(cf. Obadiah 1-4 with Jeremiah 49:14-16; and Obadiah 5 with Jeremiah 49:9). The question is who quoted
from whom. If Jeremiah quoted from Obadiah, obviously Obadiah came first. If Obadiah quoted from
Jeremiah, obviously Obadiah came later. Almost all solid commentators agree that Obadiah is the
original message, and that Jeremiah quotes from it and adapts it as his circumstances necessitated.
Since Jeremiah wrote immediately before and during the Babylonian exile, it seems clear that Obadiah
wrote prior to that event.

3.

Historical Pictures. The third piece of internal evidence (and the most convincing, in my opinion) is
the description that Obadiah gives us of his historical reason for writing. In discussing this issue, it is
helpful to quickly outline or clarify the general structure of the book.
a.

Obadiah’s Structure. The general structure of Obadiah is three sections: first, there is a definitive
statement of God’s judgment to come upon the nation known as Edom (1-9); second, there is a
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cataloguing of the reasons for this coming judgment (10-14); and third, there is a statement of future
judgment upon all the nations in the Day of the Lord, for their mistreatment of Israel, and of
Israel’s restoration in that same day (15-21). From this brief survey, we can clearly discern that the
historical setting of the prophecy, what prompted Obadiah’s message, was an attack against Judah
in which Edom participated.
b.

Historical Possibilities. In order to use this internal evidence to date the book, we must, therefore,
look through the history of Israel and Edom, and see to which events it might refer. In the biblical
record, there are basically five significant invasions of Judah narrated (I am not going to take them
in chronological order):
i.

1 Kings 14:25-26 (also 2 Chronicles 12) = In approximately 925 BC (3079 TT), Pharoah Shishak
of Egypt invaded Jerusalem. This occurred during the reign of the Judaic King Rehoboam.
But this cannot be the referenced incident, for two clear reasons. First, Edom was, at the
time, under subjugation to Judah, remaining under bondage for the entire period. They were
not, and could not have been, involved in this invasion. And second, the level of destruction
and plunder mentioned by Obadiah did not occur during this invasion. The internal evidence,
therefore, does not fit with this invasion.

ii.

2 Chronicles 28:16-18 = Between 735-715 BC (3269-3289 TT), during the reign of the Judaic
King Ahaz, an alliance of Edomites and Philistines invaded Judah. This incident, however, is
not a very likely option either, for one main reason. Obadiah 11 specifically mentions an
invasion of the city of Jerusalem. Nowhere in the brief account of this invasion does the
Chronicler tell us that the enemies invaded the capitol. Since the account does mention other
cities by name, it seems unlikely that Jerusalem, the capitol, would have escaped inclusion as
well, had it been invaded.

iii. 2 Kings 14 (also 2 Chronicles 25) = In approximately 790 BC (3214 TT), the northern Israelite
King Jehoash invaded Judah and defeated it. In that context, Jehoash did enter Jerusalem,
and even tore down 600 feet of the city’s defensive wall. He also invaded the temple and
robbed the temple treasury. Although the nation of Edom figures significantly into the picture
of this event, it is not likely the event to which Obadiah refers, for one simple reason. Obadiah
11 refers to the invaders as strangers and foreigners. It is unthinkable that Israel in the north
would have been described this way, since Israel and Judah were two halves of the same
people. And so the internal evidence points to one of two remaining options:
iv. 2 Kings 25 (also 2 Chronicles 36) = Easily the most significant, and famous invasion of Judah
was at the hands of Nebuchadnezzar, the king of Babylon in 586 BC (3418 TT). This event
forms the climax of what we know as the Babylonian Captivity, about which so many of the
biblical writers wrote. As far as an impetus for Obadiah’s writing, this event is a distinct
possibility. However, there are many reasons that I doubt this is the case. For the sake of
time, I will only give you the top four reasons:
α.

First, Samaria, Ephraim and the sons of Israel (all referring to the northern kingdom) are
mentioned in Obadiah 19-20. By the time of Babylon’s invasion, however, none of these
entities existed as entities any more, having been exiled to Assyria nearly 130 years
earlier, in 722 BC (3282 TT).

β.

Second, Obadiah 19 refers to the “mountain of Esau” and the “Philistine plain.” Clearly
both of these nations (Edom and Philistia) still occupied their ancestral territories. This
was not the case following Babylon’s invasion, as Nebuchadnezzar dispossessed all of
these nations.

γ.

Third, the Babylonian invasion changed Judah forever. Although the Jews were allowed
to return home, the nation was never the same. It lost its sovereignty, and in large part,
its national identity. The event is so significant in Judah’s history that every biblical writer
who mentions it (every single one) mentions the invading nation by name, Babylon (or
Chaldea). By stark contrast, no reference is made anywhere in Obadiah’s writing to the
Babylonians. They are neither mentioned by name (as they are in every other case) nor
by any other reference that would identify them. Although this is, admittedly, an
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argument from silence, I believe the omission is a clear, strong piece of evidence against
this line of reason.
δ.

v.

Fourth, and finally; much of the interior of the prophecy is a warning to Edom against
future aggression toward Judah and Jerusalem (cf. “do not,” used 8 times in vs. 12-14).
This warning means nothing if Obadiah wrote following Babylon’s invasion, since
Jerusalem was totally destroyed and both Judah and Edom ceased to exist as nations.
What use is it to warn a non-existent Edom against future aggression toward a nonexistent Judah? A literal interpretation of the prophecy demands a still-existing nation of
Judah, against which no further hostility should be manifested by a still-existing nation of
Edom.

2 Chronicles 21:8-20 = And so we are left with the last option…and the one I think is most
plausible, fitting the internal evidence the best, in my opinion. Between 848-841 BC (31563163 TT), during the reign of Judah’s King Jehoram, an alliance of Philistines and Arabians
invaded Judah. In the context of this invasion, Edom plays a significant role in setting the
stage for what follows. Although dating the prophecy this way does have difficulties, which
we may discuss as we move through it, I believe this is the best and most consistent option.
For this reason, I believe the evidence points clearly to an earlier date of the writing of
Obadiah. It seems to me that he lived, ministered, and wrote during the reign of Jehoram.
This would mean that he is the earliest of all the writing prophets. In other words, if the
prophetic portion of our Old Testament were arranged in chronological order, it would begin
with Obadiah rather than Isaiah. And this is the reason we are beginning our study of the Old
Testament prophets here. As the saying goes, there may be a madness to my method…but
there is also a method to my madness. 

II. TEXT: OBADIAH 1
A. verse 1 = The prophet gives his name, and introduces the subject about which he will write.
1.

“The vision…” = (Hb. ḥzh) Of the sixteen writing prophets, only three identify their message as a
vision (cf. Isaiah 1:1; Nahum 1:1), although Micah does use the word in verb form to express his
reception of the divine message he gave out (see Micah 1:1). Obadiah’s assertion, then, is that his
message is from Yahweh Himself. This is the first of three times, just in the first verse, that he will
make this assertion. His book may be the shortest of all Old Testament writings. But it is divine in
origin, and must be reckoned with as surely and as seriously as the larger prophetic works like Isaiah or
Ezekiel. It is important that we study the prophecy, and understand its meaning and application.
a.

2.

Numbers 12:6-8 = After leaving Mount Sinai on their way to the promise land, Miriam and Aaron,
the siblings of Moses, grumbled against Moses’ leadership. They asserted that they were also
spokesmen for Yahweh (12:2), and that Moses was in error when he assumed leadership of the
nation. The result is a scathing rebuke from God and a frightening object lesson. Although Moses
is singled out in this passage as the clear leader, note God’s esteem of those to whom He entrusts
His revelation to the people (cf. Hebrews 1:1-2). As we have noted before, these prophets are
speaking God’s words. They are not to be trifled with, or lightly disregarded.

“…of Obadiah…” = The prophet’s name is a compound word, derived from two Hebrew words, ’ebed
(meaning “servant”) and yah, a shortened form of Yahweh, the covenant name for Israel’s God. His
name, then, means servant of Yahweh. This points again, although subtly, to the divine origin of his
message. It also makes it very difficult to identify the man himself.
a.

Obadiah? Since the prophet gives us absolutely no other information about himself, which is
unusual for the writing prophets, we have no idea who the man was. There are at least twelve
men in the Old Testament record that bear this name (cf. 1 Kings 18:1-16; 1 Chronicles 3:21, 7:3, 8:38,
9:16, 9:44, 12:9, 27:19; 2 Chronicles 17:7, 34:12; Ezra 8:9; Nehemiah 10:5, 12:25), and these men are
called by name twenty different times in their respective narratives. Was any of these men the one
that wrote this short book? If so, which one?
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A Possibility. The short answer is, “I don’t know.” But I hate short answers, as you know by now.
So the longer answer is, “I don’t know, but…”
i. 2 Chronicles 17:7 = If you remember, when we studied the account of the reign of King
Jehoshaphat about a month ago, we noted that part of his early reforms included sending out
a contingent of 16 men (5 court officials, 9 Levites and 2 priests) to teach the Law of God to
the people in all the cities of Judah. The Chronicler is so specific on this point that he even
identifies the men by name. One of the court officials was a man named Obadiah. Is this the
same man? Again, I can’t say for sure. However, we have established that the prophet
ministered during the reign of Jehoram, who was Jehoshaphat’s son. It was very common for
court officials to function during the reign of several successive kings (this is actually a
significant plot point in the account of the dividing of Israel into two separate kingdoms, see 1
Kings 12:1-15, where Rehoboam ignores the wise counsel of the officials of his late father, King
Solomon). So I say only that this is a possibility.

3.

4.

“Thus says the Lord GOD…” = This is the second time Obadiah asserts the divine source of his
message. These are not primarily the prophet’s words. They are God’s words. There are two things I
want you to note about this phrase.
a.

Vindication Is the Lord’s. This prophecy is, essentially, what amounts to a pronouncement of
judgment and destruction against the nation of Edom. What has precipitated this vengeance is
their mistreatment of the Jews. Understand me clearly: Obadiah is a Jew. He is not exactly an
unbiased, disinterested third party. His description of the incident at hand is such that it becomes
very clear he was physically there, and involved. He witnessed the event firsthand, and therefore
personally experienced the Edomites’ hateful mistreatment of himself and his people. And yet,
when judgment is to be unleashed, it is God’s prerogative. Judgment is not, and is never, the
prerogative of the offended party. Human beings never have the right to effect, on their own whim
or timetable, retributive or punitive justice against their offenders (cf. Nahum 1:2-8; Romans 12:1721; 1 Peter 2:21-23). Although God has given human government this authority (cf. Genesis 9:6;
Romans 13:1-4), this authority originates in God Himself, and does not, in any circumstance,
extend to the individual offended.

b.

God’s Rulership. The title of God used by Obadiah here is “Adonai Yahweh.” It is not a
designation used very often by the writing prophets, and therefore has a significance we ought not
to overlook. The Hebrew word ’āḏȏn means “lord,” and designates Yahweh as the sovereign
owner and ruler over all creation, including every nation that has ever existed. He is the One with
prerogative to judge and destroy, since everything belongs to Him. He has the undisputed right to
rule. Yahweh, on the other hand is, as we have noted, the name by which God entered into eternal
covenant relationship with one, specific nation: Israel. This title, then, taken in its entirety,
emphasizes both God’s prerogative over all nations, and simultaneously His covenant relationship
with one nation. It states categorically that if any nation messes with His nation, He has the
sovereign right of ownership to execute judgment on that offending nation (cf. Genesis 12:3;
Zechariah 2:8).

“…concerning Edom…” = Note first that the coming oracle is concerning Edom, but not directed to
Edom. Although the statements of judgment to follow are in the first person, and God seems to speak
directly to Edom, Obadiah is a Jewish prophet, not an Edomite prophet. The message is, first and
foremost, for the benefit of the Jews. We will remind ourselves of this as we move through the text of
the book, but we do well to note it now at the beginning, because it will most definitely affect our
understanding of the Lord’s intent in giving this oracle.
a.

Obadiah’s Audience. When studying the Old Testament writing prophets, it is necessary and helpful
to identify the writer’s audience. Was he writing to Israel in the north? Was he writing to Judah
in the south? Or was he writing to an altogether different audience? Most often, the prophet tells
us explicitly who his audience was. He does so by giving us the names of the kings reigning at the
time the prophecy was given. If these kings were northern kings, naturally the prophet wrote to
Israel in the north. If these kings were southern kings, naturally the prophet wrote to Judah in the
south. In the case of the prophet before us, however, he gives us no such information. Therefore,
we must once again rely on internal evidence.
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Moreover, in this case, the internal evidence is very clear. Obadiah 11 mentions Jerusalem by
name. This settles the issue. Jerusalem was the capitol of the southern kingdom of Judah.
Obadiah, then, spoke to the Jews of the southern kingdom.
5.

6.

7.

“…Edom…” = We need to say something about the identity of Edom. Twice in this short prophecy,
Edom is referred to as Israel’s brother (see Obadiah 10, 12). In fact, it is because of this brother
relationship that such awful vengeance is about to be unleashed by God against Edom. We will
examine this subject in great detail in our future studies, particularly when we approach the relevant
verses. For now, I want to quickly give you an overview.
a.

Genesis 25:19-34 = Here is the account of the births of Isaac’s two sons, Jacob and Esau. Note that
Esau was the eldest, and thus the heir of the birthright. However, in God’s sovereign will, as
revealed to Rebekah beforehand (cf. 25:23), Esau was destined to be supplanted by his younger
brother, Jacob.

b.

Genesis 27:1-46 = This is the account of Jacob’s deception, by which he stole Esau’s birthright from
him. The result was such anger on the part of Esau, that he planned to kill Jacob (27:41-42). For
this reason, Jacob was sent away to Haran, to live with his uncle, Laban.

c.

Two Brothers, Two Nations. As we know, Jacob was renamed Israel by God (cf. Genesis 32:28). He
had twelve sons, who became the twelve tribes which comprise the nation that bears his name.
His brother, Esau, left Canaan and settled in the southern region known as Seir. He also became
the father of a great nation. That nation was Edom (cf. Genesis 36:1-43).

d.

More On This to Come. We will say much more about this subject in a later study, as it becomes
helpful and pertinent in examining the text. For now, simply note the relationship between these
two brothers, and the nations that came from them.

“We have heard a report from the LORD…” = This is the third time in the opening verse that
Obadiah asserts divine authority for his message. The report (Hb. šemȗ‘ā(h)’) referred to is the entire
contents of the divine oracle about to be expressed. Note two things about this phrase:
a.

Its Jewish Audience. Although the oracle is one of judgment against Edom, a foreign nation (and
although the oracle is given in first person, as though spoken directly to Edom), Obadiah clearly
expresses here that the oracle is given to the Jews, and for the benefit of the Jews. This is a report
that we have heard (meaning Obadiah and his Jewish compatriots).

b.

Obadiah Is a Jew. Obadiah includes himself with the rest of his audience. He says we have heard
such a report. In other words, Obadiah was not the original source of the report, but rather a part
of the original audience intended to receive it. He spoke it as he heard it, and then through him the
rest of the nation also heard it. In that sense, they were all hearers of the same report, and God was
its source.

“…and an envoy has been sent among the nations, saying…” = Although the destruction of Edom
described in our text is yet future, the angelic envoy that is being sent out to influence the surrounding
nations to accomplish that destruction on God’s behalf, has already been sent. In other words, God is
going to use the nations surrounding Edom to accomplish its destruction. It will be God’s judgment,
but it will be executed by the hands of men. These nations will be moved to God’s will, through the
agency of angelic influence. And those angelic envoys have already been sent. The destruction may be
yet future, but the events leading to it have already been set in motion.
You will note that the same method was used to accomplish God’s judgment on His own nation,
Judah, by the hand of Babylon (see Habakkuk 1:5-6). And it was God’s sovereign hand that moved the
Persian king, Cyrus, to set those exiled Jews free from that captivity as well, an event prophesied 200
years before Cyrus was even born (cf. Isaiah 44:28 – 45:7).
God is sovereign over all the nations (Isaiah 40:12-26)!

8.

“…Arise and let us go against her for battle…” = This is the message of the angelic envoy sent to the
nations. Through angelic influence, the nations that surround Edom (many of which were her allies,
as we will see in future studies) are being moved to attack her. Note that the Hebrew construction is
fierce in its intensity: the same verb (Hb. qȗmȗ) is used twice consecutively, first in the imperative
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mood and then again immediately, in the cohortative mood. And the word translated “battle” is a
brutal and forceful word (Hb. milḥāmā(h)’) which means “to crush with the fists.” The text literally
says, “Arise and let us arise against her for crushing.” And what follows is a horrific and terrifying
declaration of impending destruction at the hands of an all-powerful God. It is very good for us to
remember that this terrifying God is the same God at work in our lives as His children, and the same
God with Whom all must one day reckon, and to Whom all must one day give an account (cf. Romans
14:11-12; 2 Corinthians 5:10; Hebrews 4:12-13, 10:26-31). It is for good reason that King Solomon, the
wisest man who ever lived, repeatedly defines wisdom the way he does (cf. Proverbs 1:7, 9:10, 15:33).
III. PRAYER
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I.

REVIEW
A. Obadiah’s Silence. As we noted last week in our introduction to the text of this prophet, Obadiah is
essentially silent on several key issues: he doesn’t tell us who he is, he doesn’t tell us when he wrote, and he
doesn’t tell us to whom he was writing. And so internal evidence becomes the only means by which we
might discover such things. And the internal evidence suggests, to me, the following answers to these
questions:
1.

His Audience. I believe that the prophet wrote to the southern nation of Judah, rather than to the
northern nation of Israel.

2.

His Timing. I believe that Obadiah ministered during the reign of Jehoram, King of Judah, who ruled
between 3156-3163 TT. If this is true, it means he was the first and earliest of all the writing prophets
in the Bible. This is why we are beginning our study of the prophets with his book.

3.

His Identity. Even settling the date in our minds, it is difficult to identify Obadiah with any of the
twelve or so other men in the Old Testament record who share the name. If he is mentioned in the Old
Testament record (outside of his own writing), the only possible reference would be in 2 Chronicles 17:7,
where a man named Obadiah was one of the court officials sent out to teach the law to Judah, under
the reign of King Jehoshaphat, father of Jehoram.

B. Obadiah’s Authority. Last week we began our study of this text by looking at the preamble, which really
comprises verse 1. There, we noted that Obadiah claims three times, just in that verse, divine origin and
authority for his message. This becomes important, as it highlights two vital realities:
1.

Vengeance Belongs to the Lord. First and foremost, Obadiah is an indictment and declaration of wrath,
vengeance and war against the ancient nation of Edom. This wrath is to be poured out because of
Edom’s mistreatment of God’s people, the Jews. But we noted that Obadiah was a Jew, and by the
sound of his oracle, he was physically present for the attack against Jerusalem to which he refers. We
might call this a conflict of interest, and note the repeated biblical prohibition against exacting personal
vengeance (e.g., Leviticus 19:18; Proverbs 20:22; Romans 12:19). But, as we noted last week, Obadiah is
not speaking here in personal hostility against his enemy. It is God speaking through the prophet.

2.

God’s Sovereignty over the Nations. We noted that the opening statements indicate that a contingent of
nations is about to be roused into attacking Edom. But who is doing the rousing? Who has sent the
envoy among the nations, to incite them against Edom? It is God.
a.

Isaiah 44:24 – 45:1 = Note an interesting thought developed here. In 44:26, God says that He is the
One that confirms the word of His servants and performs the purpose of His messengers. In other
words, when God sends a servant (like Obadiah, whose name means “Servant of Yahweh”) to give
out a message, God Himself is the One who will confirm (or fulfill) what that servant says. And
when God sends a messenger (like the envoy sent among the nations, mentioned in Obadiah 1), it is
God who performs (or accomplishes) the purpose He establishes through that messenger. And in
Isaiah’s oracle, we immediately get an example of this principle at work. At the end of 44:26 God
declares that He is the One who says that Jerusalem and the cities of Judah will be rebuilt and
inhabited. But then in 44:28, God tells us that Cyrus (a godless, heathen Persian king who would
not even be born for another 200 years), would be the one through whom God would perform this
activity. Cyrus would be God’s anointed (see 45:1), whom God would take by the right hand,
and through Cyrus, God would perform all His desires. At the end of 44:28, God says that it
would be Cyrus declaring that Jerusalem would be rebuilt. And so even Cyrus, a man who never
knew Yahweh God (cf. Isaiah 45:5), would be God’s instrument in accomplishing His purpose.
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Daniel 4:28-37 = In this account, the Babylonian king Nebuchadnezzar experienced an astounding
humbling of his pride. His statements at the end of this experience demonstrate a sharp contrast
with his statements before it. Before God humbled him, he boasted, “Is this not Babylon the great,
which I myself have built…by the might of my power and for the glory of my majesty,” (4:30). By
the end of his experience, on the other hand, he lifted his eyes to heaven, and humbly declared
that all the power and authority belong to God alone. The last statement of the verse becomes a
great and powerful theme, “…the King of heaven…is able to humble those who walk in pride.”
And it is this subject with which we will occupy our time tonight.

II. INTRODUCTION
A. Psalm 9:1-20 = In this mighty psalm, King David states a profound truth. As the judge of all the earth, God
is able to bring justice, not only upon individual men, but even upon whole nations. The last section of the
psalm, comprising vv. 17-20, really summarizes a key idea for us tonight.
B. Proverbs 16:5 = King Solomon wrote many, many proverbs regarding the pride of men’s hearts (cf. Proverbs
8:13, 11:2, 16:18, 30:13, et al). It is sin when men lift up their eyes in arrogance against other men, and
against their Creator. It is interesting that when quantifying the totality of things God hates by listing seven
of them, the first of the seven is “haughty eyes,” (see Proverbs 6:16-19).
C. Isaiah 40:12-17 = When a man considers the awesomeness and awfulness of God, what is left of man’s
pride? All the nations are as nothing, and regarded by Him as less than nothing! No wonder Isaiah
prophesies of the terror men will experience during the Day of the Lord (see Isaiah 2:12-22).
III. PREVIEW
A. Obadiah 2-21 = If you remember, we noted that Obadiah breaks rather naturally into three parts: verses 1-9
give us a statement of utter annihilation that God will wreak upon the nation of Edom; verses 10-14 tell us
the reason why God is about to unleash this destruction, and also serves as a warning against future
aggression; and verses 15-21 give us an eschatological view of the coming Day of the Lord, which will
culminate with an earthly kingdom over which the Jewish Messiah will rule and reign (cf. verse 21).
B. Obadiah 2-9 = In the opening section, which we will begin to examine tonight, God speaks through the
mouth of the prophet, and declares the utter and total devastation that will be unleashed against the nation
of Edom. The great theme of this section, as you might have noticed from the introduction, is the
humbling of Edom’s misplaced pride. The opening verses, which we will examine tonight, form the thesis
of this section. Then, in the remaining verses, God will indict Edom for pride in three specific areas: their
economic prowess; their military might; and their intelligence gathering. This doesn’t sound so much
different from many nations today, does it? People haven’t changed…and neither has God! Let’s look at
the beginning of this opening section.
C. Jeremiah 49:12-22 = This passage from the prophet Jeremiah is closely connected to Obadiah’s words. In
fact, verses 14-16 of Jeremiah’s passage quote directly from Obadiah. What is about to happen to Edom will
cause horror and hissing among the nations (cf. 49:17).
IV. TEXT: OBADIAH 2-4
A. verse 2 = Here, God tells the proud nation of Edom that they are about to be humiliated in front of
everyone, dragged in front of the world stage and belittled publicly.
1.

“Behold…” = (Hb. hinnē(h)’) This is a word that is intended to stop you in your tracks, and get your
attention. It is a sharp interjection. Imagine you are walking down a street packed with other
pedestrians, and from the middle of the crowd, someone points at something and yells, “Look!” It’s
that kind of a sense here. Stop what you are doing, and give attention to what the speaker is pointing
out.

2.

“…I will make you small among the nations…” = We use similar kinds of expressions today. When
we say that a person’s head has swollen, or they’ve gotten too big for their britches, and they need to be
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cut down to size. This is the same exact kind of expression and idea. God is about to intervene in
world affairs, and take a mighty nation, Edom, whose head has swollen, and who has gotten too big
for their britches, and He is going to cut them down to size. The Hebrew verb used here (Hb. ntn) is in
the Qal Qātal stem, meaning that it is perfect in tense. In other words, the action of God will be
complete, total and permanent.
3.

“…you are greatly despised.” = This is a very interesting Hebrew phrase. What it says, quite literally,
is “Despised you are, in strength.” It could, therefore, be taken in a couple of different ways. It could
either mean that even in their great strength, Edom would be despised. Or, more likely, it could mean
that the nations of the world would be strong in their despising of Edom. As this is the most natural
rendering of the Hebrew phrase, it seems clear that God is about to raise up strong opposition against
Edom.

B. verse 3 = Obadiah now describes the utter arrogance of the proud nation of Edom, culminating in a bold,
brazen challenge.
1.

“The arrogance of your heart has deceived you…” = There is nothing more deceptive than the
human heart (cf. Jeremiah 17:9). We are repeatedly warned in the Scripture not to be deceived (cf. 1
Corinthians 6:9, 15:33; Galatians 6:7; James 1:16). The very first human sin was a result of deception (cf.
Genesis 3:13). The problem with my heart is that it always thinks it is right. And because it always wants
to be right, I will go to extreme, even sometimes ridiculous, lengths to maintain that deception. If I
express a position, especially one I hold strongly, I will ignore all evidence to the contrary. If I engage
in an activity that I enjoy, I will justify it to an infinite degree, and accept no correction (even when the
correction is obviously correct, and clearly necessary). If I speak harshly to someone in my anger, I will feel
perfectly validated and will defend my poisonous outburst by pointing out the other person’s obvious
stupidity, even when I know full well that we all need grace. My heart wants to be right, no matter what!
This is why we are repeatedly warned in the Scripture not to follow our hearts!
a.

Proverbs 3:5 = Do you know who wrote these words? Obviously the Holy Spirit spoke them
(which should say something), but through whose mouth? The wisest man that ever lived, King
Solomon (cf. 1 Kings 3:6-12). This wise man tells us repeatedly where wisdom can be found…and
it is not within myself.

2.

“…you who dwell in the clefts
of the rock…” = At this point,
we ought to take a moment to
discuss the physical terrain in
which the ancient nation of
Edom once existed. It stretched
from the Zered River in the north
to the Red Sea in the south, and
from the desert on the east to
around Kadesh on the west. This
area is harsh and mountainous,
rising to nearly 3,000 feet above
sea level in some places. This
meant that attacking Edom was a
difficult proposition, since many
of its cities were not only wellfortified, but were also located in
nearly inaccessible heights.

3.

“…the clefts of the rock…” =
There is a veiled reference in these words to the capitol city of ancient Edom. The name of that city
was Sela, which is the word used here that is translated rock. The word sela in Hebrew means rock. In
later times, the city was renamed Petra (a city whose ruins you can visit even today), which is the
Greek word for rock. To give you an idea of the meaning of these words of Obadiah, let us examine
some photographs of the ruins of this ancient city (see slides on the screen).
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4.

“…in the loftiness of your dwelling place…” = The extreme height of the region is in view here, but
is also used as an analogy of the arrogance of the nation. They lived so far, physically, above the
surrounding nations that they viewed themselves as far above them in every way.

5.

“…who say in your heart…” = Here, God reveals through the mouth of the prophet, that He knows
exactly what is happening in the secret places of the hearts of Edom’s people. We tend to think that if
we keep things quiet, nobody will ever know. But God knows even our secret thoughts (cf. Psalm
139:1-6; Hebrews 4:12-13).

6.

“…‘Who will bring me down to earth?’” = This boastful challenge resided in the hearts of Edom’s
people. They were indestructible, in their own minds. No one could touch them. No one had the
power or ability to destroy them. This was arrogance, pure and simple. And it cause them to boast
over their own invincibility. But this invincibility was a deception! Their arrogant hearts had deceived
them, and caused them to believe a lie.

C. verse 4 = Here is God’s response to such arrogance.
1.

“Though you build high like the
eagle…” = This is an example of
hyperbole. We understand that many
species of eagle build nests high in the
rocky outcroppings of the mountains
(cf. Job 39:27-28). This is the picture
God uses to describe the selfdeception of Edom. Even if they
were able to lodge themselves in a
completely inaccessible place, they
would be vulnerable to God’s hand
(as we will see in a moment).

2.

“…though you set your nest among
the stars…” = Another use of
hyperbole. Even if the Edomites were able to build their homes so far above the other nations, that
they were literally nesting among the stars, God would still be able to reach them (cf. Psalm 139:7-12).
This verse is basically the equivalent of God saying, “You can run, fool; but you can’t hide. There is
literally nowhere you can go that I won’t find you. There is no distance from which I cannot reach out
and touch you.”

3.

“…from there, I will bring you down…” = Even if they built in remote heights, like eagles; even if
they lived among the stars…even from those places, God will bring them down. The destruction He is
about to unleash upon them is inevitable and inescapable. And He uses here, through the mouth of
Obadiah, the exact same verb that the Edomites used in the previous verse when they said, “Who will
bring me down?” God says, “Who will bring you down? I will. Watch me.”

V. CONCLUSION
A. Psalm 9:17-20 = By way of reminder where we started. This kind of theme runs through many of the psalms
(see, for example, Psalm 7:6-16, and Psalm 10). As we have noted, God is not an Entity with Whom you
want to trifle. He has the power, the authority and the undisputed right to unleash wrath and judgment upon
arrogant people, and arrogant nations.
B. 1 Corinthians 10:11-12 = Here is the warning for you personally. The things written in the Old Testament
are there as examples, and are for our instruction. If you think you stand…take heed that you do not fall.
VI. PRAYER
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I.

INTRODUCTION
A. Psalm 137:7 = Although Obadiah was written about 260 years before the Babylonian invasion, the Edomites
still opposed Judah during that later invasion. Of course, what Edom didn’t know was that they themselves
were shortly to be a target of Nebuchadnezzar as well. At any rate, the psalmist here writes a remembrance
of that horrific, traumatizing event. And in verse 7, he prays fervently for the Lord to remember Edom’s
treachery.
B. Lamentations 4:21-22 = At the end of his fourth lament regarding that Babylonian destruction of Jerusalem,
Jeremiah the prophet predicts judgment for Edom as well.
C. Ezekiel 35:1-15 = Here, the prophet Ezekiel prophecies a destruction and devastation against Edom that will
be total and complete. He makes it plain that the reason for such destruction is the enmity that Edom
expresses against its brother nation, Israel (more on that next week).
D. Malachi 1:1-5 = The last of the Old Testament writing prophets, Malachi, made a statement of destruction
coming against Edom as well, but note that he assigns that destruction as the sovereign choice of a
Sovereign God.
E. Genesis 25:21-26 = The account of the births of Jacob and Esau, including the prophetic announcement of
Israel’s subjugation over Edom. We’ll explore these issues in great detail next week! For now, just notice
them so they are in your mind.
F. Romans 9:10-13 = Note that God’s sovereign election was at work in this situation, and although He used
Edom’s sin and rebellion to accomplish His purpose, there is the ever-present balance between God’s
sovereignty and man’s accountability.

II. REVIEW/PREVIEW
A. Obadiah 2-4 = In the passage we examined last week, we noted God’s strong opposition to the national
pride and arrogance of Edom. Their arrogant hearts had deceived them into thinking they were invincible
and untouchable. And so God gave them a heavy dose of reality, a stern wake-up call. Their question was,
“Who will…” His answer was, “I will…” His promise to Edom was of destruction and desolation.
Tonight, we are going to see the awesome power of God described in the totality of the destruction He is
about to execute upon Edom. The remainder of this section will essentially break itself into three parts,
which are comparable in content to the denouncement of human pride found in Jeremiah:
B. Jeremiah 9:23-26 = In pronouncing judgment on the nations surrounding Judah (including Edom, see 9:26),
Jeremiah denounces human pride, and specifically, in three areas: human wisdom, human might and human
wealth. In a national sense, this indicates pride in regard to three aspects: 1. the ability of a nation to gather
intelligence as a tactical defense; 2. the ability of a nation to protect itself through military strength and
diplomatic prowess; and, 3. the ability of a nation to prosper through economic development by means of
taxation and international trade.
C. Obadiah 5-9 = And so this section of Obadiah establishes God’s intent to ruin Edom in all three of these
areas:
1.

Obadiah 5-6 = In these verses, God promises to destroy the wealth of Edom.

2.

Obadiah 7-8 = In these verses, God promises to use her allies against her, by nullifying Edom’s
intelligence-gathering ability so that she will not even see it coming.

3.

Obadiah 9 = And in this final verse, God promises to defeat Edom’s military might as well.
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III. TEXT: OBADIAH 5-9
A. verse 5 = Yahweh asks two rhetorical, hypothetical questions, separated by an exclamation of horror and
sadness from the mouth of the prophet. These questions are meant to pose a hypothetical contrast against
the coming reality. Merely human effort to rob, steal or gather would result in only a partial loss of
property. There would be something left when the thieves or gatherers were finished. By contrast, the
conquest against Edom that would be waged by God would result in a total loss of all material wealth.
1.

“If thieves came to you…” = The first hypothetical question comes in two parts, each set off by the
Hebrew conjunction ’im, meaning “if.” Here is the first: suppose that thieves came to you. The idea
here is that thieves, who operate in secrecy and have no regard for the sanctity of other people’s
property, might at some point enter your dwelling places. The mention of thieves and robbers makes
it clear here that it is material wealth which forms the subject of this first pronouncement.

2.

“…if robbers by night…” = This is the second half of the first hypothetical question, and it is
essentially a parallel statement. There is a subtle difference, however, in that the first word used,
thieves, denotes a sneaky, secret home invasion. Here, the word translated robbers is the Hebrew
word šȏḏeḏê and is a strong, sharp word that literally means a devastator. The word has the flavor of
someone who breaks in violently under the cover of night, takes what he wants and destroys the rest.
And so the first part of the rhetorical statement progresses from relatively mild in scope to brutal and
destructive vandalization. The effect is this: if something bad happened…no, if something even worse
than bad happened, what is actually coming will be even worse than that!

3.

“…O how you will be ruined!” = As Yahweh begins to unfold, through the vision given to Obadiah,
the totality of Edom’s destruction, the prophet cannot restrain himself. He exclaims with great sorrow,
“How awful this will be!” Many commentators suggest that Obadiah is being ironic, satirical or
sarcastic here. But I see nothing in the text to suggest a biting, catty tone in the prophet’s exclamation.
A natural reading of the text instead seems to suggest that as the totality of Edom’s coming devastation
was revealed to Obadiah, the prophet was overwhelmed with emotion and cried out in horror and
sorrow. The word translated ruined is another sharp Hebrew word that means “to be silenced,” or
more literally, “to be taken out of existence.” It is possible that Obadiah begins to see here that the
entirety of the population of Edom, including relatively innocent women and children, would be
annihilated on account of the actions of the few who made ungodly decisions for the nation. Any
correlation in modern times?

4.

“…would they not steal only until they had enough?” = And here is the completion of the first
rhetorical, hypothetical thought. No matter how thorough a robber might be, there was a limit to what
he could carry off. The Hebrew phrase renders literally, “would they not steal their sufficiency?” Once
the thieves had all they needed, all they valued, or all they could carry, they would leave the rest
behind and the owner would still have possession of the remainder.

5.

“If grape gatherers came to you…” = In an exactly parallel construction, Yahweh offers the second
hypothetical illustration. What if harvesters came to the vineyards of Edom? This is an interesting
shift, isn’t it? The first illustration involved thieves and robbers, those who act illegally to usurp
possession of that which does not belong to them. In the second illustration, by contrast, those
involved are legally sanctioned to do their work…even paid for the work by those for whom they labor!
The picture that God is painting is that those coming would do harm, on the one hand (from Edom’s
perspective), and yet be doing exactly what they were hired to do (from God’s perspective).

6.

“…would they not leave some gleanings?” = No matter how thorough a harvester did his work, some
grapes would inevitably be left in the vineyard. Perhaps they would be left on the vine, because the
gatherer missed them, or intentionally left them (either because they were not fit to be picked yet, or in
deference to the poor who might come behind the harvesters). Or perhaps they would be left on the
ground, having fallen out of the basket or escaped from the gatherer’s hand to be lost within the foliage
and deemed irretrievable. Whatever the reason, one thing was sure. After a good picking, there were
still grapes left in the vineyard.

B. verse 6 = The prophet utters another statement of astonishment and shock, as Yahweh describes, through
his mouth, the totality of Edom’s financial and economic ruin.
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1.

“O how Esau will be ransacked…” = Again, Obadiah cries out with the common Hebrew
exclamation of agony and sorrow, ’êḵ’. Esau, the brother nation of Israel, was about to be wiped out of
existence. Ransacked translates the Hebrew něḥpeśû’ which is only used rarely in the Old Testament
(23 times, to be exact). It is a forceful word, describing the idea of hunting someone down no matter
where he runs to hide.
a.

2.

Study #7
How Esau Will Be Ransacked
Obadiah 5-9

Amos 9:2-3 = The prophet Amos describes God’s destructive pursuit of rebellious Israel using the
same word (see 9:3, search them out). We can see that the word has the flavor of hunting to the
very edges of creation to find the object of one’s wrath, in order to bring about judgment.

“…and his hidden treasures searched out!” = The Hebrew word translated hidden treasures is a
hapax legomenon, used only here in the entire Old Testament. Although this sometimes makes words
hard to analyze or translate, its connection with the word translated searched out makes its meaning
clear. Edom’s cities, nestled within the stark and foreboding rock formations of its terrain, offered a
plethora of hiding places that were all but undetectable and inaccessible. And yet even these would be
searched out, uncovered and despoiled. Edom’s financial and material wealth would thus be reduced
to nothing, and its economic prosperity would be obliterated.

C. verse 7 = How could such a prosperous, securely-situated nation be demolished so completely? Verse 1 told
us that God had already sent out an angelic envoy to incite the surrounding nations against Edom. Now
the exact nature of the betrayal and treachery involved come to light with full force. God was not going to
use hostile nations, primarily. Rather, he would use those upon whom Edom had come to rely for
protection and friendship. Three groups will be used to accomplish God’s judgment.
1.

“All the men allied with you…” = Here is the first group: literally, “all the men of your covenant.”
In our own modern age, a man’s word often means very little. But in these ancient contexts, a
covenant was ratified with blood, through the sacrifice of animals (the Hebrew phrase is “to cut a
covenant;” e.g. Genesis 15:7-18). Such a covenant was a binding contract, and the penalty for breaking
it was death. And Edom had entered into covenant with a number of her neighbors. They were her
allies, and had covenanted to protect her against harm.

2.

“…will send you forth to the border…” = Instead of offering the promised protection, these
covenantal allies will forcefully expel Edom from her own land, forcing her to leave her own borders.
The word send forth is a dynamic word that is sometimes translated weapon or spear. In other words,
Edom’s allies would thrust her from out of her land with the force of a projectile weapon unleashed
from the hand of a warrior.

3.

“…and the men at peace with you…” = The second group were those surrounding nations with
which Edom had no conflicts. Though she had not necessarily entered into covenant with these, she
enjoyed mutual peace with them. They existed in harmony with, and mutual respect of, one another.

4.

“…will deceive you and overpower you…” = This is the second time in the paragraph that this
Hebrew word nš’ (deceive[d]) is used. In our last study, we saw in verse 3 that the Edomites had been
deceived by their own arrogant hearts. One of the heart’s great deceptions is that of peace, when in fact
there is no peace. Edom was deceived by her own arrogance, into believing that none of her neighbors
would dare attack her. After all, she was invincible! Who would risk such a foolish attack? And the
result of her proud blindness was that the very nations with whom she believed she was at peace would
suddenly rise up and overpower her.

5.

“…they who eat your bread…” = Easily the most picturesque phrase used in the passage, it is literally,
“your bread will set an ambush for you.” And with this arresting visual metaphor, the third group is
unveiled. The men within Edom’s borders, with whom she shared close and intimate fellowship, her
dearest friends, those who sit at her table and dine with her, sharing in her prosperity and abundance;
those very men would act against her.

6.

“…will set an ambush for you.” = This Hebrew word, māzȏr’ is used only here in the Old Testament.
It derives from a word that means “to weave or twist.” In that sense, it is a pictorial word expressing
the weaving of a net, trap or snare that could be arranged or devised under Edom’s feet (the word
translated for is actually the Hebrew preposition that means “under”).
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“(There is no understanding in him.)” = This phrase, inserted in the NASB as a parenthetical
statement, actually flows very fluidly with the following verse, where the same word (teḇȗnā(h)’)
translated understanding is used. The pronoun him here actually refers back to its antecedent,
ambush. The phrase does not indicate that Edom would have no understanding of it, when it
happened. Rather, she would have no understanding in the ambush. It would take her completely by
surprise. And yet, how is it possible that Edom, renowned for her wise men and her ability to gather
intelligence, could be deceived so thoroughly by those she trusted so completely?

D. verse 8 = Here Yahweh explains exactly how such deception would be possible. He Himself would destroy
their powers of discernment and reason, and bring all of their attempts at intelligence-gathering to nothing.
1.

“Will I not on that day…” = That is, the future day of destruction that is coming. It is important to
note that by the time the prophecy is given, Yahweh has in His sovereignty, already appointed the very
day of this destruction. He is not making a vague threat, to be fulfilled at some unspecified moment in
the fuzzy future. The day is fixed, the destruction planned to the very hour, every gruesome detail
divinely designated.

2.

“…declares the LORD…” = Owing to the awful nature of the revelation, Obadiah feels compelled to
remind the reader Who is speaking. This vengeance is not of Obadiah’s devising. It is the sovereign
work of One Who has ownership rights over all the nations, to do with as He pleases, and Who is in
covenant relationship with Israel to protect and defend her.

3.

“…destroy wise men from Edom…” = The verb translated destroy here is in the Hebrew causative
stem. The emphasis here is on the hand of Yahweh as it accomplishes His purposes. All of the great
and fabled wisdom of Edom would go astray and be lost (this is the literal meaning of the word
translated destroy here). Her intelligence officers would be able to deliver only confusing crossmessages. God would bring it all to nothing.

4.

“…and understanding from the mountain of Esau?” = This is basically an exactly parallel statement
with the one before it. But note: this phrase opened at the beginning of the verse, with a Hebrew
interrogative particle. Yahweh is not merely making a statement. He is asking a question. Of course the
obvious implied answer is “Yes,” Yahweh is in fact going to do these things. If the answer is so
strongly implied and so obvious, why phrase this as a question? The strong sense here is that Yahweh
wants the reader to stop what he is doing, and consider the ramifications of what He is about to do. It
is good for us to stop and consider God’s promises for the future…whether they are for good and
prosperity, or whether they are for evil and destruction. Judah failed to do so, with disastrous
consequences.
a.

5.

Lamentations 1:9 = Jeremiah expresses great sorrow that Judah fell astonishingly because she had
failed to consider her future. How could she have been expected to know of her future? Because
God had warned her repeatedly of coming judgment!

“…the mountain of Esau…” = This is a reference to the mountainous region occupied by Edom. The
phrase is used four times in Obadiah’s prophecy (cf. 9, 19, 21).

E. verse 9 = So far Yahweh has described the destruction of Edom’s economic prosperity, its diplomatic
relationships, and its intelligence-gathering ability. Now, in the final statement of the totality of Edom’s
annihilation, Yahweh promises to overcome Edom’s military might as well.
1.

“Then your mighty men will be dismayed…” = The word translated dismayed here means to be
shattered and terrified. Having lost its intelligence capabilities, the military might of Edom will flail
like a broken arm, having neither clear strategy nor decisive plan of action. The result will be a
shattered military, terrorized, broken beyond repair by the invading forces and entirely demoralized.

2.

“…O Teman…” = This city, named for Esau’s grandson (see Genesis 36:9-11), was a key fortified
military city in the north of Edom’s territory. It was very possibly a training ground for Edom’s
military men, which could explain its connection in this passage to Edom’s mighty men. At any rate,
the name of the city is used here as a designation for the nation as a whole.

3.

“…so that everyone may be cut off from the mountain of Esau by slaughter.” = These two words,
translated cut off and slaughter, are ferocious, vicious Hebrew verbs. Cut off is a word that literally
means to be exterminated like pests. It denotes not only execution of life, but an execution that arises
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from disdain and disregard for the sanctity of another’s value as a living thing. The word slaughter is
from a word that literally means to murder brutally. These terms, piled up as they are, force us to the
inescapable reality of God’s merciless wrath and vengeance on His enemies. And with these
stunningly awful, frightening pictures to close the paragraph, we are left almost breathless in view of
God’s righteous wrath, demonstrated in systematic extermination of the proud people of Edom.
Is there anything we can learn from this?
IV. CONCLUSION
A. Luke 12:1-5 = Jesus states so very clearly in this passage that we ought to live our lives in a certain kind of
fear. Though some wave this idea away by assigning our fear of God to the realm of reverence or respect, that
is absolutely not the word that Jesus uses here. Three times He uses the word phobos, from which we derive
the English word “phobia.” The word denotes an intense dread or terror of a thing, sometimes even to the
point of irrationality. But in this case, we are drawn inexorably to the truth that God, our God, is a fearsome
Entity, mighty and awesome in His power and wrath. He is not One with whom we may trifle and escape
unscathed.
B. Luke 12:6-7 = And yet, in the same breath as it were, Jesus relates the precious truth of our value to this
fearsome God. He counts even the hairs of our head (easier in some cases than in others). And so those
oppose to Him ought to be literally quaking in their boots. But remember that Obadiah was written
concerning Edom, but to Judah. It was not primarily a warning to the enemy, but a reassuring reminder of
covenant love to Yahweh’s chosen people. This fearsome God, when stirred up against our enemies, is the
single and only means for rescue that we have. But in His awesome, unparalleled power, He is the only
rescue we need. As Paul said, “If God is for us, who is against us,” (Romans 8:31). Do you know Him?
V. PRAYER
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I.

INTRODUCTION
A. Obadiah 1-9 = So far in the study of Obadiah’s prophecy, we have seen a divine declaration of judgment and
destruction against the nation of Edom. There are three things I want us to note about the destruction
promised in these opening nine verses:
1.

Its Prophetic Purview. At the time this prophecy was given against Edom, the promised destruction
was yet future. It had not happened yet. The question then becomes, how far in the future was this
destruction waiting?

2.

Its Completeness. The picture we get, as we unfold the first nine verses, is a picture of total and
complete destruction on the nation of Edom. It will not be a humanly-devised or humanlyorchestrated work (although human hands will be used to accomplish it). Instead, it will be a direct
response from God Himself against Edom’s proud and haughty heart. In systematic form, God
promised to destroy their economic prosperity, their diplomatic prowess, their intelligence-gathering
capabilities, and finally their military strength. Because the destruction will be a divine action, it will
also be divinely thorough and complete.

3.

Its Apparent Randomness. Aside from the issue of their pride, we are really given no information in
these opening verses regarding the reason for God’s judgment against Edom. At first glance, it might
seem even a little incongruous that God would unleash such a devastating judgment against an entire
nation for nothing but the sin of pride. Of course pride is a serious sin against the living God. But isn’t
every nation proud, in the same way that Edom was? If God was going to pour out such wrath on one
nation for this, then to be fair, shouldn’t He also destroy all nations for it? Why just Edom? And why
now? Couldn’t He just wait for the day of judgment?

B. Obadiah 10-14 = In the section we will begin to examine tonight, God is going to explain exactly why He is
about to level the nation of Edom and reduce it to nothing. We will see it in a moment, so no peeking
ahead. But for now, let me give you a quick outline of tonight’s study. Here’s how it will break down:
1.

Text. First, we will look at the text of the passage before us from Obadiah, which will be an entire one
verse! We will look into verse 10 together.

2.

Jacob and Esau. Second, we will examine the relationship between these two brothers, and the history
that precipitated, and culminated with, God’s judgment of Edom.

3.

God’s Right to Judge. And finally, we will examine the divine prerogative of judgment. In other
words, we will try to answer the question, “What gives God the right to judge anybody?”

II. TEXT: OBADIAH 10
A. verse 10 = God begins to lay out the indictment against Edom, so that they understand (and so that everybody
who reads or knows about the situation with Edom understands) why this judgment is coming.
1.

“Because of…” = This phrase is key to understanding not only Obadiah, but also the entire Bible, as it
culminates with the destruction of so much of the human race. Here is the basic principle: God judges
justly. We will examine this in detail in a few moments. But for now, note that God never judges
capriciously or unfairly. And when He brings destruction or condemnation, it is a well-deserved
condemnation.
a.

Romans 1:18-32 = In this fearful passage, Paul explains God’s orgasmic wrath poured out against
ungodliness and unrighteousness. Note two things in the passage specifically. First, verse 18 tells
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us that this wrath is poured out against ungodliness and unrighteousness. It is not a random or erratic
“temper tantrum” from on high. It is a just condemnation for these things. Second, in verse 32
Paul tells us, after giving a list of things that are not proper, that those who practice such things
are worthy of death. Judgment is just. It is righteous and fair, because those who are judged or
condemned have practiced things that are worthy of that judgment. In theology, this idea is
expressed as retributive justice.
b.

Romans 2:2 = Following on the heels of the passage above, Paul says that we know that the
judgment of God rightly falls upon those who practice such things. In our heart of hearts, no
person who is judged really believes they are being judged unfairly. We know, in our deepest
heart, that we deserve death and destruction.

c.

Romans 2:6 = And further, God’s righteous judgment will be meted out to each person according
to his deeds, Paul says, quoting from King David in Psalm 62:12. In other words, where God’s
judgment of us is concerned, we get whatever we deserve, and we deserve whatever we get.

d.

Romans 3:5b-6 = Paul’s question is this: is it an unrighteous, unholy spirit of vengeance that
motivates God to inflict wrath? It’s a fair question. After all, if I were personally to condemn
someone, or to mete out personal justice…if I were to take the law into my own hands, in that
sense…I would be wrong for doing it, right? So when God inflicts wrath, is He behaving
unrighteously in doing so? Paul’s answer is emphatic in Greek. That thought is inconceivable!
How would God be qualified to judge the world, if His judgment were unrighteous? What kind of
a position would He be in, to judge people for unrighteousness, if He Himself were unrighteous?
This gives us the beginning of the basis for our discussion about God’s right to judge, coming in a
few moments.

e.

Galatians 6:7 = This is the essence of the principle of retributive justice, stated concisely and plainly.
No man can “get one over on” God. He is too big for us to pull the wool over His eyes. He
cannot be mocked, in the sense that any man might have the last laugh. Whatever you sow, that is
what you will reap. You get what you deserve.

2.

“…violence…” = So what did Edom do that provoked God’s retributive justice? He did violence.
The Hebrew word used for violence here is a strong word that denotes an exceedingly wicked stance
toward another person. In fact, it is the same word used in Genesis 6:11. In that context, it is clear that
the violence involved was of such a nature and extent that God’s assessment of humanity at that time
was that “every intent of the thoughts of his heart was only evil continually.” And the result was a
judgment that killed over a billion people, and left only 8 alive.

3.

“…to your brother Jacob…” = The violence of Edom that is about to be judged, is a violence that was
oriented toward his brother, Jacob. We will discuss this idea more fully in a moment, but for now,
note Edom’s relationship with the one toward whom this violence was directed. They were brothers.

4.

a.

Genesis 4:1-11 = Here is the perfect example of what happens when familial relationships, intended
by God to be relationships of protection and provision, dissolve into jealousy and spite.

b.

1 John 3:10-18 = This great teaching of the apostle John is based directly on the historical reference
we just read in Genesis about Cain and Abel. We are to be a loving people.

c.

Psalm 133:1-3 = David here expresses in musical, poetic fashion, the beauty of brothers who treat
each other properly. Family (whether blood family or not) was always intended by God to
support and sustain us (cf. Proverbs 17:17).

d.

2 Timothy 3:3 = The word used here, translated unloving, is the word astorgos in Greek. Storgos is
familial love between parents and children, and between siblings. It is also used in Romans 1:31
(which we’ve already read tonight). In other words, the breakdown of the family unit is not from
God. It is a perversion of God’s intention for society.

“…you will be covered with shame…” = The promise of Obadiah 2 is reiterated here. In direct
response to Edom’s pride, God promises to cover them (literally clothe them) with shame. They will be
dressed from head to toe in shame, as with a garment. When people look at you on the street, they
don’t see the body beneath the clothing. They see your clothing first. It is often the first impression
people have of you. We even say “the clothes make the man.” This is the idea being conveyed here.
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Edom will be dressed in a garment made of shame so that the first thing people notice about them is
their humiliation.
5.

“…and you will be cut off forever.” = The text is clear enough, although not very pleasant to
consider. The nation of Edom faces extermination for their sin of violence. And this is a forever
extermination. We know from historical records that the last mention of Edom as a national entity or
ethnicity is from the Jewish historian Josephus, in the context of Jerusalem’s destruction by the Roman
emperor Titus in 4074 TT (70 AD)1. Following that reference, the Edomites (also called Idumeans)
forever vanished from the annals of human history. They were brought to their end by Titus as they
took their stand with the Jews against Rome. Interestingly, there are some references in the Old
Testament that seem to indicate their restored presence during the judgment of the end (cf. Obadiah 1821; Amos 9:11-12; et al).

III. JACOB AND ESAU
A. Genesis 25:19-34 = Here is the first account in the Scripture of these two boys, Jacob and Esau. Note that
they are twins, and that the account tells us plainly that they struggled together even in the womb. There
was conflict and enmity between the two from conception.
B. Genesis 27:1-45 = Rebekah plotted against her eldest son, Esau, in order to win the blessing and birthright for
her youngest, Jacob. The result was anger and enmity so fierce that Esau planned to kill his brother. Jacob
literally had to run for his life. It was only after at least 20 years (perhaps as many as 40) had passed that
Jacob returned to Palestine, and was reconciled to his brother (see Genesis 32 – 33).
C. Genesis 36:1-43 = This passage of Genesis gives us the family line of Esau, and tells us what happened when
the two brothers, after being reconciled, went their separate ways. Edom went south and west, to the hill
country of Seir, while Jacob lived in the land of Canaan (see Genesis 37:1). The rest of the book of Genesis,
and really the entire rest of the Old Testament, effectively gives us the history of Jacob’s descendants
(which come to be known as the nation of Israel, cf. Genesis 32:28). Nothing much is said about the history
of national Edom, although they come up routinely in the narrative of the history of Israel, as we’ll see in a
moment.
D. Summary. To summarize, Israel ended up in Egypt, enslaved for about 430 years. During that time,
meanwhile, Edom continued to live in Seir, and grow as a national entity. To put the timeframe into
perspective, we are living in the year 6025 TT (2021 AD). The American Civil War began in 5865 TT
(1861 AD), 160 years ago. The Revolutionary War happened in 5779 TT (1775 AD), 246 years ago.
Exactly how far back is 430 years? The year would be 5595 TT (1591 AD). That’s about 16 years before
Captain John Smith founded Jamestown, Virginia…and 30 years or so before Plymouth Rock was settled
by the pilgrims. William Shakespeare was living and writing, Queen Elizabeth I was reigning over England
and Ireland, and the Middle Ages had just come to a close. We’re talking a long time ago.
E. Numbers 20:14-21 = When Israel was freed from Egyptian bondage, they made their way north to the land
Yahweh had promised on oath to give to Abraham’s descendants through Isaac and Jacob. After a setback
in Numbers 14, because of which they were consigned to wander for 40 years in the wilderness, they were
again headed north to that Promised Land. As they made their way, the easiest route would have been to
head north and west along the fabled King’s Highway. However, this ancient highway (which,
incidentally, corresponds to Highways 35 and 15 in modern Jordan), ran directly through Edom’s territory.
As the text of Numbers tells us, Edom refused passage to Israel, on pain of death. Moses referred to this
incident in recounting the Law of Yahweh to Israel on the plains of Moab just prior to entering the Land
(cf. Deuteronomy 2:1-8). Later, Moses instructed Israel in regard to their internal attitude toward the
Edomites (cf. Deuteronomy 23:7).
F. Historical Overview. Without going into a great deal of deep detail, I will summarize for you the hostile
history of these two brother nations up to the day of Obadiah’s writing, and beyond.

1

Josephus, Jewish Wars, iv. 4. §5
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1.

Defeated by King Saul. The nation of Edom first came against the kingdom of Israel during the reign of
Israel’s first king, Saul. They are listed among his enemies, and he inflicted punishment on them (cf.
1 Samuel 14:47).

2.

Subjugated by David. Within the next few decades, the new king, David, brought the Edomites into
enslaved subjugation, and put military outposts in their territory (cf. 2 Samuel 8:14).

3.

In Opposition to Solomon. During David’s expedition into Edom, one of Edom’s royal descendants,
Hadad, escaped by fleeing into Egypt. While Edom remained in subjugation under Israel, David’s
son, King Solomon built a fleet of ships on the coast of the Red Sea in Ezion-Geber, in Edom’s
territory (cf. 1 Kings 9:26). But when Solomon turned away from Yahweh, God punished him by
bringing Hadad back from Egypt, and sending him against Solomon for the rest of his reign (cf. 1 Kings
11:14-25).

4.

At War with Jehoshaphat. Nearly 50 years later, the Edomites joined an alliance of Moabites and
Ammonites to attack Judah’s King Jehoshaphat (cf. 2 Chronicles 20:1, where they are called the
Meunites, which apparently was synonymous with Edomites, see 20:10, 22-23). In that battle, God so
worked that the invading armies destroyed each other with no help from Judah’s armies.

5.

In Rebellion Against Jehoram. After Jehoshaphat’s death, his eldest son Jehoram (also called Joram)
became king in his place. During his wicked reign, Edom successfully revolted and reestablished their
national sovereignty (cf. 2 Chronicles 21:8-10). It was during these days that Obadiah likely lived and
wrote.

6.

Subsequent History. Edom remained a sovereign nation until the reign of King Amaziah who subdued it
again (cf. 2 Kings 14:7). They subsequently regained their freedom during the reign of King Ahaz (cf. 2
Chronicles 28:17). Eventually they were overrun by first Assyria and then Babylon, and in the fourth
century BC (ca. 3500 TT) they were forced out of their territory by the Nabateans. During that time,
they migrated to southern Palestine, and were there until the time of Rome, who called them Idumeans.
One of these Idumeans was Herod the Great, who was appointed by Rome as king over the Roman
province of Judea, where Christ Jesus was born in Bethlehem in around 3997 TT (7 BC) during his
reign. As Matthew’s gospel records, this Edomite attempted to kill the Jewish Messiah (cf. Matthew
2:1-23); which was the ultimate act of aggression from Edom against Israel.

For fostering this kind of hostile stance against its brother nation, Jacob (Israel), God has determined to bring an
exterminating judgment down on them. But that brings us to our final point of discussion. What gives God the
right to bring destruction on anyone? This subject is difficult, but is absolutely essential and of first importance if we
are to rightly study and apply the messages of Israel’s prophets, messages which are almost uniformly about
God’s judgment unleashed both historically and eschatologically.
IV. GOD’S DIVINE DESTRUCTIVE PREROGATIVE
A. Two Principles. There are essentially two principles that must be weighed and considered. The first we
have already mentioned in passing: God’s righteousness. The second is God’s sovereign ownership.
B. God’s Righteousness. The first essential principle is that God is entirely without moral defect, flaw or
blemish. He is perfectly holy and perfectly righteous in every respect. If the principles that Jesus alluded to
during His earthly ministry can be considered briefly, it becomes plain that God, as the perfectly righteous
One, is able to judge with a perfectly righteous judgment.
1.

Matthew 7:1-5 = The principle in play is that we, because of the log in our own eyes, are not fit to
attempt to judge or remove the speck in our brother’s eye. God, on the other hand, has no log or speck
in His eyes. He is able to see clearly and to judge righteously (cf. 1 Peter 2:23). In the same way, the
Messiah, God in the flesh, will, in the coming kingdom, because of His perfect righteousness, judge
with righteous judgment (cf. Isaiah 11:1-5).

2.

John 8:1-7 = The same basic principle is in play, here. Without attempting to exposit the entire
account, note that Jesus assents to the stoning of this adulterous woman. He agrees to it…provided the
first stone can be thrown by one without sin. Obviously, none of the men assembled was thus
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qualified. But God, when it comes time to unleash the heavenly stones of His wrathful judgment, is
inherently and perfectly qualified, being inherently and perfectly without sin.
This is the reason why God is able to judge righteously. But it still does not quite answer the question of
why He has the right to judge us. The answer to this lies in the second principle, which is, by all accounts,
difficult to grapple with.
C. God’s Sovereign Ownership. The second principle can be stated this way: God made everything that
exists, and therefore everything belongs to Him. He can literally do with it all as He pleases.
1.

Genesis 1:1 = The first verse of Genesis states plainly that it was God who created everything (cf. Isaiah
44:24, and many, many other passages).

2.

Psalms 50:1-12 = Note the close connection that Asaph makes in this psalm between the judgment of
God and His sovereign ownership of everything (every beast (v. 10), every bird and everything that
moves in the field (v. 11), the world and all it contains (v. 12)).

3.

Ezekiel 18:4 = Not only do the physical, material parts of creation belong to God; so do the spiritual,
immaterial parts. When God made man, it was He Himself who breathed His Own breath into man’s
nostrils to create in him a living spirit (cf. Genesis 2:7). The spirit belongs to God as well (cf. Numbers
16:22; Ecclesiastes 12:7; Zechariah 12:1). Note, again, the prophet’s connection to God’s ownership with
His right to judge.

4.

Jeremiah 18:1-11 = This is one of the most vivid pictures in the entire Bible regarding God’s sovereign
right to judge. It is the same right as a potter has over his clay…and we, like the clay, are similarly
without any prerogative to argue with our divine Potter (cf. Isaiah 25:9-13).

5.

Romans 9:10-21 = In relating the sovereignty of God in the matter of Israel’s divine election, Paul
relates many of the passages we’ve examined tonight, beginning with the choosing of Jacob and
rejection of Esau, to the right of the Potter over His clay.

V. CONCLUSION
A. Isaiah 66:1-2 = God Who has the only sovereign right of ownership, Who has the innate righteous necessary
to judge properly, has chosen instead to extend mercy to those who are humble and contrite, to those who
tremble at His word. In light of the message of the prophets that we are beginning to study, our personal
pride, in the face of such awesome power eclipsed by such overwhelming mercy, seems ridiculous and
utterly foolish.
B. Isaiah 64:1-9 = May we, like repentant Israel, pray this kind of prayer, humbling ourselves under the mighty
hand of our great, powerful Potter (cf. 1 Peter 5:6-7).
VI. PRAYER
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I.

REVIEW
A. The Structure of Obadiah’s Prophecy. Several weeks ago, when we began the study of Obadiah, we noted
that the book breaks itself into basically three parts:
1.

Obadiah 1-9 = In this opening section the prophet declares God’s intent to completely vanquish and
annihilate the ancient nation of Edom. This destruction (yet future when it was predicted, but in the
past as we read it) would be total and complete. When it was finished, Edom would cease to be a
nation any more.

2.

Obadiah 10-14 = The second major section of the prophecy contains the clear indictment of God against
Edom. It explains what Edom did that caused God to react so strongly against her. In other words,
the last section told us that God would destroy Edom. This section tells us why.

3.

Obadiah 15-21 = The final section of the prophecy contains a prediction about things that were not only
future when the prophecy was given, but that are still yet future for us today. It is a description of the
Day of the Lord, a subject that is given much attention by the Old Testament prophets and New
Testament apostles alike. Obadiah is the earliest writer to predict this Day. And subsequent prophets
refer to it, and explain it in greater detail as well.

B. Last week, we began a study of the middle section by looking into verse 10 together. We spent a fair
amount of time discussing the biblical concept of retributive justice. The clearest statement of this principle is
by the apostle Paul in Galatians 6:7. The essential teaching is that when God unleashes judgment, it is not
only judgment…it is justice. Those who experience its pouring out experience it because they have earned it
thoroughly. So God is not capricious or malicious when He unleashes it. Rather He is just, fair and
righteous.
C. Tonight we are going to see exactly how Edom earned this judgment from God, as we examine verses 11-14.
II. INTRODUCTION
A. Genesis 12:1-3 = This is the first written record of the Abrahamic Covenant in the Bible. Although it is
reiterated many times in Genesis, this is the first mention. The covenant, as we’ve seen in previous studies,
included basically three provisions. God would grant to the descendants of Abraham (through a certain
line only): land to live on; descendants as numerous as the sand of the seashore; and blessing.
B. Genesis 12:3 = This final provision, blessing, is one that will inform our understanding of the passage from
Obadiah we will examine tonight. The key thought for us tonight is this: “And I will bless those who bless
you, and the one who curses you I will curse.”
C. Zechariah 2:8 = Here the prophet states that any who touch Israel (indicating hostility against them) are, in
effect, sticking their finger in the pupil of God’s eye. If someone pokes you in the eye, you don’t let them
do it repeatedly, do you? The pain and irritation is such that you put an end to it as quickly as you can.
That’s the picture.
D. Deuteronomy 23:7 = We noted last week that God warned the nation of Israel, as they headed north to their
land from Egyptian bondage, that they would not be allowed to harass or provoke Edom (cf. Deuteronomy
2:2-5). Here, Moses clearly expresses God’s intent for the internal attitude of Israel toward their brother
nation, Edom.
E. Obadiah 11-14 = There are three structural features prominent in this section tonight, and I want to draw
them out for you quickly before we look into the text:
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1.

The Day of Jacob. The text is going to explain what Edom did against Judah on a specific day (although
the emphasis here is not on a specific 24-hour day necessarily, but on a specific event that probably
lasted several days). The phrase, “on the day,” or “in the day,” is used ten times in these four verses.
It is repeated with the repetitive force of a hammer striking metal on the anvil, leveling a persistent,
ringing and inevitable charge against Edom. It also stands in stark contrast with the first line of the
next section, “For the day of the LORD draws near…” (cf. v. 15).

2.

Do Not… = This simple English phrase is translated from the Hebrew word ’ăl. It is used eight times in
these verses, and also has the same repetitive force mentioned above. There has been some discussion
regarding how these phrases ought to be translated, and the different English translations reflect that
difference of opinion. However, most Hebrew scholars of our day agree that the sense is neither
optative nor past tense in purview (“you should not have…”). The sense is accurately expressed in the
NASB as a future tense negative imperative. But this does not mean that Edom is being warned
against future aggression. God has already told them that it’s too late to correct their behavior, since
judgment is inevitable and on its way by now. So these do not statements come to reflect two ideas:
first, an explanation of what Edom has done to incur God’s wrath; second, a warning for all nations
against future aggression toward Israel.

3.

Repetition of Ideas = Another important note is the repetition of certain ideas. This is clearer in the
Hebrew text than in English, but even in English the alert student can see it: 1. “foreigners entered his
gate,” “do not enter the gate,” (cf. vs. 11 and 13); “strangers carried off his wealth,” “do not loot their
wealth,” (cf. vs. 11 and 13); “the day of their distress,” “the day of their distress,” (cf. vs. 12 and 14); “do
not gloat,” “do not gloat,” (cf. vs. 12 and 13). Again the repetitions serve to emphasize the guilt of
Edom.

III. TEXT: OBADIAH 11-14
A. verse 11 = Rather than specifying any particular sin (which Obadiah will do in the next few verses), the
current verse refers to an historical event, and shows the general demeanor of Edom toward Judah in the
midst of it.
1.

“On the day that you stood aloof…” = The flow of thought in this verse is quite difficult to follow,
grammatically. But the general idea is that the attack against Jerusalem referred to was not prompted
or initiated by Edom. They began as observers, while another entity actually executed the assault. As
Jerusalem was assaulted, Edom stood aloof. Rather than coming to the aid of their brothers, Edom
stood to the side and watched them die. The word aloof here translates a Hebrew word that means “in
the opposite direction.” Assume you were walking in the park with your brother or close friend. As
you passed a man you don’t know, some other men begin to attack him. Your first reaction is to go
the opposite direction, away from the fight so you don’t get caught up in it. On the other hand, if those
same men were to attack your companion, that would be a different story, right? You would do what
you could to help. That’s the picture here. Edom saw her brother attacked, and rather than trying to
help, they went the opposite direction, standing to the side and watching it happen. But as we will see
in a moment, this was not merely passive observing. It was plotting observing. They were waiting for
their chance!

2.

“…on the day that strangers…and foreigners…” = This is the first mention of a hostile nation other
than Edom. And the nation is not referred to by name. It is referred to as a group of strangers and
foreigners. This anonymous designation serves two purposes. First, it emphasizes that although the
invading armies were not related (they were strangers, foreigners), Edom and Judah were! There was
no reason that Edom should have conducted himself as a foreigner…and every reason he should have
behaved as a brother, joining himself to Judah against the foreigners. Second, it serves to highlight the
fact that the identity of the enemy is not relevant. The issue here was the relationship between the
brother nations. Edom should stand with his brother regardless who the enemy is. Any stranger or any
foreigner should find Edom a fierce defender of his brother, and should always expect that when
attacking Judah, it would face two armies, not one.

3.

“…carried off his wealth…” = The first activity of the foreign invading army mentioned here is
looting. Sometimes this word wealth means material possessions, and sometimes it means human
wealth (as in, the strength of the people rather than their financial means). Whichever Obadiah meant
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here, it is clear that the things Judah considered precious were carried off by the invaders. And Edom
stood by maliciously and watched it happen!
4.

“…entered his gate…” = The enemies broke into the city of Jerusalem. The gate referred to here is
the gate that provided entrance into the capital city. This clarity is given by the following statement,
bearing in mind that Obadiah’s prophecy is written in poetic parallelism. Again, when the threat of
harm moved from without the city to within its very gates, Edom should have acted to help. Instead,
they stood aside and waited for their own opportunity to loot and pillage.

5.

“…and cast lots for Jerusalem…” = The picture is of dividing the spoils. It was relatively common
practice for those who looted a city to take each item, and roll a primitive sort of dice to determine
which man got to take it for a possession.

6.

“…you too were as one of them.” = This phrase actually contains no verb (were) in Hebrew. This
temporal neutrality allows the clause both to refer to Edom’s past actions and to lead into the following
prohibitions, as if to say “you were like one of them and you still are.” In other words, rather than
identifying herself with Judah as a brother, Edom identified herself with the enemies of Judah as
strangers and foreigners.

B. verse 12 = Here begin the actual indictments specifically against Edom. There are three basic indictments,
each occupying a verse of the text. The charge of verse 12 is against Edom’s internal attitude toward Judah’s
demise: they gloated, rejoiced and boasted over it.
1.

“Do not gloat over your brother’s day…” = The day of Edom’s brother is a reference to that specific
incident in view, the historical event that incited Obadiah to write. We have said before that Obadiah
is the earliest of the writing prophets, probably writing during the reign of King Jehoram (848-841 BC,
or 3156-3163 TT). Let’s briefly examine the historical setting again, just for the sake of clarity.
a.

2 Chronicles 21:8-20 = The passage tells us that in the days of Jehoram, Edom revolted against
Judah and reestablished their own monarchy. During this time, an alliance of Philistines and
Arabians came against Judah. The text tells us plainly that they invaded Jerusalem and carried off
its wealth, killing all of the royal family except King Jehoram and his youngest son, Jehoahaz.
This seems to be the most likely incident.

In the context of this invasion, Edom who had just before rebelled and set up his own kingdom, now
placed himself among Judah’s enemies. As he saw his brother Jacob being ransacked, Edom gloated.
The basic word means to see or to show. Picture two men standing beside one another, pointing and
laughing together at someone tripping on the sidewalk. That’s the idea.
2.

“…the day of his misfortune.” = This word is only used one other time in the Old Testament (cf. Job
31:3). The attack against Jerusalem by Philistia and Arabia is described as a day of misfortune for
Judah, indicating a sadness and emotional pain incurred by the disaster.

3.

“…and do not rejoice over the sons of Judah…” = The verb rejoice here means to be glad, or to
experience great happiness. As Edom saw invading armies working their hostility out against his
brother, he felt great happiness about it.
a.

Micah 7:8-10 = The prophet Micah warns against such rejoicing at the expense of Jacob’s
descendants, and describes the result of such rejoicing.

4.

“…in the day of their destruction…” = The second designation of Jacob’s day is of destruction. This
is a strong Hebrew word that means to perish, be lost, go astray or be destroyed. Edom saw his
brother’s destruction, and rejoiced.

5.

“…Yes, do not boast…” = The word means to grow up and become strong, great or important. The
knowledge that Edom had just previously revolted against Judah’s rule, and established their own
monarchy, lends a weight to this idea. First, they threw off Judah’s shackles. Then, they saw Judah
destroyed by other enemies. Everything was going their way! They were vindicated, and felt proud
and arrogant.

6.

“…in the day of their distress.” = The word translated distress connotes a variety of meanings. It
refers to the pain of a woman in childbirth (cf. Jeremiah 4:31; 49:24), and to mental anguish (cf. Genesis
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42:21; Psalm 25:17). Jacob’s trouble was not merely physical. The invasion caused mental anguish as
well, distress, and Edom looked on and boasted.
C. verse 13 = Here the list of Edom’s crimes against Jacob expands to include a plundering of Jacob’s wealth as
well. In verse 11, Obadiah said that strangers and foreigners entered Jerusalem’s gate and carried off his
wealth. Here, we are told that Edom entered the gate as well, and also looted their wealth. Once the
invaders had finished, Edom swooped down like a vulture upon carrion, to snatch up the leftovers.
1.

“Do not enter the gate of My people…” = A reference, again, to Jerusalem. But note the very
particular designation here of Israel as My people. An attack on Israel is an attack on God.
a.

Amos 3:1-2 = Israel is in a unique position before God. They were His people then, they are His
people now (cf. Romans 11:1-2). But part of that special relationship involves chastisement for
wickedness.

b.

Leviticus 26:1-12 = The promise for obedience is in verse 12, “I will also walk among you and be
your God, and you shall be My people.” The promises for disobedience are severe (cf. Leviticus
26:14-39). But even while Israel wasbeing chastised for disobedience, God’s covenant relationship
with her still stands (cf. Leviticus 26:44-45).

2.

“…in the day of their disaster.” = This phrase, including the word translated disaster, will be used
three times in this verse. It is a strong word as well, connoting a calamity. The only difference in the
Hebrew constructions is the pronoun. This first instance uses the Hebrew pronominal suffix m,
meaning their. The two subsequent phrases use the suffix o, meaning his.

3.

“Yes, you, do not gloat over their calamity…” = This is the second use of the word translated gloat
in our passage tonight. Edom’s attitude was one of boastful glee when he saw Jacob being attacked.

4.

“And do not loot their wealth…” = Like scavenging hyenas or vultures, the gloating, greedy
Edomites waited patiently until the invading army dispersed, and then they swooped down to gobble
up any remaining wealth, anything left of the spoils of war.

D. verse 14 = The final indictment against Edom is his response to the survivors of Jerusalem following the
onslaught of the Philistine-Arabian alliance.
1.

“Do not stand at the fork of the road…” = The phrase fork of the road is one Hebrew word, pě’rěq,
that is difficult to translate. It literally means “a parting of the ways.” It could refer to a literal fork in
a literal road, but that is not the normal meaning of the word. Instead, it usually refers to a breach in
the city wall, or a narrow pass through the mountains. The point of the phrase is that, during the
attack against Jerusalem, Edom’s warriors stationed themselves at any strategic place that might serve
as an avenue of escape for the beleaguered Jews, in order to prevent them from fleeing.

2.

“…to cut down their fugitives…” = The immediate thought appears to reflect a killing of those Jews
who tried to escape the invaders. However, the word translated cut down does not necessarily mean “to
kill”, but can also mean “to intercept.” In this context, that translation makes more sense because of
what comes next in the text. It seems likely that the Edomites intercepted fleeing Jews, in order to
hand them over to the invaders.

3.

“…and do not imprison their survivors…” = The word imprison is used here in the Hebrew
causative stem. Therefore it means “to deliver up.” The idea is that those fleeing Jews whom Esau
managed to intercept, he then handed over to the enemy.

4.

“…in the day of their distress.” = This word was first used at the end of verse 12. It is repeated here
for emphasis. This Philistine-Arabian invasion was a moment of awful distress and mental anguish for
the Jews. And rather than helping her brother, Edom took advantage of the situation, and added insult
to injury by furthering the disaster.

IV. CONCLUSION AND APPLICATION
A. Psalm 41:1-13 = In this sad psalm, David expresses his sorrow over those who devised harm against him. It
would have been one thing had his enemies been his enemies. But no! Even his close friend, one with
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whom he’d shared intimate fellowship, had turned to devise evil against him in a startling betrayal. But
David expresses in this beautiful song that he must rely on Yahweh to right the wrong against him.
B. Deuteronomy 32:35 = Within the famous Song of Moses, this statement expresses the great truth that God
will exact retributive justice at the right time and in the right way.
C. John 1:10-11 = These two verses express a kind of surprise. Christ made the world! And yet, when He
came to the world He created, the world did not know Him! What’s worse, He came to His own (the
Jews), and they did not receive Him! Instead they crucified Him in a stunning betrayal.
D. Romans 12:17-21 = And here is the practical application. Israel had been instructed not to take any
retributive action against Edom. And so, even when Edom manifested physical hostility against Israel,
God’s nation was not to exact its own vengeance. In the same way, we are to demonstrate that same
graciousness toward our enemies and persecutors.
E. 1 Peter 2:13-25 = I think it does us good to really understand the context of this passage. The theme is
submission to authority. Remember that Nero was on the throne of Rome when Peter wrote. Nero, who
killed his own mother when he was 22, and his first wife when he was 26! This was an awful man.
Remember that Christ Jesus was executed by the government. And yet we are told clearly that we are to be
submissive. Even Christ, who was convicted by the government for crimes he had not committed, did not
speak in his own defense, nor did he attempt to retaliate in any way. Instead, he kept entrusting Himself
to Him who judges righteously. We don’t need to defend ourselves. We need to submit with whole
hearts, unless doing so would directly contradict the commands of our Master. And if we suffer, we need
to remember that God is going to work out His perfect justice. It is His right and prerogative, not mine.
V. PRAYER
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I.

REVIEW
A. The Structure of Obadiah’s Prophecy. Several weeks ago, when we began the study of Obadiah, we noted
that the book breaks itself into basically three parts:
1.

Obadiah 1-9 = In this opening section the prophet declares God’s intent to completely vanquish and
annihilate the ancient nation of Edom. This destruction (yet future when it was predicted, but in the
past as we read it) would be total and complete. When it was finished, Edom would cease to be a
nation any more.

2.

Obadiah 10-14 = The second major section of the prophecy contains the clear indictment of God against
Edom. It explains what Edom did that caused God to react so strongly against her. In other words,
the first section told us how God would destroy Edom. This middle section told us why.

3.

Obadiah 15-21 = The final section of the prophecy contains a prediction about things that were not only
future when the prophecy was given, but that are still yet future for us today. It is a description of the
Day of Yahweh, a subject that is given much attention by the Old Testament prophets and New
Testament apostles alike. Obadiah is the earliest writer to predict this Day. And subsequent prophets
refer to it, and explain it in greater detail as well. Tonight we are going to examine the first two verses
of this eschatological portion of the prophecy.

II. PREFACE: THE DAY OF YAHWEH
A. The Phrase. The exact phrase “Day of Yahweh” is used 19 times, by eight of the writing prophets (Isaiah,
Ezekiel, Joel, Amos, Obadiah, Zephaniah, Zechariah and Malachi). Related terms and phrases, with varying
degrees of variation (that day, those days, that time, day of trouble, great and terrible day, the day, last
days, etc.), occur extensively in both the Old and New Testaments. We will talk specifically about the
meaning of the phrase in a moment (as we study the text of Obadiah). For now, note that this concept is
going to come up again and again in the prophets. In fact, the entire book of Joel is devoted to the subject.
If you want to be an adept student of the Scripture, you must understand the Day of Yahweh. And if you
want to be adequate as a Christian, and as an evangelist, you must master the truth of this teaching.
B. The Scope. As we will see in our study of the writing prophets, sometimes the prophets use the phrase to
refer to a near event (one that occurred shortly after the giving of the prophecy), and sometimes they use it
to refer to a day that has not happened, even yet as we live our lives. While context is the only clear
indicator of the individual prophet’s meaning, it is worth noting that near-fulfilled events are usually clearly
explained, and are always used as an object lesson, a catalyst for predicting the broader, more complete
eschatological Day.
C. The Eschatological Day of Yahweh. The future Day of Yahweh hasn’t happened yet. When we talk
about living in the “last days,” or living in the “end times,” we are saying that the Day of Yahweh is about
to begin. We are literally living right on the cusp of this prophesied Day. It has never been more important
for God’s people to understand what He says about His Day. We will discuss it in detail as we go. But
note for now that the Day is not a literal, 24-hour day. Rather, it encompasses a period of time with a fixed
beginning, and no real end (more on this in a moment).
D. A Word on Our Approach to the Topic. Because we are heading into a serious study of the writing
prophets, we are going to repeatedly study the Day of Yahweh, because it comes up repeatedly. It is
possible for us to cover it in pieces as we come across it, and see individually what every passage says. In
fact, we will do exactly that. However, because of the projected length of our time in the prophets, I think
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it will be most helpful if we cover it as in-depth as we can, each time it comes up. That way, it will
hopefully be ingrained into your thinking through ceaseless repetition. To that end, our study tonight will
essentially be in two parts: 1. our text from Obadiah, and 2. the Day of Yahweh in prophecy. Without any
further preface, let’s jump into it!
III. TEXT: OBADIAH 15-16
A. verse 15 = The prophet unleashes a stark warning, and in so doing, introduces us to the key and most central
theme of all eschatology: the near and coming “Day of Yahweh.”
1.

“For…” = Both this verse, and the following (cf. Obadiah 16) begin with the same Hebrew word, a
conjunction that essentially means “because.” This connects the thoughts expressed in a causal chain.
The preceding prohibitions against violence toward Israel are linked logically and causally with this
prediction of a coming Day. In other words, the prophet warns against such aggression toward Israel
because there is a coming Day of Yahweh. Actions have consequences. Those who fail to think
through the logical consequences of their actions set themselves up for failure and judgment.

2.

“…the day of the LORD…” = As we noted in our introduction, this phrase is mentioned earliest by
Obadiah. As the Jewish population heard his words, this was the first time they had heard the phrase.
Later, however, the phrase came to designate a specific idea in their minds as later prophets repeated
the phrase by the direction of the Holy Spirit, and elaborated and clarified the concept. There are two
ideas here that we want to note very carefully before moving on.
a.

“…the day…” = Although the word used here is the normal Hebrew word for “day,” (Hb. yom),
the article (“the”) never appears in any of the references to this Day in the prophets. This doesn’t
mean that the Day referred to is not a specific event. It simply means that the phrase “Day of
Yahweh,” does not refer quantitatively to the specific length of the day. Instead, it refers
qualitatively to the kind of Day this will be. In other words, the phrase is not indicating the duration
of the event (it is not necessarily a literal, 24-hour day). It is indicating the kind of event it will be.
And this kind of Day is explained by the next part of the name.

b.

“…of the LORD…” = Literally “of Yahweh.” So the kind of Day is expressly different from the
kind of day we’re living in now. This idea is brought out even in Obadiah’s words. The last verses
we studied (vs. 11-14) mentioned a “day” as well. Ten times in those verses the day of Jacob is
mentioned. That day was a day when Israel was beset by their enemies and allowed to be trodden
down. In that sense, it is the “day of man.” In the world we are living in, men are basically
allowed to rule their own existences (under the domination of sin and Satan). Obviously God is
even now sovereign. But as we see the world functioning around us, there is no willing
submission to God’s will and way (except from a select few, who currently comprise the church).
This coming Day, however, will be the polar opposite of the current kind of day. In that coming
Day, Yahweh will directly interfere and intervene in the events of human existence, and will take
abrupt and total control over the lives of men and the governing of the nations. It will be a day
when His will is done, and only His will is done. This is exactly the emphasis of the prayer that
Jesus used as an example for His disciples: “Your kingdom come. Your will be done, on earth as
it is in heaven,” (Matthew 6:10).

We will examine this Day in some detail in a moment. For now, since we’re studying Obadiah, let’s see
what he tells us about this day.
3.

“…draws near…” = This is actually the second word in the verse, which thus literally reads, “For
near the day of Yahweh.” The emphasis is on its imminence. It is near. It is close. We will discuss
this in greater detail in a moment. For now, remember that prophetically, we are right at the edge of
eternity. I think we would be served well to fix this reality in our minds and live in light of it.

4.

“…on all the nations…” = Note that the phrase “day of Yahweh” connects this coming Day
inexorably with the covenant Yahweh made with Israel. No Gentile nations ever knew the one living
God as Yahweh. Yahweh was His covenant name with Israel, and only Israel. In calling this event
“Yahweh’s Day,” the prophets connect it intrinsically to Yahweh’s covenant with Abraham’s
descendants, the Jews. The “Day of Yahweh,” in other words, is the final and complete fulfillment of
all the promises and provisions included in that covenant. But here, we are told that the Day is
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drawing near on all the nations. It may be the fulfillment of Israel’s covenant. But it involves, in a
fundamental way, all the nations. What specifically this means will be clear in a moment. For now,
note that this phrase is used twice in these two verses (see also Obadiah 16). Note also that the phrase
indicates for us that we’ve moved beyond the initial scope of the prophecy, which was imminent, nearfulfilled destruction for one nation, Edom.
5.

“As you have done, it will be done to you.” = Two weeks ago, we hammered the biblical concept of
retributive justice. We are not going to spend an inordinate amount of time on it tonight. But very
briefly, I remind you that retributive justice IS THE FOCUS of all eschatology for the unbeliever. And it
must, therefore, be a key element of our evangelism. If we are begging people to be saved, we obviously
must be clear about what they are to be saved from.
a.

6.

Galatians 6:7 = We probably won’t flip to this verse tonight…but I mark it in your notes anyway so
that you can see it clearly and fix it in your minds. This is the clearest New Testament
announcement of coming retributive justice.

“Your dealings will return on your own head.” = I’m thinking we don’t need to hammer this any
harder than we have already. But I want you to really fix it in your mind. God does not repeat Himself
because He’s forgotten what He said. We. Will. Reap. What. We. Sow.
a.

Psalm 7:12-16 = I just wanted you to hear King David say it as well.

b.

Esther 9:25 = Just because we never reference Esther. Haman the Agagite (he was a descendant of
Esau…interesting, isn’t it?) planned to hang Mordecai the Jew on a 75-foot gallows (cf. Esther 5:914). Instead, through God’s providence (which is, by the way, the theme and subject of Esther),
Haman’s wickedness returned on his own head, and he himself was hanged on that gallows.

B. verse 16 = Yet another statement, in clear and arresting visual images, of retributive justice, and in an
incidental sort of way, a statement as well of the result of the Day of Yahweh for all the nations.
1.

“Because just as you drank on My holy mountain…” = This is one of the phrases from Obadiah’s
prophecy that gives commentators a headache. Obviously it is a clear reference to somebody drinking
wine on Mount Zion (the mount on which Jerusalem sits). And, as we will see, in the same way that
this somebody drank on Zion, “all the nations will drink continually.” The trouble is with identifying
the somebody. Is he talking about Edom? Or the Jews? Or who? To quantify the problem succinctly,
let me say it this way. The statement is: you drank on Zion. The question is: you who?
Let me take the cop-out for a moment. I don’t know. Good solid commentators have argued so
articulately for so many different interpretations that I can’t see my way through this one. So the short
answer is, I don’t know.
However (you knew that was coming, didn’t you?)…here is my opinion. The prophecy has so far been
directed to Edom. Every second-person pronoun (you or you all) so far in the text has referred to
Edom. Any time the text refers to somebody else, a different pronoun is used (e.g., all the nations are
referred to consistently as they; the Jews on Mount Zion are referred to as those or they). In my
estimation, the commentators might be making it harder than it needs to be. I think Obadiah is
probably referring to the incident when Edom, having come in to loot Jerusalem (see Obadiah 13),
proceeded to drink and celebrate within the city, and to revel drunkenly over the invaded city.

2.

“…all the nations will drink continually…” = Just as the one nation, Edom, got drunk and reveled
over the invasion of Judah and Jerusalem in that day, in the coming Day all the nations will drink. We
will look at this in a moment. For now, note the word continually. This is painting a very specific
picture for us. Have you ever seen, in a movie, when someone is forced to drink something? They are
bound so they cannot escape, and the captor takes some nasty liquid (I saw a movie once where a man
was forced to drink motor oil as a punishment), and pinches the captive’s nose closed so that they have
to open their mouth to breath. The liquid is poured in, and they have no choice but to swallow and
keep swallowing as long as they want to breathe. The picture is a forced drinking. Rather than drinking
voluntarily as a means of enjoyment (to which the first line referred, and which metaphorically pictures
the day of men, when we are basically free to do as we choose, even in defiance of God), in the coming
Day of Yahweh, rebellious men will be forced to drink, not for enjoyment but for punishment and
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retributive justice. And they will not be drinking literal, liquid wine, either. And now, we must talk more
about the drinking involved here.
a.

Revelation 14:9-11 = The promise of God’s wrath, unmixed with mercy, is declared against those
who will, during that Day of Yahweh, align themselves with the beast by accepting his mark.

b.

Revelation 18:1-6 = Here is the exact same picture, given. It is of utmost importance to remember
that John is, in these passages, unfolding for us the prophesied Day of Yahweh, the exact event
that Obadiah prophesied nearly 1,000 years earlier.

c.

Isaiah 51:17 = The same picture, this time applied to Jerusalem herself.

d.

Jeremiah 25:15-28 = The same picture, applied to all the nations (including Judah), and an
additional, unambiguous statement of the forced nature of this drinking of God’s punitive wrath.

3.

“They will drink and swallow…” = The same kind of picture, forced drinking, repeated again,
although it’s worth noting that the Hebrew word translated “swallow” is used very rarely in the Old
Testament. It means to slurp or gulp something down. The contrast is that, when drinking wine for
enjoyment, the drinker usually sips in measured cadence to enjoy the flavor of the wine. This new
drinking will be different. The drinker will be forced to gulp it down, to drain the cup quickly and to
the dregs.

4.

“…and become as if they never existed.” = Here is the result of this new drinking, forced upon them
in this new Day. All the nations will become as if they never existed. We must be very careful to
interpret this properly. It does not mean that there will not be earthly nations in eternity. It does not
even mean that none of the nations that exist today will exist in eternity. Let me show you that reality
from Scripture, then we’ll briefly circle back to see what this does mean.
a.

Isaiah 2:2-4 = Clearly referring to the time of the earthly kingdom of Messiah (the beginning phase
of which will last 1,000 years), Isaiah says that many nations and peoples will exist.

b.

Isaiah 19:16-25 = With repeated reference to the state of things “in that day” (the phrase is used six
times in these verses), that is, the Day of Yahweh, Israel, Egypt and Assyria will all exist. They
are nations we know of in our time. And they will still be nations then.

c.

Daniel 7:13-14 = When Messiah is given a kingdom to rule, all the peoples, nations and men of
every language will serve Him. So there will be nations existing during that eternal kingdom.

d.

Revelation 22:2 = Even after the initial 1,000 years, as we enter into the eternal phase begun by the
creation of a new heavens and earth (cf. Revelation 21:1), there are nations and kings (cf. Revelation
21:24).

So if there will still be nations, some of which exist even today, then what does this phrase from
Obadiah mean? It does not mean annihilation of the nations. It means complete erasure of all of their
sinful actions, their rebellious stances, their sovereign right to rule autonomously, and the effect that
the combination of all of these things in the present has had, and continues to have, on our fallen
world…and specifically where these things relate to the safety and security of God’s nation, Israel.
This is the Day that Obadiah says is drawing near. So let’s take a few moments to examine it more
fully from the other prophets.
IV. THE PROPHETIC DAY OF YAHWEH
A. Its Nearness. First, I want you to note how often the prophets say that this coming Day is very near (cf.
Isaiah 13:6; Ezekiel 30:3; Joel 1:15, 2:1, 3:14; Obadiah 15; Zephaniah 1:7, 14). It was near when they wrote about
it. It is even more exceedingly near now. We are, literally, right on the doorstep.
B. A Distinct Beginning, and No End. This prophesied Day begins with what we called, in a previous study,
the 70th week of Daniel. It is a very specific moment that defines the beginning of this Day. When the
coming Roman ruler signs a 7-year treaty with Israel, the Day of Yahweh has officially begun. Note…if
you are a believer, you will not be present on Earth for the beginning of this Day. However, the Day of Yahweh,
in a real sense, encompasses everything into eternity future, and thus has no end.
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C. The Event Itself. The Day itself is characterized by several distinctive elements, described by the prophets
in language that is graphic and colorful. For the sake of time, we are going to move through these rather
quickly. I will give you biblical references so you can spend time this week looking these up. Please do so.
1.

Seismic Disturbances. Cosmic transformations and other such phenomena will accompany this day.
Chief among these are the following. The sun, moon and stars will lose their light (cf. Isaiah 13:6ff; Joel
2:1-11, 2:31, 3:14; Amos 5:18-20; Zechariah 14:1ff). And both the heavens and the earth will shake and
tremble (same basic references). Direct divine intervention into human history is often accompanied
by these kinds of phenomena (cf. Judges 5:4-5; 1 Samuel 14:15: Psalm 68:8, 77:18; Isaiah 34:4, Matthew 24:7;
Luke 21:25-28; Revelation 6:12-17, 8:12).

2.

Violent Weather. Flooding rains, hailstones and violent weather are mentioned by Ezekiel in
connection with this day (cf. Ezekiel 13:5ff), and by other writers in conjunction with divine intervention
(cf. Genesis 19:24; Luke 17:29; Revelation 8:7).

3.

Unnatural Clouds and Thick Darkness. Several times these manifestations are mentioned in connection
with the Day of Yahweh (cf. Ezekiel 30:3ff; Joel 2:1-11; Zephaniah 1:7ff). In many other writings, these
two features are connected with God’s presence as well (cf. Exodus 16:10, 19:16, 24:16, 34:5; Deuteronomy
4:11; 2 Samuel 22:10; Job 22:13-14; Psalm 97:2; Ezekiel 34:12; Matthew 17:5; Luke 21:27; Acts 1:9).

4.

Blood, Fire and Columns of Smoke. The inhabitants of this Day will observe these things displayed both
in the sky and on Earth (cf. Joel 2:3, 30-31).

5.

Widespread Catastrophic Destruction. This Day is specifically and clearly marked out as a Day of
destruction from God (cf. Isaiah 13:6-9; Joel 1:15, 2:31; Zephaniah 1:14ff, 18; Malachi 4:5). The judgments
expounded for us in Revelation 6-18 are all a part of this Day.

6.

Renewed Promise and Hope. The prophets primarily describe the day as destructive, but some also refer
to it as a day of restoration and hope (cf. Joel 2:28-29; Malachi 4:5-6).

D. Consequences of the Day of Yahweh. Following the initial destruction, there will be several consequent
realities. These affect the entire spectrum of created life: plant, animal and human alike. Some are grave
and awful consequences. Some are incredibly beautiful. Let’s examine some of these.
1.

For God’s Enemies. First note that God’s enemies are not delineated by ethnicity (Jews = good, and
Gentiles = bad). God’s enemies, both Jew and Gentile, are those who oppose His will and His ways,
regardless of nationality.
a.

2.

God’s Exaltation and the Abasing of His Enemies. In the Day of Yahweh, Yahweh Himself will be
exalted as He deserves, and all men will be humbled and abased, put back into their place (if I can
say it that way). This is beautiful for God’s people, who live and love to exalt Him. But for those
who only live to exalt themselves, this will be an awful reality (cf. Isaiah 2:11-22, 13:6ff; Ezekiel 13:5,
30:3). There will only be a few survivors (cf. Amos 5:18ff; Zephaniah 1:18).

For God’s People. Spiritual blessing will accrue to all who call on Yahweh’s name.
a.

Dreams and Prophesying. There will be a renewed gift of direct communication with God (cf. Joel
2:31).

b.

Families Restored. Our families (those of them who are believers) will be restored to right
relationship with one another.

c.

Real Knowledge of God. We will have a true, full knowledge of God (cf. Ezekiel 30:3ff; Joel 3:14ff).

d.

Agricultural Bounty. The curse on creation will be lifted. Consequently, the land will be more
fruitful than at any time since the fall of Adam (cf. Genesis 3:17-19; Isaiah 13:6; Ezekiel 30:3ff; Joel
1:15, 2:1ff; Zephaniah 1:7).

e.

Abundant Fresh Water. The blessing of God has always been tied to the provision of water (cf.
Genesis 2:10; Psalm 36:8-9; 46:4). This is described as a salient feature of the Millennial kingdom (cf.
Ezekiel 47:1ff; Zechariah 14:8; Revelation 22).
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Perfect Holiness in Government. Jerusalem, the capital of the coming kingdom, will be inviolable.
No ungodly person will even exist on the earth, and so no ungodly ruler will participate in the
government that centers in this city (cf. Isaiah 52:1; Joel 3:17; Obadiah 17; Zechariah 9:8, 14:21).

V. CONCLUSION
A. 1 Thessalonians 5:1-11 = Note several things here. First, Paul says that the Thessalonians need no further
instruction on this Day of Yahweh, than what he had already given them. In other words, the apostles
taught this Day very clearly to the early church (cf. 2 Thessalonians 2:1-6; 2 Peter 3:1-18). What has happened
to us today? Why are we so lazy and oblivious to these truths? Satan is masterful, isn’t he?
Second, when you know and understand what the Bible says about the future…you need no further
information. Any attempt to gain further understanding of the future, outside of a study of God’s Word, is
SIN (see Isaiah 8:19-20). And anybody who says he has new revelation about the future today IS A LIAR.
Stay away from him, and DO NOT give him your ears. If you want to know the future, study what God
has already said about it…and be content with that.
B. Revelation 22:16-17 = Note two things here, as well. First, Revelation is the clearest description anywhere in
the Bible regarding the Day of Yahweh (can’t wait to study it with you!). At the end, Jesus specifically
clarifies that this information is for the churches. We should study prophecy. Period. We should know,
understand, and master what God has told us about the future. It is for us, and for our benefit.
Second, it is to be a vital part of our witness and evangelism. Beg people to be saved…but warn them what
they should be saved from as well. See here that Jesus gives an offer to come. The offer is for the one who is
thirsty, and the one who wishes. And the offer is extended through the mouth of the Spirit and the bride. In
other words, God…and us, the corporate church. Note that the warning of this future Day of Yahweh was
an integral part of Paul’s message. He included everything, from creation to eternity future (cf. Acts 17:2231).
C. Isaiah 55:6-7 = Finally, I want to extend the invitation. If you are listening, and are not certain which side
you are on, today is your opportunity to be saved from the wrath of this coming Day. It is coming quickly,
and you may not have tomorrow. But today, as you sit here, the offer is before you (cf. 2 Corinthians 6:1-2).
Will you come? Will you flee from God’s wrath and take refuge in the Son (cf. Psalm 2:10-12)?
VI. PRAYER
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I.

REVIEW
A. The Structure of Obadiah’s Prophecy. Several weeks ago, when we began the study of Obadiah, we noted
that the book breaks itself into basically three parts:
1.

Obadiah 1-9 = In this opening section the prophet declares God’s intent to completely vanquish and
annihilate the ancient nation of Edom. This destruction (yet future when it was predicted, but in the
past as we read it) would be total and complete. When it was finished, Edom would cease to be a
nation any more.

2.

Obadiah 10-14 = The second major section of the prophecy contains the clear indictment of God against
Edom. It explains what Edom did that caused God to react so strongly against her. In other words,
the first section told us how God would destroy Edom. This middle section told us why.

3.

Obadiah 15-21 = The final section of the prophecy contains a prediction about things that were not only
future when the prophecy was given, but that are still yet future for us today. This section begins with
a declaration regarding the nearness of the Day of Yahweh. This eschatological Day will begin with
the signing of a 7-year treaty between the nation of Israel and the beast of Revelation 13 (also called
“the little horn,” “the prince who is to come,” and “the antichrist”). In other words, it begins with the
inauguration of the 70th week of Daniel.
The section continues with a twofold declaration of God fulfilling His covenant promises to Israel.
This last section carries us through the period of time known as the Great Tribulation, and dumps us
on the doorstep of eternity, if I can say it that way. It is this section, verses 17-21, that we will examine
tonight.

II. INTRODUCTION: ISRAEL’S COVENANTS
A. The Abrahamic Covenant. The covenant God made with Abram is the central covenant of the Old
Testament. It is the bedrock upon which the foundation of the nation of Israel is built. And it is the nexus
around which orbits all of God’s prophetic and eschatological promises for the rest of time and eternity,
both for the nation of Israel and for the entire human race. This covenant is first introduced to us in Genesis
12:1-3. It is then repeated constantly and consistently, both to Abraham’s son Isaac, and to Isaac’s son
Jacob. This covenant contains three essential provisions. Learn them and master them!
1.

Land. The first key provision is a land in which Israel would be established and live in eternal security.

2.

Seed. The second provision is seed, or descendants. Though Abram and Sarai were childless at the time
the covenant was ratified, this provision gave promise of as many descendants as “the sands of the
seashore,” “the dust of the earth,” and “the stars in the heavens.” A lot of children, in other words. A
big nation.

3.

Blessing. This final provision includes not just national Israel, but by extension, all nations and all
peoples. This final provision includes three clauses: 1. God will bless Israel; 2. God will act
reciprocally toward the nations, based on how they relate to Israel (blessing for those who bless Israel,
cursing for those who curse Israel); and 3. God will bless all nations through Israel.

B. Subsequent, Extended Covenants. Each of these three provisions (land, seed and blessing) are further
elaborated, clarified and amplified by a further, subsequent and extended covenant.
1.

The Palestinian Covenant. In Genesis 15:18-21 God specified the boundaries of the land promised to
Abraham’s descendants. To date, the nation of Israel has never occupied the totality of that land.
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However, God made a further covenant (called the Palestinian Covenant by theologians, even though
that phrase is never used in Scripture). This covenant is recorded in Deuteronomy 30:1-10. This
covenant, and its fulfillment, pertains to tonight’s text in Obadiah, so please fix it in your mind!
2.

The Davidic Covenant. The wording of the seed promise is very important. God told Abram that He
would make of him a “great nation,” (cf. Genesis 12:2a). The fulfillment of this promise, therefore,
requires an enduring dynasty of divinely-appointed kings who will rule over a divinely-promised
kingdom. This provision of the Abrahamic Covenant is fleshed out by the Davidic Covenant (the
promise made by God to Israel’s King David). This covenant is given and articulated clearly in 2
Samuel 7:8-16 and 1 Chronicles 17:7-14. The key to this covenant is found in the promise of an enduring
dynasty over an eternal kingdom (cf. 2 Samuel 7:16). This promise also pertains to our text tonight, so
get it clear in your mind!

3.

The New Covenant. The final provision (blessing) is further expanded by the New Covenant. This
covenant was first articulated by Jeremiah (cf. Jeremiah 31:31-40) and was also explained by Ezekiel
(cf. Ezekiel 36:22-38). In one sense, all of the covenants involved find their ultimate realization and
fulfillment in this New Covenant. And this New Covenant, in which all the others find their climax,
was ratified by the blood sacrifice of the Son of God Himself (cf. Matthew 26:26-29; Mark 14:22-25; Luke
22:14-20; 1 Corinthians 11:23-26).

C. The Day of Yahweh. The prophetic, future Day of Yahweh is the very moment when Israel’s covenant God
(Yahweh) interferes and intervenes personally and directly into the timeline of human history, and brings to
fruition and fulfillment all of these covenants! And the climax of this culmination of covenants is a physical,
literal earthly kingdom. It is an eternal kingdom, promised by God through the mouths of Israel’s
prophets. And this eternal kingdom will be ruled over by none other than the eternal Son of God, present
physically and in the flesh, on this Earth!
D. The Eternal Kingdom Promised. There are many passages in the writing prophets that promise this
eternal kingdom. But for the sake of time, we will look at only two, both from the book of Daniel. These
two passages are parallel in many respects.
1.

Daniel 2:31-45 = The king of Babylon (Nebuchadnezzar) had a disturbing dream, and by God’s grace,
Daniel the prophet, a Jewish exile, was able to interpret the dream for him. The essence is this: four
kingdoms will arise on Earth (Babylon, Media-Persia, Greece and then Rome). The final form of
Rome will be a confederation comprised of ten nations. But in the days of that final kingdom of ten
nations, a “stone was cut out without hands, and it struck the statue on its feet of iron and clay and
crushed them.” The statue will fall, and dissolve into dust, and the wind will blow that dust away “so
that not a trace of them was found.” The stone will become a mountain so large that it fills the entire
earth. This mountain is the kingdom which the God of heaven will set up, which will never be
destroyed. It will crush and put an end to all other kingdoms, but it will itself endure forever.

2.

Daniel 7:1-14 = After Nebuchadnezzar’s death, Daniel himself has a dream. Although the details of the
vision are different, the story they tell is identical. The culmination of God’s eternal plan is a kingdom
which will not be destroyed!

With this truth embedded firmly in our minds, let’s move into the text of the last verses of Obadiah!

III. TEXT: OBADIAH 17-21
A. verse 17 = This verse forms a contrast with the end of verse 16. There we are told that all the nations will
become as if they had never existed. But here, we are told that there will be some, on Mount Zion, who
will escape that judgment. This is the exact group of people described in John’s Revelation (see Revelation
7:3-8, 14:1). Three facts are given about Israel’s future: a remnant will survive the final judgment; the city,
and the mountain on which it sits, will be holy; and the Jews will possess the possessions of the nations.
1.

“But on Mount Zion there will be those who escape…” = When the Day of Yahweh begins, a series
of judgments will be unleashed on this planet like nothing humanity has ever seen. These judgments
are described in detailed, chronological sequence for us in Revelation 6 – 18. The same analogy or
picture is used in Revelation as is used in Obadiah. The nations, including Israel, will be forced to drink
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from the cup of God’s wrath in full strength, undiluted with mercy. One of the clearest descriptions of
this judgment is found in Isaiah.
a.

Isaiah 13:6-16 = I doubt I need to offer much commentary on these verses. They are clear enough
when they are read. But notice especially verse 12. Because of the severity of the judgment
coming, mortal men will be scarcer than the pure gold of Ophir.

But here, Obadiah tells us that there will be a remnant of Jews who escape that judgment. As I noted a
moment ago, this remnant consists of at least the 144,000 Jewish men described for us in Revelation 7
and 14. This remnant is marked with the Mark of God (as opposed to the Mark of the Beast), and are
thus preserved through the judgment.
2.

“…and it will be holy.” = Although Revelation describes for us the holiness of the surviving remnant
(see Revelation 14:1-5), “it” here clearly refers to Mount Zion. The mountain, and the city that inhabits
it, will be totally set apart, sanctified as the holy habitation of God in the flesh.
a.

3.

Zechariah 14:20-21 = This utter, total holiness is described by Zechariah. The horses will be holy.
Even the cooking pots used in the city will be as holy as the instruments used in worship at the
temple!

“And the house of Jacob will possess their possessions.” = Obadiah 11 and 13 describes the looting
that happened in Jerusalem at the hands of the nations, and Edom in particular. But following the
final battle and consequent overthrow of Earth’s nations, the tables will be turned. Israel will loot the
nations, and take possession of the best of what the nations have to offer.

B. verse 18 = Here, the Holy Spirit reiterates the totality of the judgment on the nation of Edom. The emphasis
is slightly different than what has come before, however. In those verses, God promised to use the nations,
and specifically, the allies of Edom, against her. But in this verse, Israel itself is the instrument of Edom’s
destruction. This clearly points to a different incident from what was first described.
1.

“Then the house of Jacob will be a fire and the house of Joseph a flame…” = Fire and flame are
often used in the Scripture to describe judgment and destruction. Here, two entities (which are really
one) will be used as the instrument of that judgment and destruction.
a.

The House of Jacob. In general, this refers to the entirety of the nation of Israel (all twelve tribes,
descended from the twelve sons of Jacob, who was later named Israel by God). But used so
closely in proximity to a reference to the house of Joseph, it is obviously intended to specify the
southern two tribes (Judah and Benjamin) which corporately and nationally are called Judah.

b.

The House of Joseph. The two sons of Joseph, Manasseh and Ephraim (cf. Genesis 48:1) were
usually numbered among Jacob’s (not as Joseph’s) sons, replacing Joseph himself and Levi as
inheritors of the land. Both of these tribal allotments (Manasseh and Ephraim) were in the
northern part of the land, and were part of the northern 10 tribes, collectively called Israel. For
this reason, the “house of Joseph” is a designation of the northern kingdom, Israel, as distinct
from the southern kingdom, Judah.

The mention of both kingdoms (north and south, Israel and Judah) indicates clearly a reunion and
reconciliation between them.
c.

1 Kings 11:28-39 = Here is the promise of a divided nation. Jeroboam would be given 10 tribes,
and David’s dynasty would retain one (actually two, Judah and Benjamin, cf. 1 Kings 12:20-21).
Note God’s promise: “Thus I will afflict the descendants of David for this, but not always.” The
division would not be an eternal division.

d.

Ezekiel 37:15-28 = On the heels of the promise of the New Covenant, this promise of restoration
between the two nations, Israel and Judah, includes a single kingdom, ruled over by David, with
God Himself living personally and physically in their midst.

2.

“…but the house of Esau will be as stubble.” = Like tinder that is dried out, easily ignited and quickly
consumed, the house of Esau will be ripe for judgment in that day.

3.

“And they will set them on fire and consume them…” = A reunited Israel will be the instrument in
God’s hand, used to bring final judgment and destruction to national Edom.
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4.

“…so that there will be no survivor of the house of Esau…” = This is a difficult verse to reconcile,
because it sounds like there will not be even one, single, individual Edomite who survives the
judgment. And yet there are other passages in which Edom is promised a surviving remnant which
will exist even in the Millennial kingdom (cf. Amos 9:11-12). I’m not sure exactly what to say about
that, except that God always speaks the truth, and sometimes we can have a hard time reconciling
things that, in reality, will not pose a problem for Him. At any rate, the point is devastating judgment
on Edom.

5.

“…for the LORD has spoken.” = This is the definer of true, biblical revelation. It is God’s word. It is
what He has spoken. In contrast to any false prophet, God’s word is profitable and nourishing (cf.
Jeremiah 23:25-32). And this is yet another clear statement that what Obadiah wrote was not his own
opinion, or his own vengeful agenda. He was speaking with God’s words!

C. verse 19 = The next two verses are among the most unique prophecies ever given. Taken as a whole, they
provide four rather specific details regarding the resettling of the land of Palestine by the Jews, to whom the
land was promised by covenant with God. There are also, as we will see, some subtle hints of other things
in store for the Jews as well.
1.

“Then those of the Negev will possess the mountain of Esau…” = The first detail given is the coming
Jewish possession of Esau’s land. That this comes first makes good sense, considering that the subject
under consideration for most of Obadiah’s prophecy is the ancient sibling rivalry between these two
nations. It is also worth noting that this is the first of two different times the Negev is mentioned (see
also Obadiah 20c). What makes this interesting is that when Israel first approached their own Promised
Land after leaving Egypt, they were not allowed to take any of Esau’s land (cf. Deuteronomy 2:2-5).
Now, however, those Jews who will be living in the desertous southern part of Palestine, known as the
Negev, will migrate slightly east to occupy Mount Seir, and will thus occupy Esau’s land.

2.

“…and those of the Shephelah the Philistine plain…” = The second detail given involves the
occupation of the land of yet another of Israel’s ancient arch-enemies, the Philistines. This southwestern region contained five major cities: Gath, Gaza, Ekron, Ashdod and Ashkelon. Note
specifically Gaza, which is hotly contested even today! The Shephelah refers to the coastal lowlands
nestled between the hill country of Ephraim in the north, and the coastal plain of Philistia in the south.
Those living there will migrate slightly south to occupy the territory that once belonged to the
Philistines. When we remember that Palestine is the name given by the Roman Empire to the region of
the Philistines, we begin to see the practical ramifications of these prophecies.

3.

“…also, possess the territory of Ephraim and the territory of Samaria…” = The other half of this
second detail involves the same group, those of the Shephelah. Not only will some of them migrate
south-west to occupy Philistia, but some will also migrate north and north-east to occupy Ephraim and
Samaria. These two regions, Ephraim and Samaria, are essentially synonymous. They both refer to
the rolling highlands in north-central Palestine.

4.

“…and Benjamin will possess Gilead.” = This is such an unusual statement that it seems almost out of
place. Gilead is the region on the eastern/northeastern bank of the Jordan River. Strictly speaking, it
is not even in Palestine…it’s on the wrong side of the river. But two-and-a-half tribes did settle that
land when Israel came out of Egypt: Reuben, Gad and the half-tribe of Manasseh (cf. Numbers 32:1-42).
In that day, however, it will comprise part of the tribal allotment of Benjamin (which had previously
been the smallest of all the tribal allotments, situated just north of the territory of Judah in Palestine.

D. verse 20 = The fourth and final detail given regarding the resettling of the land involves two groups of exiles:
Israelite exiles (from the northern kingdom), and Judaic exiles (from the southern kingdom). This is most
significant. Obadiah is the earliest of the writing prophets. As we’ve seen, he prophesied in about 3159 TT
(845 BC). Northern Israel would not go into captivity for another 123 years (by Assyria in 3282 TT or 722
BC). Southern Judah would not be taken captive for another 259 years (by Babylon in 3418 TT, or 586
BC). And so in prophesying about the resettling of the land by the exiles, Obadiah also predicts, subtly and
almost in passing, the coming captivities of both kingdoms.
1.

“And the exiles of this host of the sons of Israel, who are among the Canaanites as far as
Zarephath…” = The northern kingdom, deported by Assyria in 3282, was taken captive and resettled
in the northern Canaanite region (among other places). The city mentioned here is Zarephath. The
city still exists in Israel, and is now called Surafend. At the time Obadiah wrote, Zarephath was not an
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Israelite city. Nestled on the coast of the Mediterranean Sea, between Tyre and Sidon, it was a
Phoenician city. It is mentioned a few times in the Bible. And most notably, during the drought
predicted by the Israelite prophet, Elijah the Tishbite, in the days of King Ahab, Elijah actually lived in
Zarephath. It was there that he healed a widow’s son (the account is recorded in 1 Kings 17:1-24; and is
referred to by Christ, as recorded in Luke 4:24-26).
2.

“…and the exiles of Jerusalem who are in Sepharad…” = The exiles of Judah, deported by Babylon
in 3418, are in view here. Although many returned home when permitted to by Cyrus, the Persian
king, many also did not. Many migrated even further from their homeland. Although the exact
location of Sepharad is debated, several possibilities have been brought to light by recent scholarship.
For the sake of time and simplicity, I will only give you the option I think is most likely: Spain. This is
only one of many possibilities, but I think it fits the evidence most consistently. At the time of
Obadiah, Spain was the very outer edge of the known world. It was as far as a person could go in that
direction.
It was to Spain (Tarshish, to be exact) that the northern prophet, Jonah, tried to flee when
commissioned by God to preach in Nineveh. Tarshish was not only in the opposite direction from that
toward which God had called Jonah. It was as far as possible in the opposite direction.
This interpretation also, incidentally, illustrates a promise made by God to Israel through the mouth of
Moses (see Deuteronomy 30:1-5).

3.

“…will possess the cities of the Negev.” = Just as the first detail given revolved around the Negev, so
this final detail brings us full circle, back to the Negev. The exiles of Israel and Judah, which would
soon be taken into captivity, will one day return. And they will settle in the southern country of the
Negev. Although this southern plain is arid desert now, not very desirable as a living location, in that
coming day it will blossom and be well-watered (cf. Isaiah 35:1-2, 41:18-20, 43:19-20; Ezekiel 47:1-12).
And the returning exiles will experience great blessing and prosperity there.

E. verse 21 = Easily the most exciting verse of the prophecy (to me, anyway!). It mentions us! The holy ones
who will return with Israel’s Messiah. And it carries us into eternity!
1.

“The deliverers will ascend Mount Zion…” = The word used is literally “saviors.” Those who
accompany Israel’s Messiah to deliver and save her from her enemies.
a.

Joel 3:1-16 = This passage foretells a coming battle for Jerusalem, a battle that will be waged in “the
valley of Jehoshaphat.”

b.

Zechariah 14:2-5 = Here, Zechariah prophesies much later than Obadiah or Joel, about this same
battle. In that context, Yahweh will return. His feet will touch down on the Mount of Olives. In
that context, there will be a tremendous, monstrous earthquake…and then Christ will return, and
all the holy ones with Him!

c.

Revelation 16:13-16 = The Apostle John reveals the same battle, a final battle for Jerusalem waged
from Har-Magedon (the valley of Jehoshaphat, where Josiah was killed at Megiddo, see 2
Chronicles 35:20-25). This battle culminates in Revelation 19:11-19 with the return of Israel’s Christ.
And who comes with Him? “The armies which are in heaven, clothed in fine linen, with and
clean.” That’s us, beloved!

2.

“…to judge the mountain of Esau…” = Literally, “to rule over.” The deliverers are also the rulers!
We will reign with Christ in that coming kingdom! For other references, see 1 Corinthians 6:2-3 and
Revelation 2:26-27.

3.

“…and the kingdom will be the LORD’S.” = Finally, we see the culmination of all biblical prophecy.
Christ Himself, Yahweh in the flesh, will rule over that kingdom, just as it was prophesied by Daniel
(cf. Zechariah 14:6-9; Revelation 11:15-17, 19:1-6, 22:20)!

IV. PRAYER

page 61

THE HOUSE OF ESAU
A Study of Obadiah
Index of Hebrew and Greek Words
(words in italics indicate Greek)

’āḏȏn .....................................29
’ăl ..........................................47
apostasia.................................18

yom ...................................... 52
zeraaim .................................. 4
zerah ...................................... 4

baptidzo ..................................24
Christos ..................................23
’ebed .....................................28
’êḵ’ ........................................38
ekklesia............................. 23, 24
harpadzo.................................25
hermeneutikos........................... 2
hinnē(h)’ ...............................33
ḥose ......................................11
ḥzh ........................................28
’im ........................................37
m ..........................................49
māzȏr’ ...................................38
milḥāmā(h)’ ...........................31
mysterion ................................23
navi .......................................11
něḥpeśû’.................................38
nš’ .........................................38
ntn ........................................34
o ...........................................49
pě’rěq ....................................49
phobos ....................................40
qȗmȗ .....................................30
ro’e .......................................11
sela .......................................34
šemȗ‘ā(h)’ ..............................30
šȏḏeḏê ....................................37
soma ......................................24
teḇȗnā(h)’ ...............................39
teleos ......................................10
yah ........................................28
Yahweh ................................28
page 62

THE HOUSE OF ESAU
A Study of Obadiah
Index of Biblical References
(page numbers in italics indicate references contained in the footnotes)

OLD TESTAMENT
GENESIS
46
1:1 .......................................4, 45
1:16 .......................................... 2
1:17 .......................................... 9
2:7 .......................................... 45
2:10 ........................................ 55
2:17 .......................................... 9
3:13 ........................................ 34
3:15-16 ...................................... 9
3:17-19 .................................... 55
4:1-11 ...................................... 42
5:3-18 ........................................ 9
5:24 ........................................ 25
6:11 ........................................ 42
9:6 .......................................... 29
12:1-3 ................................. 46, 57
12:2a ....................................... 58
12:3 ................................... 29, 46
15:7-18 .................................... 38
15:18-21 .................................. 57
16:4 .......................................... 2
17:15-19 .................................. 22
19:24 ....................................... 55
22:1-14 .................................... 22
22:2 ........................................ 22
22:5 ........................................ 22
22:7 ........................................ 22
22:13-14 .................................. 22
22:17-18 .................................... 4
25:19-34 ............................. 30, 43
25:21-26 .................................. 36
25:23 ....................................... 30
27:1-45 .................................... 43
27:1-46 .................................... 30
27:41-42 .................................. 30
32 – 33 .................................... 43
32:28 .................................. 30, 43
36:1-43 ............................... 30, 43
36:9-11 .................................... 39
37:1 ........................................ 43
42:21 ....................................... 49
48:1 ........................................ 59
EXODUS
12:40-41 .................................... 9
16:10 ....................................... 55
19:16 ....................................... 55
20:9-11 .................................... 16
24:16 ....................................... 55
34:5 .......................................... 5

LEVITICUS
8:28-29 ...................................... 9
19:18 ....................................... 32
25:1-12 .................................... 16
26:1-12 .................................... 49
26:12 ....................................... 49
26:14-39 .................................. 49
26:34-35 .................................. 16
26:43 ....................................... 16
26:44-45 .................................. 49
NUMBERS
43
12:2 ......................................... 28
12:6-8 ...................................... 28
14 ............................................ 43
16:22 ....................................... 45
20:14-21 .................................. 43
24:15-17 .................................... 7
24:17 ......................................... 7
32:1-42 .................................... 60
DEUTERONOMY
2:1-8 ........................................ 43
2:2-5 .................................. 46, 60
4:11 ......................................... 55
18 .............................................. 9
18:15-22 .................................... 9
18:18-20 .................................. 11
23:7 ................................... 43, 46
29:29 ................................... 5, 13
30:1-5 ...................................... 61
30:1-10 .................................... 58
32:35 ....................................... 50
33:4-5 ........................................ 9
JUDGES
5:4-5 ........................................ 55
1 SAMUEL
1:1 ............................................. 9
2:11 ........................................... 9
2:18-20 ...................................... 9
3:20 ........................................... 9
7:15 ........................................... 9
8:7 ............................................. 9
14:15 ....................................... 55
14:47 ....................................... 44
2 SAMUEL
7:2 ........................................... 10
7:8-16 ...................................... 58
7:16 ......................................... 58
page 63

8:14 .........................................44
12:1 .........................................10
22:10 .......................................55
1 KINGS
3:6-12 ......................................34
9:26 .........................................44
11:14-25 ...................................44
11:28-39 ...................................59
12:1-15 ....................................29
12:20-21 ...................................59
14:25-26 ...................................27
17:1-24 ....................................61
17:1 – 2 Kings 2:11...................10
18:1-16 ....................................28
19:19 – 2 Kings 13:21 ...............10
2 KINGS
14 ............................................27
14:7 .........................................44
25 ............................................27
1 CHRONICLES
3:21 .........................................28
6:33-35 ..................................... 9
7:3 ...........................................28
8:38 .........................................28
9:16 .........................................28
9:44 .........................................28
12:9 .........................................28
17:7-14 ....................................58
27:19 .......................................28
2 CHRONICLES
12 ............................................27
15:1-8 ......................................10
16:7-10 ....................................10
17:7 ............................. 28, 29, 32
18:4-27 ....................................10
19:2-3 ......................................10
20:1 .........................................44
20:10 .......................................44
20:22-23 ...................................44
21:8-10 ....................................44
21:8-20 .............................. 28, 48
25 ............................................27
28:16-18 ...................................27
28:17 .......................................44
34:12 .......................................28
35:20-25 ...................................61
36 ............................................27
36:21 .......................................16

Index of Biblical References

The House of Esau
A Study of Obadiah
EZRA
8:9 .......................................... 28
NEHEMIAH
2:1-8 .................................. 16, 21
10:5 ........................................ 28
12:25 ....................................... 28
ESTHER
53
5:9-14 ...................................... 53
9:25 ........................................ 53
JOB
9, 10
19:23-27 .................................. 10
22:13-14 .................................. 55
31:3 ........................................ 48
39:27-28 .................................. 35
PSALMS
2:10-12 .................................... 56
7:6-16 ...................................... 35
7:12-16 .................................... 53
9:1-20 ...................................... 33
9:17-20 ............................... 33, 35
10 ........................................... 35
25:17 ....................................... 49
36:8-9 ...................................... 55
41:1-13 .................................... 49
46:4 ........................................ 55
50:1-12 .................................... 45
50:10 ....................................... 45
50:11 ....................................... 45
50:12 ....................................... 45
51:11 ....................................... 23
62:12 ....................................... 42
68:8 ........................................ 55
77:18 ....................................... 55
82:6 .......................................... 4
97:2 ........................................ 55
99:6 .......................................... 9
133:1-3 .................................... 42
137:7 ....................................... 36
139:1-6 .................................... 35
139:7-12 .................................. 35
PROVERBS
1:7 .......................................... 31
3:5 .......................................... 34
6:16-19 .................................... 33
8:13 ........................................ 33
9:10 ........................................ 31
11:2 ........................................ 33
15:33 ....................................... 31
16:5 ........................................ 33
16:18 ....................................... 33
17:17 ....................................... 42
20:22 ....................................... 32
30:13 ....................................... 33
ECCLESIASTES
12:7 ........................................ 45

ISAIAH

10, 11, 14, 17, 28,
51, 59
1:1 ..................................... 12, 28
2:2-4 ........................................ 54
2:11-22 .................................... 55
2:12 ......................................... 12
2:12-22 .................................... 33
8:19-20 .................................... 56
11:1-5 ...................................... 44
13:6 .............................. 12, 54, 55
13:6ff ....................................... 55
13:6-9 ...................................... 55
13:6-16 .................................... 59
13:9 ......................................... 12
13:12 ....................................... 59
14:15 ......................................... 3
19:16-25 .................................. 54
25:9-13 .................................... 45
34:4 ......................................... 55
35:1-2 ...................................... 61
40:12-17 .................................. 33
40:12-26 .................................. 30
41:18-20 .................................. 61
43:19-20 .................................. 61
44:24 ....................................... 45
44:24 – 45:1 ............................. 32
44:26 ....................................... 32
44:28 ....................................... 32
44:28 – 45:7 ............................. 30
45:1 ......................................... 32
45:5 ......................................... 32
51:17 ....................................... 54
52:1 ......................................... 56
53:10-12 .................................. 21
55:6-7 ...................................... 56
64:1-9 ...................................... 45
66:1-2 ...................................... 45
JEREMIAH
10, 11, 14, 26
1:1-3 ........................................ 12
1:4-9 ........................................ 11
4:31 ......................................... 48
9:23-26 .................................... 36
9:26 ......................................... 36
17:9 ......................................... 34
18:1-11 .................................... 45
23:25-32 .................................. 60
25:11 ....................................... 15
25:15-28 .................................. 54
29:10 ....................................... 15
29:11 ......................................... 2
31:31-40 .................................. 58
31:33 ....................................... 23
49:9 ......................................... 26
49:12-22 .................................. 33
49:14-16 ............................ 26, 33
49:17 ....................................... 33
49:24 ......................................... 4
LAMENTATIONS
1:9 ........................................... 39
4:21-22 .................................... 36
page 64

EZEKIEL
10, 11, 17, 28, 51
1:1 ...........................................11
2:1 – 3:11 .................................12
3:4-11 ....................................... 5
13:5 ................................... 12, 55
18:4 .........................................45
30:3 ............................. 12, 54, 55
30:3ff .......................................55
34:12 .......................................55
35:1-15 ....................................36
36:22-38 ...................................58
36:26-27 ...................................23
37:15-28 ...................................59
47:1ff .......................................55
47:1-12 ....................................61
DANIEL
10, 11
1:1-6 ......................................... 7
1:1-7 ........................................11
2 ..............................................14
2:31-45 ....................................58
4:28-37 ....................................33
4:30 .........................................33
7 ..............................................14
7:1d .........................................15
7:1-14 ......................................58
7:2-3 ........................................14
7:4 ...........................................14
7:5 ...........................................14
7:6 ...........................................14
7:7 ...........................................14
7:8 ...........................................14
7:9a .........................................14
7:9-10 ......................................15
7:11 .........................................15
7:12 .........................................15
7:13-14 ........................ 15, 21, 54
7:15-16 ....................................15
7:17 .........................................15
7:18 .........................................15
7:19-25 ....................................15
7:23 .........................................15
7:24 .........................................15
7:26-27 ....................................15
8:20 .........................................15
8:21 .........................................15
9:1-19 ......................................15
9:20-23 ....................................15
9:24 ............................... 7, 13, 16
9:24-26 ..................................... 7
9:24-27 ............. 13, 15, 16, 20, 24
9:25 .........................................13
9:25b........................................17
9:26 ............................... 7, 13, 21
9:27 .........................................13
11:31 .......................................21
HOSEA
11, 14
1:1 ...........................................12
JOEL
6, 8, 11, 12, 17, 51
1:1 ...........................................26

Index of Biblical References

The House of Esau
A Study of Obadiah
1:15 ............................. 12, 54, 55
2:1 ..................................... 12, 54
2:1ff......................................... 55
2:1-11 ...................................... 55
2:3 .......................................... 55
2:11 ........................................ 12
2:28-29 ............................... 10, 55
2:30-31 .................................... 55
2:31 ........................................ 55
3:1 .......................................... 12
3:1-16 ...................................... 61
3:14 ............................. 12, 54, 55
3:14ff ....................................... 55
3:17 ........................................ 56
AMOS
11, 14, 17, 51
1:1 .......................................... 12
3:1-2 ....................................... 49
5:18 ........................................ 12
5:18ff ....................................... 55
5:18-20 .................................... 55
9:2-3 ....................................... 38
9:3 .......................................... 38
9:11-12 ............................... 43, 60
OBADIAH

11, 12, 17, 19, 26, 27,
28, 51, 54, 57, 58
1 ....................... 12, 26, 28, 32, 38
1-4 .......................................... 26
1-9 .............. 26, 33, 41, 46, 51, 57
1-21 ........................................ 12
2 .................................. 12, 33, 42
2-4 ............................... 32, 33, 36
2-9 .......................................... 33
2-21 ........................................ 33
3 .................................. 12, 34, 38
4 ........................................ 12, 35
5 .................................. 12, 26, 37
5-6 .......................................... 36
5-9 ..................................... 36, 37
6 ............................................. 37
6-10 ........................................ 12
7 ............................................. 38
7-8 .......................................... 36
8 ............................................. 39
9 ........................................ 36, 39
10 ................................ 30, 41, 46
10-14 ........... 27, 33, 41, 46, 51, 57
11 ..................... 27, 30, 46, 47, 59
11-14 .......................12, 46, 47, 52
12 ...........................30, 47, 48, 49
12-14 ....................................... 28
13 ................................ 47, 49, 59
14 ...................................... 47, 49
15 ................................ 47, 52, 54
15-16 .................................. 51, 52
15-21 ........... 12, 27, 33, 46, 51, 57
16 ...................................... 52, 53
17 ...................................... 56, 58
17-21 .................................. 57, 58
18 ........................................... 59
18-21 ....................................... 43

19 ................................. 27, 39, 59
19-20 ....................................... 27
20 ............................................ 60
20c .......................................... 60
21 ................................. 33, 39, 61
JONAH

11, 61

MICAH
11, 14, 28
1:1 ..................................... 12, 28
7:8-10 ...................................... 48
NAHUM
11
1:1 ..................................... 26, 28
1:2-8 ........................................ 29
HABAKKUK
11, 26
1:1 ........................................... 26
1:5-6 ........................................ 30
ZEPHANIAH
11, 14, 17, 26, 51
1:1 ........................................... 12
1:7 ................................ 12, 54, 55
1:7ff ......................................... 55
1:14 ................................... 12, 54
1:14ff ....................................... 55
1:18 ......................................... 55
HAGGAI

11, 26

ZECHARIAH
11, 17, 26, 51
2:8 ..................................... 29, 46
9:8 ........................................... 56
9:9 ........................................... 17
12:1 ......................................... 45
12:10 ....................................... 21
14 ............................................ 24
14:1 ......................................... 12
14:1ff ....................................... 55
14:1-9 ...................................... 22
14:2-5 ...................................... 61
14:6-9 ...................................... 61
14:8 ......................................... 55
14:9 ......................................... 22
14:20-21 .................................. 59
14:21 ....................................... 56
MALACHI
10, 11, 17, 26, 51
1:1 ........................................... 26
1:1-5 ........................................ 36
4:5 ..................................... 12, 55
4:5-6 ........................................ 55

NEW TESTAMENT
MATTHEW
2:1 ............................................. 6
2:1-11 ........................................ 6
2:1-23 ...................................... 44
2:2 ............................................. 7
page 65

2:11 .......................................... 6
2:16 .......................................... 6
6:10 .........................................52
7:1-5 ........................................44
16:13-18 ...................................23
17:5 .........................................55
18:12-20 ...................................23
21:1-11 ....................................17
24:4-31 ....................................18
24:7 .........................................55
24:15 ................................. 18, 21
24:15-31 ...................................17
24:36-39 .................................... 4
26:26-29 ...................................58
MARK
11:1-10 ....................................17
14:22-25 ...................................58
LUKE
3:37-38 ..................................... 9
4:24 .......................................... 9
4:24-26 ....................................61
12:1-5 ......................................40
12:6-7 ......................................40
17:29 .......................................55
19:28-40 ...................................17
21:25-28 ...................................55
21:27 .......................................55
22:14-20 ...................................58
24:19 ........................................ 9
JOHN
1:10-11 ....................................50
1:18 .......................................... 5
6:48 .......................................... 5
8:1-7 ........................................44
10:9 .......................................... 5
10:16 .......................................23
10:31-36 .................................... 4
10:34 ........................................ 4
10:35 ........................................ 4
14:1-3 ......................................24
14:16-17 ............................. 18, 23
18:33-37 .................................... 9
ACTS
1:4-5 ........................................24
1:6-8 ........................................23
1:7-8 ........................................23
1:9 ...........................................55
2 .................................. 10, 18, 23
2:1-21 ......................................10
2:1-46 ......................................24
2:20 .........................................12
2:38-47 ....................................24
7:35 .......................................... 9
7:35-37 ..................................... 9
8:39-40 ....................................25
11:27-28 ...................................10
13:1 .........................................10
17:22-31 ...................................56

Index of Biblical References

The House of Esau
A Study of Obadiah
ROMANS
1:18 ........................................ 41
1:18-32 .................................... 41
1:19-20 ...................................... 4
1:31 ........................................ 42
1:32 ........................................ 42
2:2 .......................................... 42
2:6 .......................................... 42
3:5b-6 ...................................... 42
4:17 ........................................ 22
8:31 ........................................ 40
9:10-13 .................................... 36
9:10-21 .................................... 45
11:1-2 ...................................... 49
11:1-36 .................................... 24
11:2 ........................................ 23
11:25 .................................. 23, 24
12:17-21 ............................. 29, 50
12:19 ....................................... 32
13:1-4 ...................................... 29
14:11-12 .................................. 31
1 CORINTHIANS
2:7-10 ........................................ 5
2:12 .......................................... 5
6:2-3 ....................................... 61
6:9 .......................................... 34
10:11-12 .................................. 35
11:23-26 .................................. 58
12:7 ........................................ 24
12:11 ....................................... 24
12:12-13 .................................. 24
12:17-20 .................................. 24
12:29 ....................................... 10
13:8-10 .................................... 10
14:33 ....................................5, 13
15:33 ....................................... 34
15:51-52 .................................. 25
2 CORINTHIANS
5:10 ........................................ 31
6:1-2 ....................................... 56
GALATIANS
3:16 .......................................... 4
6:7 ..........................34, 42, 46, 53
EPHESIANS
2:20 ........................................ 10
3:1-10 ...................................... 14
3:3 .......................................... 23
3:3-10 ...................................... 23
3:4-7 ....................................... 23
3:9-10 ...................................... 23
4:3-7 ....................................... 24
4:11 ........................................ 10

1 THESSALONIANS
4:13-18 .................................... 25
4:17 ......................................... 25
5:1-9 ........................................ 25
5:1-11 ...................................... 56
5:2 ........................................... 12
2 THESSALONIANS
1:4-6 ........................................ 18
2:1-6 ........................................ 56
2:1-10 ...................................... 18
2:1-17 ...................................... 25
2:2 ........................................... 12
2:3-4 ........................................ 21
2:5 ........................................... 18
2:7 ........................................... 18
1 TIMOTHY
6:16 ........................................... 5
2 TIMOTHY
2:11-13 .................................... 24
3:3 ........................................... 42
HEBREWS
1:1-2 ..................... 5, 9, 13, 20, 28
4:12-13 .............................. 31, 35
5:1-10 ........................................ 9
10:26-31 .................................. 31
11:17-19 .................................. 22
JAMES
1:16 ......................................... 34
1 PETER
1:10-11 .................................... 22
1:10-12 .................................... 14
2:13-25 .................................... 50
2:21-23 .................................... 29
2:23 ......................................... 44
5:6-7 ........................................ 45
5:18-20 ...................................... 9
2 PETER
1:20-21 .................................... 14
2:5 ............................................. 9
3:1-7 ........................................ 12
3:1-18 ...................................... 56
3:7-9 ........................................ 12
3:10 ......................................... 12
1 JOHN
3:10-18 .................................... 42
2 JOHN
9-11 ......................................... 10

PHILIPPIANS
3:20-21 .................................... 25

JUDE
14 .............................................. 9

COLOSSIANS
1:25-27 .................................... 23

REVELATION
16, 17, 18, 58
1:7 ........................................... 15
page 66

2:10 .........................................24
2:26-27 .............................. 24, 61
3 ..............................................24
3:5 ...........................................24
3:12 .........................................24
3:21 .........................................24
4 – 5 ........................................24
6 – 18................................. 55, 58
6 – 19................................. 18, 24
6:2 ..................................... 15, 17
6:12-17 ....................................55
7 ..............................................59
7:3-8 ........................................58
7:4-8 ........................................24
8:7 ...........................................55
8:12 .........................................55
11:15-17 ...................................61
12:6 .........................................16
13 ............................................57
13:1 .........................................14
13:1-8 ......................................15
13:3-6 ......................................21
13:5 .........................................16
13:5-15 ....................................18
13:11-15 ...................................21
14 ............................................59
14:1 .........................................58
14:1-5 ......................................59
14:9-11 ....................................54
16:13-16 ...................................61
17:3 .........................................14
17:7-14 ....................................14
18:1-6 ......................................54
19:1-6 ......................................61
19:11-19 ...................................61
19:16 ........................................ 9
21:1 .........................................54
21:24 .......................................54
22 ............................................55
22:2 .........................................54
22:9 .........................................10
22:16-17 ...................................56
22:18 ........................... 10, 14, 20
22:20 .......................................61

